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'^he moft popular Objections brought 
againft Chxiftianity, thofe efpecially which 
arc urged by a Moral Philofopher^ in a 
late extraominary Pamphlet, ftiled, Deifm 
fairly fiaied^ and fully vindicated^ - - 
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errata; 

. . . . 4 *• . ^ . , 

PA G E 2« lineal, for tfpciatlfi ttaAj^ctMlfy^ 
Page 20. line 23. forfnu/tar oblations^ read piat 
latiofU4 
Page 3 1 • line %• &r umjoykd^ read ifroarifsL 
Page 53. line 8. after the words ibat cup^ dele aAz/ / 
F^e 54* line 24. to the words luith 'what ionfifient g 
y'^i^i^^HfecStmiffi'Otpra^Hchif thin 
Page 84. line 3. Tor ivbat'it, lesLdnvbat is. 
Page 66. line 2 1. for di/chargid read defiroyed^^ 
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bfiAR SiRi 

HEN laft I had the favour of 
a vifit from you, you waspleafed, 
in the warmth of an 6ft revived 
difpute, and the overflowings of 
your zeal for a caufc far mord modi(hi per- 
jj! haps, than either meritorious^ manly i or 
^ even modefl^ to recommend to my periifal 
a pamphlet ftiled Dei/m fairly ftatedj and 
fully vindicated ; which, as it exhibits a 
train of thinking, in your opinion, unan- 
fwerably conclufive on that head, I there^* 
fore pcrufed with all the care and attention 
I was mafter ofj and with the fame impar- 
tiality too, that I tvould wifli the following 
pages to meet with from you. 

From the apparent drift of almoft every 
J)aflage throughout the piece, as well as from 
the particulars Ufually implied in the term 
Deifm, I am fufficiently authorifed, I pre- 
fume, to infer, that an exeluflon of revela- 
tion in general, the gofpel difpehfation more- 
cfpeciall^, is its peculiar diftinguifhing cha- 
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raderiflic ; and, notwithftanding any out- 
ward difguifes he may think fit occafionally 
to put on, that our author is inwardly, and 
from his foul a confirmed enemy to the gof- 
pel of Jefus Chrift. For, befides reprefent- 
ing all its dodrines in the moil abfurd and 
unfavourable light he can, he in expreis 
terms declares, that 'Mt is gneatly improba- 
** ble, that God fhould ^fpecially interpofe 
*^ to acquaint the world with wiiat mankind 
*^ woulddoaltogetheraswellwithout(/.35):" 
and that *' if it was proper to be done with 
** relpeift to fome, it was proper to be done 
*^ tp all : but it has not been done to all, 
*' therefore it has not been done to any 

••(/.94)." 

But whatever fucccfa he may have met 

with from his fcatter^d poifon, towards cor- 
rupting the unguarded principles of fbme, I 
have yet the pleafure and pride to inform 
you, that h failed havinig any baflefol influ- 
ence on me. His every artifice, by which he 
would make men naufeate (excufe for once 
the unfafhionable gravity of fcripture meta- 
phor^ the delicious cup of falvation, ferves 
rather to give me a higher and morfe exqui- 
fite relifh for it : and whilft he ftudioufly 
labours to confound, he unWarily confirms 
every evidence of authority which- revela- 
tion makes pretcnfions to. And this, in 
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fa&, is the cafe with the generality of writ- 
ers of that complexion. They then moft 
eflfe6hjally ferve the caufe, when they are 
moft vehement in expofing, what they call, 
the craft; of chriftianity — -f^p^ depreffa ve-- 

yitas emergit^ magna ejl^ et pravalebit. 

A circumftance which one would think muft 
mortify, not a little, the pride and over- 
tfcaring fpirit of infidelity, however inefFec- 
iual it may be towards mollifying its invete- 
rate obdurate rage and malice. But not to 
confider you in the light of one fo irretriev- 
ably attached to the caufe of deifm, fo fatally 
enlifted under its delufive banner, as that 
you dare not even meditate a recovery of 
thofe ratiohally-reflrained freedoms of a 
chriftian, idly exchanged for the licentious 
•unnatural rovings of an infidel, the few fol- 
lowing ohfervations will, if perhaps they 
may difappoint your prefent expeftations, be 
inftrumental, I hope, notwithftanding, to 
your real fatisfadion in the end. And I muft 
be fo free to confefs, that, but for the great 
importance of the fubjeftin debate, and the 
"hoped-fof converfion of a mifguided friend, 
I had palTed through the fancied reafonings 
of your author, with only beftbwing on 
them that filent contempt which is all the 
regard aiietofuch arrogant felf-fuffici^at fac- 
ing. ^ l^br^tho*', from the fluduatlng unlet- 
/^ i'' B 2 tied 
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tied principles of fome, and the too deeply 
ingrafted prejudices of others, he has made 
fhift to pick up fome kind of reputation as a 
reafoncr ; yet I fcarce can name one fo en- 
tirely undcferving fuch applaufe, unlefs it 
be in fa6l any real merit in an author to play 
off upon his readers all the mean arts of fo- 
phiflry and chicane, his ingenuity will furnifli 
him with, and then gravely fubftitute them 
in the room of reafon and real argument. 

It would be fufEcient, I imagined, if I 
replied to his objections, trite and hackneyed 
as they are, by arguments in general as trite. 
Nor muft you wonder, therefore, if in the 
courfe of thefe remarks, you meet with few 
Other than meer common obfervations, fuch 
as might be fuppofed immediately to occur 
to me upon my firft perufal of the pamphlet;: 
If any of them fhall happep to appear in a 
light fomewhat new, and more ftriking than 
elfewhere, it is all I can wifh for or cxpedt : 
not doubting, but that the principal cavils 
here obferved upon, have at different times 
been refuted, to the fatisfaiflion of all, but 
thofe who are dctcrmined-^not to be con- 
vinced. 

Thus much by way of introdutftion,- — - 
proceed we now to the remarks. 

** Being ferioufly difpofed to re-examine 
** the motives to what he, with too much 

** propriety 
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** propriety, calls his own exploded fcntl- 
" ments, and the juftnefs of thofe rcafon- 
" ings upon which they were grounded," (our 
author tells us,) " that he applied himfelf in 
^^ the moft impartial manner^ to the reading 
*' fuch chriftian writers as had obtained the 
*^ gieateft reputation fqr found judgment 
" and nervous reafoning (p. 2)." 

A refolution, this, truly noble, juft, and 
generous ; well fuited to the pretenfions of a 
free thinker and a free enquirer ; and what 
ought invariably to be the imitation of thofe 
who mean to engage in a ferious and honeft 
defence of truth ! But what pity it is that 
our author does not appear to be the man 
that ever concerted in his mind, or, if he 
did, chofe to reduce to practice, a refolution 
fo becoming ! For if that had been the cafe, 
We furely (hould have met with a few ex- 
trafts frora thofe men of found judgment 

and nervous reafoning. Your Medes^ your 

Hammonds^ .and Scots j your Sharps^ Souths^ 
and Tillotfonsi your Lockes^ Addifonsy and 
J^ewtom."^"'Mtn whofe very names would 
have added weight and dignity to our au- 
thor's caufe, — could he have been fo fortu- 
nate as to have engaged them in its defence ; 
the remarkable want of which, in that par-* 
ticular, gives a proportionally ftrong intima- 
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tion in its disfavour. And I would only de- 
fire you, to point me out one, from among 
them all, to whom he has dared to make ^ 
regular appeal ; will you wonder then^ if at 
laft he complains, that he has " not found 
*' whereon to reft the fole of his foot {p. 3) ?" 
Alas ! thefe^ were men that might have af- 
forded him the reft he pretends to have 
fought fori — but not in fad the reft and fa- 
tisfadion he defired, 'oiz. an authority for 
his infidelity. It was, therefore, more to 
his purpofe, to be filent upon thefe, of all 
others, the leaft exceptionable advocates 
for chriftianlty, and to draw all his conclii- 
fions from, fuch as were rnore fo» For tho* 
1 carindt, in the number of exceptionable?, 
incliidfe that whole triumvirate which qui: 
author introduces with a kind of infolent eon- 
tempt, viz. the Waterlands^ tht W-rb-nSy 
the Stebbings ( i ) ; (the laft of thefe appear- 
ing evidently in a light that refleiSs equal cre- 
dit to himftlf and to chriftianlty ;) yet may 
I, perhaps, be juftified in obferving of the 
two fir ft, that,, if the one, out of that vaft 
treafure of learning, abilities, and focial 
virtues, in which he was equalled but by 

(l) Charging them, not only with the want of decency 
and modelly in their writings, bat with the ufe of fcurrility 
and fophiilry, in the room of reafon and judgment {f. lo). 

few. 
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few, c«:ettcd perhaps by none, fuflfercd in 
any of his writings, his zeal to get fomp 
kind of afcendcncy over his better judg- 
ment 5 the other may be faid to have wrote 
moft ufuaily with but a bare confident pre- 
tence to the former, without obferving any* 
the lead regard whatfoever to the latter.— 
Witnefs apiong numberlefs inftances of un- 
fair behaviour of the like kind, that moft 
extraordinary one laid to his charge by his 
antagonift, the very worthy and ingeni- 
ous Dr. S ^^(2); not to mention, that 

(2) *' Br.Sykes having by letter recommended toiyir.fiP'^w'a 
confideracipn, fome points relative to that abfurd hypotheiw 
on which the latter builds the divine legation of Mojes, ex- 
prefled at the fame time his wiiheSy that he (Mr.Js T >«) 

woald write in the fpirit of Dae that feeks truth, and in a 
xnanner that every good man wiflies.— -Could any one itnfLr 
^ine, that the meaning of thefe words was, that Dr. Syies had 
deiired him to be tender of his bad logic, and worfe criti*- 
cifm ; and that he would overlook his ill expreilions, and 
dnd out his meaning, if he could ? Yet this he pretends was 
X)/. Syifs's meaning. And again, when Dr. Sykes had told 
him, that if he gave him the fatisfaftion he wanted, he (hould 
find, in him, a mind open to convi^ion. — This he conftrues, 
he ibould find in him a man who had been often co^vi^eeim 
Is tlfis peryerfioQ of words (afks Dr. Sykes with much proprie- 
ty) coniiflentwith moral honeily ? Is this the man that pre- 
tends to believe a divine legation in Mofes, or in any one elfe^ 
. thus knowingly and wilfully to pervert any one*s meaning ?"• 
£ Vide Dr. ^ifj's defence of the examination of Mr. Warbur- 
ftf»'s account of the theocracy of the Jenus^ p, 4. J. 3^. 
33.] And I will add, fhall not any one be cleared of the 
impatatien of flander and invedlive, who takes upon him 'to 
^xpofe the (hamelefs conduct of a wretch, who dares to he 
(q diibo&eft i 
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Ijite general contempt he has brought upon 
bimielf as an editor, critic, and legatee. Be 
that however as it may, has our author no 
ftronger motives to bis infidelity, or we to 
our faith, than what arife from fome pick- 
ed, prefumtive indifcretions of a few ? 

But what after all ^c the weak and erro- 
peous fentiments laid to their charge ? Why 
Dr. Watirland (who it feems is to be the 
fcape goat for the iniquities of all the^reft) 
Dr. JVaterland has this remarkable fentence — 
Whatatheifm chic^fly aims at, istofitloofe 
from prefent reftraints and future reckon- 
^* ings; and thefe tvy^o purpofo, fays he, 
** may be completely anfwered by deifm, 
*^ which is a more refined kind of atheifm* 
^* Which aftonifhing affertion, as he calls 
" it, our autjior endeavours to refute by ex-^ 
*' hibiiing a few fundamental credenda of a 
deift' — Such as the belief of a God r-a fu- 
ture ftate of rewards and puniihments, &c. — 
Which, fays he, " plainly prove that deifn>. 
** is juft as diametrically oppofite to atheifm 
^^ as the very believing is to the ^bfolute 
" difbelief of the exiftencc of a God. For 
^* fays he, deifm properly fo called, what- 
ever ill ufage it may have met with is nq 
other than the religion eflential to Man, 
1' the true original religion of reafon andna-r 
•' ture ; fuch as was believed and. pradifed 
^^ ^y Socrates and j:hQfe of old, who were 
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^? as great ornaments, and did as much ho= 
*^ nour to human nature as any chriftian ever 
f' did." p. 5. 

The religion of reafon and nature fuppofes, 
as I apprehend, an acquiefcence in, or confor- 
Hiity to^ as well ail extraordinary intimations 
of our duty, as what are the ordinary and 
ufual deductions from right reafon and con-r 
fcience---fo that it may and muft compre- 
hend not only the obfervance of fuch kind of 
rules, as Socrates, &Cf taught, but alfo an ad- 
ditional efteem and pr^dice of precepts de- 
livered by a fubftituted guide from heaven, 
when fuch an one Ihall appear to be fent into 
the world. Wherefore if to deifm our au- 
thor unites not a diftind belief of and regard 
to revelation (quatenus revelation) he fhou'd 
confider himfelf as poflibly falling (hort of the 
religion of reafon and nature ; which teaches, 
pr J know not what is meant by the religion 
of reafon and nature, that every precept or 
point of knowledge mediately or immediate- 
ly delivered to us by God, demands from us 
a diftinguiihed reverence and regard*-— as a 
feparate fuperadded obligation on our con- 
fciences. And of confequence it is incum- 
bent on him, before he pretends to aflimilate 
the caufe of deifm to the religion of reafon 
^nd nature, to comprize all in the fyftem of 
the former which :the latter recommends; 
jind if yqder favour pf the one he pleads an 

cxemr 
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exemption from the ties qf revelation, he muft 
fhow his authority from the other to do the 
fame. Now this I conceive to be a criterion' 
of the propriety of the above comparifon 
which he and his admirers are fcarce appri^^ 
zed of. And yet 'till they make both agree 
apparently in rejeding revelation, they cannot 
pretend to fay that deifm, and the religion o£ 
reafon and nature, are abfolutely one and the 
fame uniform fimilar rule of moral agency. 
That we may therefore put the point hcr^ 
in difpute upon a proper foot of inquiry, and 
fee how far deifm in its antichriflian fcheme 
of independency, can be juftified on the prin* 
ciples of natural reafon and religion ; I will 
fuppofe you urging, as a rational foundation 
for our authors infidel perfuafions, the three 
following perhaps only material arguments 
to be produced in their behalf. 

Firft, it is not probable that any light, 
information or inftrudion touching the deity, 
or our duty to him, (which our author 
fays is properly fpeaking a revelation p. 17.) 
fhould have been communicated to men by 
an immediate, particular, fpecial interpofition 
of the deity for that purpofe; nor 

Secondly, does it appear, that Jefus Chrift 
was really the inftrument employed by the 
deity to convey any fuch revelation to the 
world — fuppofing it not improbable that God 
may have been inclined at times to afford us 
one J nor Laftly, 
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Laftly, docs the authotity of thofe fcrlp- 
tures, which are faid to be a moft faithful re- 
pofitory of that fame revelation, come to us 
fo clear and unquedxonable in that point as 
might be expefted ; or the writings them*- 
felves feem fo well calculated, as they ought, 
to anfwer thofe purpofes they are prefumed 
to be intended for. 

If thefe the moft formidable obftruftions 
to a general reception of chriftianity, thefe 
itanding, ftumbling blocks in the way of deifts 
ihould haply at length be removed, though 
but even to jye?//r fatisfaftion and convidtion, I 
fhall reft my felf content with expedting, 
what will amply recompence my trouble, if 
there be any in this addrefs, the pleafure of 
having luckily prevailed pver the too hafty 
prejudices of a valued friend ; and recovered 
one at leaft from the infatuated and unthink- 
ing manyy into a rational aind manly faith. In 
order to which I (hall not multiply reafonings 
en each particular head of enquiry; but 
fatisfy my felf chiefly in the ufe of one ar- 
gument alone, when that one alone feems 
conplufive. " Firft then; it is not probable fay 
*' you that any light, information or inftruc- 
" tion touching the deity, or our duty to him, 
*^ ^c. fhould have been communicated to men 
** by an immediate particular and fpecial inter- 
*' pofition of the deity for that purpofe**— And 
wherefore ? why my reafon fay you informs 

me 
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me that the connatural notices in my breaft 
are fo fufficiently declarative of the deity, and 
of my duty to him, to myfelf and to all 
mankind, as to render any further inftruc- 
lions in my way to future happinefs, ufelefe 
and unneceffary ; which, of confequence 
therefore, cguld not have been intended mc 
by my creator. 

Your reafon ! ^las, another man's reafon, 
as he terms it, informs him that there is no 
God. And if the Teligion of reafon and na- 
ture conGfts only in confuhing what every 
man calls his own reafon, atheifm might as 
eafily be refolved into the religion of nature 
' by thofe who at any time efpoufed that par- 
ticular perfuafion, as you be juftified in re- 
jedling revelation, becaufc your reafon in- 
forms you that it is abfolutely fuperfluous an(J 
unnecefTary. 

Bbt hold, fay you, by my reafon, I do not 
mean the fuggcftions of whim, prejudice 
and partiality— nor a perverfe and reprobate 
mind ; but (what points out the deity and' 
my duty to him and to all mankind, and 
is therefore the religion of reafon and nature) 
an unbiafs'd attention to the nature and fit- 
nefs of things, a Uw in which is compre- 
hended the whole extent . of my duty con- 
fidercd in every relation and circumftance of 
life whatfoever — a law to which all natures 
throughqut the qniyerfe are bound, and 

which 
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which therefore fecms neQeffarily to claim iiiy 
attention in preference to, and even indepen- 
dently of all fupernatural guides to my con- 
dudt. 

Aye ! that, my friend, is indeed a true 
portrait of the religion of reafon and nature ; 
and what pity 'tis that the world does not 
fiirnifli oujt a few more deifls on that plan ? 
There would then be a proportionally Icfe 
occafion for revelation. But what (hall we 
lay when nature, whilft {he furnifties out 
to us fo ample a fy ftem of moral and reli- 
gious duties, does abound at the fame time 
with too many fpecious allurements to recede 
from and tranfgrefsrit ? What if men, if even 
deifts, from the neceffity of their conftitution 
(as free agents I mean) are equally liable to 
exceed, as capable of acting within the bounds 
of their duty ? Did not fenfuality and vo- 
luptuoufnefs, did not envy, pride and. am- 
bition, too .frequently ufUrp the province of 
right reafoUj the religion of nature would 
not ftand fo much ia need perhaps of the 
propofed afliftances of revelation ; but 'tis to 
remove thofe obftruclicns to a proper cxer- 
cife of the former, that the latter comes in 
aid. If therefore you would have me acqui- 
efce in your opinion, that revelation is fupcr- 
fiuous and unneceflary, you mufl firft prove 
it to be fo by a difinterefted enquiry into the 
real truth of the cafe— , by a iin^ attention to 

vour 
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your own golden rule, the fitnefs of things-*- 
by, in {hort, a juft comparifon of it with 
the religion of reafon and nature. The firft 
fuggeftions of your own fancy are to be of no 
inotnent at all m the affair ; ntor the prepof- 
feflicfns you may have imbibed from another 
toan's hafty Mid authoritative declaration. 
Tbe^ :added to the biafs bf your bWn wiflics 
and iridinafion^, may eafily enough perfoade 
you Iftto a belief that revelation is unwarranted: 
But abs ! how eafy a matter is it for a man to 
believe that to be fa4fe, which he has either 
an indination tofuppofe^ or too much reafon 
to wiih,' not to be true ! If the religion of 
reafon arvd nature is the rule you profeis, or 
fwould choofe t6 walk by, try whether from 
chat there he ftrfHcient authority to rejetft th* 
chriilian icheme^ fee whether from the light 
<jf the one you can difcover any thing really 
unnatural in ther inftitution of the other — 
Whether in the firft place, it is in fa<5l not 
agreeable to reafon to fuppofe that nature 
(feUible as (he appears to be) fhou'd receive 
from time to time fuch admonitions and 
inftruftions from the deity, as may be a pro- 
bable means to forward her in the difcharge 
of her various duty ? And then, fecondly, 
whether revelation having fo apparently pro- 
bability in its favour, can reafonably be treat- 
ed with fo much infolence and contempt ? 
If the principles, on which you ground your 
3 ,deifm. 
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deiftn, will countenance fuch a procedure as 
this; they are but a fandy foundation for 
your confidence -, have a fundamental repug- 
nancy to the very eflence of natural religion, 
and diiient from it in a point of even mfinite 
concern. True, fay you, but w^hat then? 
I ani not (as I faid before) one of thofe 
random contemners of revelation here fup- 
pofed ; I have reafons for my infidelity, well 
examined into and confidered ; and (a poinc 
ivhich muft firft neceflarily be fettled, e'er 
I can propofe yielding up to you all, or even 
any of my doubts and fcruples) have ftill 
the circumftance of improbability to oppofe 
to the ^refumptive evidences of chriftianity ; 
the former of which greatly preponderates 
to the difadvantage of the latter. For is 
not the law of nature, when attended to as 
it ought, (and with whom lies the fault if it 
is not) a full, fufficient guide to our coriduft ? 
Are we not prompted by the didates of right 
reafon, to ad: in a manner anfwerable to the 
end of our creation, and the dignity of our 
ftature ? How prepoflerous is it then, as fays 
a late eminent writer (i), for a man to hunt 
after a jguide to his condudl, when the author 
of his being has planted one in his own 
breaft(2)? That 

, . .a 

(0 Vide Chubb's farewel. • ^ 

(2) Under the fuppofed influence of fuch an all-fufficienc 
gaide to his judgment, how coines ..it that the author lail: 
mentioned 'ihould with fo liccle judgment, oppofe his own pri- 
vate, 
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That there is interwoven with our natdrCj^ 
a direftory to our condudt, which, would 
we attend to it, would fccure us from ever 

erring 

Tate opinion to the fentiments of men anqueflionably his fir- 
periors in every advantage that learning, application, and 
even natural abilities, could give them ? How comes it that he 
was not inftru^ed fro|n within, to treat with more fuitable 
refpedl a religion embraced and reverenced by tfaofe, who 
were not more remarkable for their piety than their parts and 
penetration f And if the fcriptures do really abound with fucb 
inconiiftencies and abfurdities^ which he from but a bare fa- 
perficial knowledge of them, is pleafed to lay to their charge^ 
how comes it that they fhould efcape the cenfure of a Lock, 
an Addijony a Nenvton? There \% no reafon to be given why 
they fhould be more partial to any fancied failings of holy- 
writ, than Mr. Cbubb ; — but many, why the judgment they 
have given in its favour, fhould be taken in preference to the 
calumnies and afperfions he has thought (it. to load it with.— -^ 
Unlefs, asDr. iSe^l'frjobferves, learning, (ludy, andall thofe 
advantages which are ufually thought to render one man^s 
judgment preferable to another*s, are to be efleemed, in thcf 
enquiry after truth, of no moment or confideration whatib-c 
ever. 

He ought to have confider'd, that if fome have, with mord 
fiubborn prefumption perhaps than felf-perfuafioo, pronounced^ 
chriilianity to be falfe, none have yet been able to makeic* 
appear fo to the conviflion of ftncere, impartial and learned 
enquirers: and that it would have been worth the employ •> 
ment of his great reafoning abilities, to account for the con^ 
du^ of the iupreme Being, in fufFering a deceit df that kind 
(if it be one) to pafs upon mankind thro* fo many ages pa((, 
for feemingly no other end and .purpofe, than to be the pa-' 
rent of fome of the mod cruel miferies to its firfl champibaa 
and defenders, and the fountain whence flowed an ocean of 
innocent blood. For I think it ought to be particularly re- 
marked, that if at any time falfe religions have been forCeabl/ 
obtruded on mankind by the irrefillible authority of the fword» 
none but ours has been eilablifhed on the more trying principle, 
a readinefs \QperiJh njnitb tbefnuord — none but ours has gained 
profelytes to its caufe, under fuch ftrong prophetic intimations 
of what unparalelled miferies they were to encounter with,wh6 

CDjJaged. 
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erring in our pradice; a rule to our judg- 
ment, to which if we would but appeal, 
we fhotild as feldom be erroneous in our prin- 
ciples, I Can readily enough admit. By the 
name of confcience, we ufually diftinguifh 
the one ; right reafon, we call the other. 
Two different names, in fadt, for one and 
the fame thing. It is the fitnefs of things, 
that comprehends both. But is .this Tame 
law of nature fufficient, in fadt, to keep men 
within the bounds of their compKcated duty ? 
Do men invariably adt up to the rules that right 
reafon prefcrib^s I That this i? not the cafe, 
both daily experience, and the ftanding laws of 
fodety, too abundantly evince. And if, in an- 
fwer tothar^ it be faid, that neither is revelati- 
on, writhall its coercive authority, or moft per- 
fttafive allsrcments, fufficient for thefe ends, 
what will follow ? Why, that men are men, 
fiibjed to the controul of paflions they even 
CQurt all obedience to •, and will gratify, 
when it is their inclination fo * to do, in very 
oppofiiion to the pcrfuafions of both reafon 
ftad revektiem. The only queftion to be re- 
plied to in the affair of any moment or im- 
portance at all, is, which of the two is moft 

engaged in its defence. And if you can conceiire it poflible^ 
that men acting andef the ftrongeft and mofl rational perfua- 
fions of piety towards God, ihould be by bin^ given* up to 
inch a. complicated feverity of fate, ^n confequence of opinions 
rea}ly falfe and groundlefs, yoa mufl acknowledge, that they 
were of all men, ai unaccounubly a& undefervedly, the moft 
fBiferable. 

. ~ Q likely 
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likely to anfwer now, as a guide, the ends 
and purpbfes of religion ? Reafon, fubjeA as 
it Is to the many apparent frailties and ini 
perfcaions of human nature ? or revelation, 
which comes in aid thereto, and is propofed 
to us for the very purpofe pf removing thofe 
imperfections ? From the appearance which 
the former now makes, we are apt to entertain 
too high an idea of its native original endow- 
ments ; not confidering the advantages it lias 
borrowed, and the education, if I may (o 
fpeak, which it has received under repeated 
revelations ; by means of which it has 
been furniflied, from time to time, with 
fuch infights into the various fchemes of Di- 
vine Providence, as it could never have 
difcovefed by itfclf. And if you would 
but carry your thoughts back into thofe 
pad times of wretchednefs and defpair, 
when an horrid gloom of impenetrable 
darknefs, ignorance, and error, like a thick 
gathered cloud, over(haddwed the whole 
earth ; you would furely ceafe to doubt the 
occqfion of God's fending to us, that day* 
fpring from on high tp vifit us. You woujd, 
on the contrary, be induced to acknowledge, 
with a becoming gratitude, the many fingu* 
lar advantages fo happily derived to us there** 
from. 



For 
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For as hy hh fatal tranfgrcffion, oar firft 
parent had bereaved himfelf, in a great mea*- 
furc, of that inward purity of nature where- 
in he was created at firft« and had contraded 
thereby a general pronenefs to fin and wick- 
ednefs; it is not to be fuppoied, but that he 
xnuO: tranfmit to his defcendents fome Chare 
at leaft of that deadly and difFufive poiibn« 
And accordingly we find in fadt^ that the 
prefent generation of men (his^ oflFspringJ 
are all born into the world, with a predomi«» 
nant biafs towards evil, are become com^ 
plexionally averfe to every thing that is good, 
and difpofed to a life of impiety, unrighte^ 
oufncfs, and fenfuality. And fiom the fcvc-»- 
f al hiftories of the heathen world we learn, 
that men J through a kind of gloomy and 
fullen defpair of divine mercy, arifingfroma 
too confcious fenfe of their own unworthi- 
nefs, and varioufly contradled guilt, fell at 
length into a fettled indifference towards that 
God, on whofe deferved wrath and indigna- 
tion they could not refleft, but under the 
inoft terrifying fears, and foreboding appre- 
henfions j till at length, fucceeding ages loft 
fight of both him and his laws ; were fo far 
from perceiving, or even wifliing his regard 
for them, that they did not even choofe to 
retain him in their knowledge, but transfer- 
red tht worfliip due to the only true God, to 
an impious adoration of the mcaneft of hia 
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creatures ; /^cven to bifds and four footed 
beafta, and creeping things. And if the 
wiicr and more underAanding part of n^aOf* 
kind, were not fo univerfally loft in igno- 
rance and error ; fo wholly abandoned to a 
proftitutcd worfliip and fcrvice j yet were 
fbey notwithftanding in a confeiTedly wretch-> 
ed and difconfolate ftate. They were fenfi- 
ble of their loft innocency^ and of courie 
forfeited intereft with their maker^ which 
their confciences too plainly reminded them 
ef } and, what muft confiderably awaken 
their fears and apprehenfions, could not frame 
to themfelves, any plaufible fcheme for re- 
inftating themfelves in his favour. They 
could eafily enough, by the light of nature 
alone, difcover the danger they were in of 
being puniihed for their bad condudt ; l>ut 
could not/ from any concluiions of reafoo, 
aiTure themfelves, that whenever they were 
become thus obnoxious to God's juftice, that 
he would remit the puniftiment due to their 
crimes, upon either the merit of their re-« 
pentance, or any peculiar obktions in their 
power to offer up to him, *• the* they gave 
their firft born for their tranfgreffion, the 
fruit of their body for the fin of their foul/* 
No, this was the great work referved for our 
Saviour himfelf to accomplifti. It was he, 
and he alone, that was to rid them of their 
fears, and to be the happy inftrument of 

reconciling 
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TeconcHing them to their offended God. He 
it was whom God himfelf, fent into the 
world to fave finncrs — to preach to them re- 
miflion of fins, in an unlimited degree, (un- 
Umitte'd, I mean, as to the nature of iheir 
crimes) upon the limited, but rational terrns 
of the gofpcl. In a -word, there was ;vant- 
ing, fays a very fenfible and ufeful writer ( i ), 
there was wanting a revelation todifcover, in 
what manner, and with what k nd of exter- 
nal fcrvice, God might acceptably be wqr- 
fhippcd : there was wanting a revelation to 
difcover, what expiation he would be pleaf- 
•cd to accept for fin, when his honour and 
'authority W6rt affronted : there was want- 
ing a revelaticMi to give man aflbrance of the 
great motives of religion ; the rewards and 
puniflbnfients of a future ftate : in fine, there 
was wanting a particular revelation to make 
the whole doftrine of Fcligion cle^r and ob-- 
vious to all capacities; to add weight and 
authority to the plaiiieft precepts ; and to 
furnifli men with extraordinary afliftanccs, 
•to enable them to overcome the corruptions 
of their nature : and without the affiftance 
of fuch a revelation, their wifeft men were al- 
ways of this opinion, that the world can 
never be reformed. You may even give o- 
ver, fays Socrates^ all hopes of amending 

(i) FUiSiackhoufii bodj of divinity, /. l^. * 
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mens manners for the future^ unlefs God be 
pleafed to fend you fome other perfon to in- 
ilrud you : for whatever is fet right, fays 
IPlato^ in the prefent ill ftate of the world, 
can only be done by the interpofition of 
God (2). This, in fhort, is the multiplied 
bufincfe of revelation ; this the great work 
begun by the mofaic, continued by the pro- 
phetic, and compleated by the chriftian dif- 
pcnfation. 

Now, if fuch a fuppofed circumftance ia 
the divine oeconomy, feems to you either 
.incredible or impbffiblej if you think it an 
abfurdity in nature, to fuppofe that God 
Ihould fend a perfpn into the world purpofe- 
ly to make difcoveries, fo apparently necef- 
fary to the confolation and future happinefs 
of mankind; that the perfon thus fent, 
ihould be enabled to work miracles in tefii^ 
tnpny of his miffion, and at lafl fuifer death 
to accomplljh the purpofes of it. — If you fay 
all this is really incredible and abfurd, you 
muft difpute the merit of even any pcrfon's 
claim to an authority, the declared end and 
purpofe of which is, in nature, fo extraor« 
dinary, and, as you think, fo unwarranted^ 

But if reafon will not, cannot, authorize 
a diffidence fo derogatory to thofe, of all 
othcrSj the mofl amiable attributes of the 

* •{%) Vide P^# in Apol. Socnt. 

divine 
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nature^ his love, his tenderne($, and 
cotnpaffion towards his creatures, in theooc 
cafe here fuppofed, I know not how you 
can juftify an infinuation fo unfavourable to 
the dignity and divine authority aiTumed by 
Jefus Chrift, intimated and implied in the 
otlicr. That there was adtually born into 
the world, fuch a perfon as Jcfus^ Chrift, ' we 
have at leaft the fame rational evidence for 
believing, as that there ever exifted an Alex^ 
ander^ or Julius Cajar. That that fame 
3^/^^ did alfo work frequent miracles, not 
even his enemies could deny ; tho* they wer« 
pleafed, fortietimes to afcribe them to the 
agency oi Belzebub^ the prince of de- 
vils* That he was, therefore^ authorized 
to preach and demand our attention to thofe 
feveral dodrines exhibited to us in his gofpel, 
as to truths delivered by the will and appro- 
bation of God, (a point now fecondly to be 
enquired into and confidered) we ate fufRci- 
endy encouraged to believe from the fol- 
lowing plain and obvious conclufion of right 
reafon, the only argument on this head, I 
ihall, at prefent, infift upon. 

It is at truth, I think Inconteftable, that 
our Saviour could hot work miracles, in fup-p 
port of do&ines fo unqueftionabty good and 
ufefiil, as what are principally the objeds of 
the ^fpel 'difpenfation, but by the concur- 

C 4 rent 
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rent agency of a good ipkit neceil^fily vp^d^ , 

inginhim, or immeidiately derived to him« 

^ from the fountain of all goodjie&. In, 

either cafe, it is quite confident with the^ 

didatts of right reafpn^ tO: attend to themi-f 

racles,. on account of the do<ftrin^S;| and to 

pay a regard to the do(3^ineSy in deiference to! 

tibe mirades. I am not infenfible witb wh^t 

contempt this maxim is treated by many 

as an abfurd method of arguing in a circle i 

yet, am I not, therefore, the lefs fatifir. 

fied cA its force^, ufefuliiefs, ai^d F^ppriety, 

For, if, at apy time, mens atteiition to a tfaiii 

Qf ti^uths, notfb natu^^lly obvioH.$ landintel-^ 

ligjble, , perhaps^ as necefl^ry andiiEpporliaiitA 

^oul4 be beft and mo (I effedual^ : engaged 

by an awful difplay of fome un^fluilj fomo 

miraculous teflin>oni^s to the^ t?'i^h^ n U iS 

hx frpin being incredible, thatjfuch-ej^pedi-^ 

ent$ Hiould occaii9nalIy have l3een .eipi^ployed 

to fo noble, generous, and ufel^^ j^n end^ 

But will it as natijrally follow^ 1)30^ -God 

ihouJd at any tingle dired^ <^:9y!?i^: ^^^A 

the ufe of fuch extraordinary means qT work«^ 

ing upon mens fenfes gnd pafTions, rha^ely tQ 

mifleadthem intq'ef^pr? Th^ - iB(vari^ble 

principle of uniyerfal love and beneyolence, 

which giave birth to, and is, af.it w>ere> tha 

very ipul of creation itfelf, will^eg retrain 

its Divint Author irom refireriingi i^ i^t^ 

' : ^ ^ ing 



ingotiwrs tbreverfe ^e natural la^s^oFthc 
^Ofltl, to it purpbfe lb ^neonfiftent wrhfr, or 
repugnant 4o bis ftrt>rd ^government of it. 
Nor can any of thofc ftated laws of nature, 
v^ich are ^paratdy aflotted to the regukt- 
ing each particular and diftind fyftcm in the 
grand univerfal whole ^ ever be broke Jr^ up- 
on or reverfel, but l^ virtue of a power jt- 
dequate to, ftr in* part and on purpbfe, Wnii 
municat^ from that whith at firft eflabtifh- 
ed tben!i. So that miracles muft ever totttd 
^ilfc a gneater x>r lefs ifegrce of -cred^Brfity-^ ^ 
in prciportiim as they ^ ^p^aled! to^ in' 
j)POQf of a greater or'*lt**]^d^ .^(W ^xH 
the coiifi^oht report of other miracfe^,<wfrich . 
feem t&be^fedonly ifi^fufyport of dbSi^i, 
in lheiiiM?es falfe or ^frivolous;' ^ d^^^ iii 

the kaft the %eftim6nj^/of ;thofe wroiigli^^^^ 
dor SavfeiW^^ in evidehte oPwhat i tr^eand 
tmpoKadltuJwith nteiy, Imean,,whoailP^Wflli- 
kig to 4iflriftgui(h troth I from fklfejro^d- 
*^ha^- i§, fpoini Whatf is iiot^-withhien," ia 
tbort, who can proportion, pi-operly; liherr 
ti&nt to thc^'feveraldifiereht degrees^ Xrf'^ ere- 
dibiliBy aftiifttd ^ads -come ^attended VitW. 
ftw^w^b,' 't$?imore, tectotdcd miracles,' \tiiay 
4Mme, fbpfioftcd Iby 4!Ke feme extilrtrii'crf- 
«uiilftante«^df-<:fcdibilitf,-and ytt'they^may 
not fee^4hl«rrffere all' eqdklfy, all! fiifeafly 
irtifce credlWe.X 'A fit ocaafidn fott^cvi Aip- 
pd^d • ttiiracttlo^ lotefpofitidh of ^* Divine 
^ -'- Power, 
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fowtty muft firft be proved, c'f r : wt give 
a too willing aflent to even the mod plau-* 
fible evidence brought in favour of it« 

NecDetis interfit nifi ^gnus vinc^ce nodus 
Incident. . Hor. 

And this, together with the koowo com« 
pletion of prophecies, which add a degree 
of probability to the recorded miracles of 
our Saviour and his- apodles none^ others 
come attended with^ is what giyes thatpar--* 
tial». but honeft bias to our faith in them^ 
preferably to, and in;contradidion from, all 
others, of a mare ; modern date whatfoever. 
Point me, out. fome.dodrine fairly deducible 
from thofe miracles- afcribed to Abbe Paris • 
a doftrine evidently worthy io extraorjiir 
nary..: a token of. the divine faadion and 
approbation ; a doclrine of teal confc* 
quence to the prefent and future bappit 
nefs.of nunkiind^ and which they could not 
have arrived to the knowledge ofj but by 
fome Tupernatural ccfmmunication of it from 
the X>eity : and 1 ihould be cautious how I 
difputed the veracity of the reports given 
of them. But when, on the other hand, 
thcreverfe is more evidently the real cafe,> it 
concerns me not; to make them at all a fubr 
je'fl: of my enquiry. If they would influr 
cnce men to views and pra<^ces^ \^&>vt pror 
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iip&nced againft, by laws natural or revealed, 
tl in that cafe, can only fuppofe, that thefc 
is fome impenetrable and latent juggle in the 
afikir ; and, in faA, that they are no mira- 
cles at all i but fuch lying wonders, only, 
as were pro^diefied of, and might poiGbly be 
tffc&ed by the cunning craftinefs of men io^ 
terefted, perhaps, not a. little, in calling a 
mift before the eyes of fome that loved dark- 
nefs rather than light; and who,, if their 
.delufive arts were dot guarded againilt, by 
the precaution mentioned above, would d^ 
ceive even the very c\e&. Not to dwell, 
therefore, unneceilarily long on a point of 
enquiry, in itfelf of fo little moment, on 
an imagined difliculty, in the way of our 
fiiith as chriftians, which, in reality^ is none 
none at all ; I fhall, without even mention* 
ing thofe . feveral previous difpenfations of 
God's providence, introductory to his mifli* 
,on of Jejiis in the fulneis <^ time ; the won- 
derful preparation it was introduced with, 
viz. by a long train of preliminary inci- 
dents; myflic promifes to the ancient par 
triarchs ; a variety of prophetic intimatbns, 
both before, and under the.legal ceconomy; 
and laflly, an exprefs declaration, that He 
(byname) (hould come fo pebuliairly, and 
fupereminmtly circumilanced in, or eqdow^ 
ed with, the power of .working miracles^ 
(whom men were to bear in all things) ; I 

fey. 
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Ctifnftances of dhrine fandioiv which might 
Ifit, urged in forther evidence of our Saviour'8 
title to the divine charader he aiiiim;ed ; it 
may be fufficient, I prefume, to conclude, 
iroixiliispower of working miracles, in fop** 
pQrtzOf^dodrines foje^idendy good and ufeftrf 
j»s thpfe which are conveyed to us in his goff- 
pcl, that Jefiis Ghrift was really the Inftru^ 
•mcnt employed by the! Deity, taconvey to 
^mankind, a revelation of his will. — ^Well, 
allowing) fqr argument iake, the probability 
of God's having revealed himielf, . (by^ means 
of the gofpel of JefusChrift) for .the infon- 
inatiop, . comfort,* and future happineis ci 
fnankind, yet, flacw mc, fay you, in the 
third place,, the genuincnds of thofe writi- 
ipig^, which ace fiid tobe fbch a faithful 
f^p^fitory of that fame revelatioQ, and their 
expediency to anfwcr thofe. very purpola 
they areprefumed to be intended for. ' How, 
in ti)e fk4^ place,, does it appear, that thi^ 
fcrijtures contain tbc writings of thofe vary 
perfons, under whofe names they . are pal>- 
lifhed ; or, /that the (everal circumftances 
^yiifx rjelati$d>^'havje, asihiftorical narrations, 
a proper evidcxw:e to fiipport them ? Why;, 
all jhis { bplieye^ lupon ihe iame grounds qf 
Cfpistilityi .itbat I;. hdic!iDc the authenticity 
|iix4 gen viQCi^di^ of >ny other book or bi(^ 
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Ty you ihall name me. But arc writings, 
in which are iaid to be concerned the falva^ 
tion of mankind, to be put upon the fame 
footing with books which contain in them 
little more, perhaps, than meer matters of 
^muicment ? Is it of the fame confequence, 
whether thofe hiftorics, in which are record- 
, cd the exjdoits of even a Cafar^ and an A- 
r* Uxander^ are true and genuine relations, as 
the hiftory of our Saviour and his apofttes ? 
No, that be far from me to infinuate« But 
then, unlefs you think it reafonable to difre* 
gatd all i^tth in hiftory, as a point of credu- 
lity ia itielf abftard and unwarrantable, and 
will infift upon it, that nothing hi faA is to 
be believed, but what we ourfelves fee done 
before our eyes; I would alk you, how 
things trafifadted at a confiderable diftance of 
time paft, whether of facred ftory or pro- 
pbane, can be traniinitted iko pofterity, but 
through the &me kind of channel? And 
what other methods! need be ufed, to engage 
our confidence in die one^ than is neceflary 
to efbblifli the credit aiKi authority of the 
:orher? Amd fay what arguments would you 
endeavour to convince nae,.thiait Lity and 
Hercdotm were in reality the authors of tboife 
jnfh>ries that go, with fuda unqueftioDed 
.pretenfions^ uoder their names, arid that the 
accounts given by each, have, as hiftorical 
jnarrations, ar proper evidence to foppoft 
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thetii) that will hot hold equally ftrong, in 
either of tbofe particulars, with refpedt to 
the hiftories of both the old and new tefta* 
ment ? — Well, fuppofing that to be a confi- . 
deration, as much in ^vour, as you would 
wifh, of the authenticity of the fcriptures 
in general, yet how, fay you, do they ap- 
pear to anfwer thofe particular purpofes of 
information and inftrudtion, they are pre- 
sumed to be intended' for ? For how (hall I 
know where, among fuch a variety of read- 
ings in the fame book, to fix upon that which 
is the true one?- -Why, the fame rules of 
criticifm that you would make ufe (^, to 
difcover the true reading of any one author 
among the dailies at large, mufl beeniploy- 
ed in your perufal and examination of thefe. 
In either cafe, your reafon (as far as yoa 
have qualified it for pafling judgment, by 
thof^ ufual helps and ailiftances, which en- 
able a man to become a critic in any other 
learned compofition whatfoever) muft be 
your guide. If, at any time, in the coutfe 
of your enquiries, doubts and difficulties 
ihould arife, which you yourfelf cannot 
mafler, you muft, in order to their being 
fet in a true and proper light, have recourfe 
to, and depend on, in proportion to thek 
fuperior ikill and acquirements, the judg-- 
ment and opinion of others. And unlefs 
you would conclude, becaufe various have 

been 
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been the readings of Horner^ of Virgily and 
of Horacey that therefore neither of them 
are to be regarded as genuine and eftabli(hed 
writers^ or as authors deferving our perufal 
and regard; I will defire you, to put it 
home to your breaft, and ingcnuoufly tell 
me, whether you think there is, in reality^ 
any foundation for impeaching the facred 
writings of non-authenticity and unfaithfiil- 
nefs, of infufficicncy as a rule of faith, or 
of unwarranted pretenfions, as a repbfitory 
of revealed truths, becaufc they have acci- 
dentally given occafion to a variety of diffo- 
nant readings and interpretations ? But who, 
in the difficult cafes above fuppofed, are the 
judges I am, at laft, to be determined by, 
when among thofe very perfons, who 
claim an authority to preach and expound 
fcripture doftrine, fo few, even of thofe, 
agree in giving the fame unvaried meaning, 
to the fame pafTages and exprellions, in thofe 
admired pages ? 

A queftion is here fuppofed, which may 
be beftanfwered by the following important 
piece of advice, which is this. 

After having examined thoroughly and 
impartially into the evidence of chriftianity, 
be careful to diftinguifh between that and 
the pretended truths charged upon it. Make 
yourfelf matter of every argument that points 
. out the divine authority of our Saviour ; and 

when 
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when that is dooe> attend clo&Iy to the fe^ 
verai doctrines he has eftablHhtd, in confc/^' 
quence and by vinue of it. What he fay^^ 
you are bound, as yott regard the divinp com-^ 
minion he lays claim to, iippHcitely to give 
credit to. What others fay for him, cra&rt 
©f him, by virtue of a fimilar^kind of au- 
thority from him that claims, in proportion, 
the fame regard too. So that thofe ckxftrinef 
ivhich our Savioijr delivered Concerning the 
Father, himfelf, and all mankind, or the 
apoftleSy in his name, thofe it is neceflary 
you (hould embrace without refervc. * Thus 
far (halt thou go, and no further ; I mean, 
lor faith necelTarily undefiUd. For pfa<^ice 
you may go farther ; from the fcriptures you 
may repair to thofe venerable lightS) the fa- 
thers, for edification, for difcipline, for pat- 
terns of fandity and moral purity. There 
you have an unbounded field of inilru<3:ion to 
range in. But if, through. an exceis of pious 
zeal, they would, at any time, carry you 
into matters of faith (or practice) not war- 
ranted by either reafon or revelation, there, 
if you are wife, you would fake your kavc 
of tliem : for though they are not. the ibrry 
difhoneft fet of men a late eminent writer 
has penciled them out to the world ; yet nei^r 
ther are they the infallible guides fome otl»r3 
miflake them for : we owe much to tbenx 
for their tranTmitted records of primitive Ao^ 



f y, much to their exemplary piety and do-» 
trotion, much to their unfhaken conflancy 
and chriftian fortitnde. Let us, however, 
not be afraid to acknowledge, that th6y ca* 
fually ihared weaknefles and imperfei^ions 
in common with the rcfi of mankind. And 
when thefe are made the fubjedl of ridi- 
culous banter by fome, let us not be under 
iuch ian alarm and uneafinefs, as if, with 
theirs, the reputation of chriflianity muft 
proportionally fink too. Revelation cornea 
to us a3 a kind of handmaid to our reafon, 
furnifhed with fome friendly afliflances to^* 
wards the pradicc of thofe duties which right 
feafon recommends. Every propofed article 
6f faith and pradice therefore, which, is not 
apparently calculated to promote that great 
end, may be looked upon as a point (whea 
not plainly delivered in holy writ) fo far of 
doubtful credit and authority, as that nei- 
ther, if we believe them, are we the better, 
neither, if we believe them not, are we the 
worfe. But will you, becaufc difputes may 
have run high on fome falfe topics of enqui-^ 
ry, weakly or wickedly termed chriftian, 
conclude, that therefore all the real preten* 
fions of revelation are, in the grofs, to be 
difregarded and neglcdted ? Your boaftcd re- 
ligion of nature, in which there is fcarce any 
one principle that has not been made the 
fubjedl of difpute, may, by a parity of rea- 
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fon,be rejefted atjhe fame time. " Has not 
the exigence of a God, the liberty of man, 
the nature of good and evil ; what is hap- 
plnefe ; what it is that thinks within us 5 
whether the foul be material or immaterial, 
mortal or immortal ; the nature of juflice 
^nd moral honefty ; in fhort, every point of 
morality 6rnaturalreligion,been controverted ? 
Is the inference from thence, that there is, or 
can be no fuch thing as natural religion ? Is 
there no fuch thing as truth, becaufe the 
queftion has been, what is truth ? Is there 
no ifuch thing as right reafon, becaufe men 
hfive maintained infinite ibfurdities and con- 
fradiftions about every thing in even matters 
of* moral obligation ? '^ ( i ) But would not 
providence, lay fome, . have prevented the 
jfcriptures from becoming fuch a fource of 
various fentimerits and opinions, if he had 
irrteiided them for that general and im- 
portant benefit you imagine ? Would he not 
have left us fuch an unerring criterion, by 
which to judge of their true meaning, as he 
that funneth might read, or that all who 
have the fame opportunities and qualifica- 
tions for confuliing them, muft necefllarily 
unite in giving the fanre meaning to the 
fame paflages and expreflions ? 

If this is reafonably to be expedled of re^ 
velation^ as a guide, I would afk, why does 

(i) Vid, Dr. j?^«/&«'s reafonablenels of chriftianity. 

it 
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It ha|)pen, that, under the fuppofed infattible 
dife^tion of right reafoft, any two in life 
arc capable of differing irt point of jadgment 
and opinion, in even riiattcrs of moral obli-^ 
gation ? A fappofed mfallibtlity in the writers 
of revealed troths, does not neceffafily pre- 
ciflde the natural fallibility of theif feveral 
readers. — ^In fhort, the unerring criterion by 
which to judge of the trerth of revelation in 
general, and the dodtrines feverally deduci- 
ble therefrolh, is abfolutely and folely right 
rcafon. But whilft different men, of different * 
VieWs, prejudices, and prcpoffeiTions, fubft'> 
tate opinitm in its ftead, it is no wonder, if 
many others are betrayed into a complaint, 
that no fixed rule at all is given us-for that 
purpofe. 

I hope, by this time, that my frjend is 
foraewhat incfined to admit the rationality 
o(my plea, that a deift, in order to his think-^^ 
ing and afting agreeably to the religion of 
realbn and natare, in other words, e'er a 
deift and a moral man can be faid to be^ in 
principles, one and the fime, it is neceffary, 
that the former,* in a country where chriftia- 
hity is eftablifhed, fhould be a friend to, and 
efpoufe, with firlcerity, the. religion of Jefus 
Cbrift ; for that coming to us as a promul^ 
gation of divine truths and inftrudions, lays 
evidently as great a claim to our notice and 
eftccm, as any other moral obligatioiTS what- 
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foever. Nor is it an argument of any weighty 
which fome urge againft the probability of 
revelation, that the moral duties it means to 
enforce, are none elfe than what natural re- 
ligion acquiefces in, and recommends ; this 
(hould ferve rather to (Irengthen than weaken 
its authority ; iince, to the natural obliga- 
tions, which chriftianity reconunends to our 
regard, it fuper-adds as well proper motives 
^ proper means, to engage us in the practice 
c^ them ; to name no more, at prefent, with 
regard to the latter, than the duties of exa-- 
minationy mortifcation znd felf-denial, which 
are indiiputably fuch points of difcipline, as 
all, who impartially confider them, will ac- 
knowledge to be eftablifhed upon views traly 
rational, ufeful and becoming. With what 
confiftency of temper can deifts therefore 
take upon them to treat with fo little ce- 
remony the chriftian fcheme of religion, 
whofe obligation to it is fo apparently found- 
ed on even their own avowed principles, 
their own favourite rule of adtion, the reli- 
gion of reafon and nature ? 

But to proceed to fome other remarks on 
our pamphlet j from which if, at any time, 
1 ra mble, to give fcope to fome reflexions 
not naturally incidental, perhaps, to the fub- 
jeft matter of our author's own obfervations, 
I, in that cafe, can only hope, that they may 
be accidentally interefting enough to reconx- 
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pence to you any fuch occaHonat treipafs on 
your time. 

Our author, if you remember, doies tl^c 
paiikge I laft expatiated upon» with the fol- 
lowing remarkable poflulatum^ viz. ** That 
" Socrates, and thofe of old, were as great 
^' ornaments, and did as much honour to hu^ 
** man nature as any chriftian e vef did/* (f. 5.) 

If he had faid, that Socrates, &c. did as 
much honour, and were as great ornaments 
to human nature, fo circumftanced as it was 
in their days, as cbrijtians do and are now 
to the improved religion, and other fuperior 
advantages they pride themfelves in the pof^ 
feflion of, there had been perhaps too much 
truth in the remark. But if he means by 
the refledlion, what feems too apparently to 
be his propofed concluiion therefrom, that 
nothing more ig required of us, in point of 
moral and religious obligations, than, befides 
copying thofe worthies of old in their pradtice, 
to attend with a becoming confcientious de- 
ference to their precepts, he undoubtedly 
mifleads his admirers into a moft palpable 
and fatal error. He, in that cafe, either 
weakly or wickedly deceives them. He 
muft either not know what arc the defigned 
ends and purpofcs of revelation— and then his 
random afperfions on it are an argument of 
a moft unpardonable wantonnefs of impiety, 
||^ '^ejudging irreverence of behaviour to- 
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wards ifg .ijivipe Wthor, i or he piuft kaowr 
jngly and wilfully mifreprefent them-— and 
then J.^ould aOf how it ftands with his 
hioral hbji'efty, and intpgrijy, andjufticeto , 
the ■vifprld ? ■ .' - 

He c^nndt or "at , leaft ought not bui 
kupw'tlia^ thp kJoQ. defign of chriJlianiiy 
wa^ lo'.'malie fui;]] -*^J&'^V^i'i^s as.£bould> and, 
if dl}ly.,.atte[ided ■to,_>vouId lead to actions 
ni9'r£,(yj[;ably'go'o4..aad'''aUooal, than were 
h^(6K''irigeiieral''Dr^£^cs'i to inforce the 
obliga^bh ot mow! .duties,, by llronger and 
more -pe^fua^ve aiouye^tHan the rel^ion of 
natuf^: dp^ravedy ' t,t>aA even th«i religipii and 
jmprpy^^ fentiipp|its tpf Socrates could, with 
any'prc^^rautl^outg eft^bli(h-.-a6d to com- 
,plQ3l,,.m^oi"i^r a^tajij^iits they '.were created 
fof;at;firi]t.-.,', ; p"-, "■ .',7^ ■ ■,...:" 
-. ■ ^fie',rejigidn q? (jJd.Turnilhed out iiich ge- 
»^p<j|,(iri^i,m^fionsrDbly,;wich refpefi to thofe 
iVely ejifprcepieuts to the pradtice 
rcaiiu;fi*|wliich are the^prtncipal 
:5'ofthrrft!anity] as were either 
ilj darL'snd obfcure, or elCe.more 
y wea|(i wJiMnfical, ^nd. abfurd. 
ir mapy e'xtravagaiit conceptions 
.of thf'n^uce of God, and the internal na.- 
tur^ .'ani principle' of man ; their confufed 
ide^s..pf .tne origin,, formation, and govern- 
ment piT, the world, and their IHII more In- 
'cQnfiftijllt .views and .practices in the nature 
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of their religious worfhip, which they diftin- 
guiOied theaifelves in the performance of, 
either by ads of idolatrous impiety, dr pious 
inhumanity ; by either worfhipping even 
^ocks or fiones^ or offering up their Jons and 
their daughters unto devils. 

The intended redemption of n^ankind, 
from the guilt and mifery they were too con- 
fcious of having contra<ftcd, . the dodrine of 
a refurrcftion from the dead, of a judgment 
to come, and of rewards and punUhments in 
an after-ilate— thefe are truths, which, al- 
lowing that men ever arrived to any tolerable 
degree of knowledge concerning them,v^ni(h- 
cd from the world for a long time before the 
coming of our Saviour^ Nor dops it appear, that 
life and immortality were ever clearly brought 
to light, but by the goipel ; no, not to the 
all-penetrating eye of Socrates^ or even the 
divine Tlato himfelf- The nature and terms^ 
however, of the redernption, ^^^ p^jfpn by 
whom.it was to be efiFeSed, and by whom ' 
the world is at laft to be. judged were cir^ 
cumftances of information, in their natur^, 
not capable of being derived to them^ but 
through the channel .of revelation. 

But if Socrates was, perhaps, coi^firmed .ia 
the belief of fome of thefe truths himfelf, -yet 
could he uot make then[i.fo ftp parent to-thofe 
about hiin ; could not publifh and prpclaim 
them to the world with that degree of con-? 
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fidcncc and authority as did our Saviour j 
who, by a feries of miracles, prophecies, and 
an unfpotted conduft, gave fufficient evi- 
dence to the impartial world, of a derived 
tommiffion from heaven, to declare, con-^ 
firm, and eftablifh them. 

But if, after all, you could prove to mc, 
that moral obligations, which Socrates is prc-r 
fumed fo reiparkably to have attended to, 
and flxonc in the difcharge of, work fo uni- 
verfally ftrong and powerfully on men's 
confciences, as that they naturally perform 
what they fee or know to be their duty, I 
would grant you, that then nothing more 
would fcem needful, as* a law to our con- 
dud, than the awakening voice of nature 
and right reafon. But fincc daily experience 
evinces, that men want more to be excited 
to the practice than inftrufted in the prinr 
ciples of their duty, it is evident, that reve- 
lation, if only on account of its many pecu- 
liar motives to virtue, \s therefore highly cji* 
giblc, and worthy of acceptation. For wh^t 
can we conceive more neceffary and im- 
portant^ more conducive to the fafety and 
well-being of fociety, than the engaging 
mens attention to its own public lavyrs in ge- 
neral, as w^ell as to thofe of a piore private^^ 
tho' not lefs ditfufive nature in particular — 
the obligations to piety, temperance, chafti- 
ty, and charity— on the principles of chriftian 
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obedience f Of what general advantage, I 
fay, mufl it be, to have thofe duties enforced 
pn the confciences of men, by the added 
hopes and terrors of a day to come, when 
God will bring every work into judgment^ 
with every fecref things whether it be good^ 
or whether it be evil. But, to proceed-~Our 
author, in page the fixth, gives us a notable 
ipecimen of his dexterity in forging, on oc« 
<:afion, the ftamp of authority on the deifts 
principles, in order to make them pa£ with 
a more fpecious fplendid currency through 
the world ^ ^nd the inftance I am going to 
give of it, ferves, at the fame time, to ihew, 
with what afliduity and eagernefs men will 
catch at every the fmalleft twig they can 
meet with in their way, to fave a finking 
caufes the great name he has been pleafed, 
in the following cafe, te make free with; 
being, ever before, univerfally diftinguiflied 
under principles as dif&nilar to his own, as 
light is to darknefs, or orthodoxy to infide- 
lity^ 

pr. Sherlock^ if you will believe our au- 
thor, is one of thofe rational divines, who 
aflert, " that deifm is the alone excellency and 
true glpry of chriftianify'* (p. 6.)-r-lf he had 
conftjlted the bifhop with any other view 
than, by laying hold of fome detached un- 
conne^ed pa^ges in his fermon, (i) to 

make 

(i) Sermon for propagating the gofpel in foreign parts. 
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niake it fpeak, if poffibic, with (bme fccm- 
ing approbation of ^/5 -fcheme cfthmking, 
he- would; I am petfuaded, have found, in 
inftaiaces withobt number, that hrs lot dfhip 
and he think as differently of revelation, as a 
believer and Urtbeliever can poflibly do. 
•. '*^ The religion of the gofpcl, fays the 
blflaop,' is the true Criginal religion of rQafon 
»»d nature/' And again, ^ the gofpel has refe- 
ceiico to the law of reafon and nature z* And 
what tDf aW that ? Is the bifhop a deift on 
the evidence of thefe declarations ? If he is 
not,, to what purpofe- is he- quoted ? And 
if he' is, mark the? confeq.ucnce to oqr au- 
thor. -• • 

i:'Drv Sherlock fkys,- ^nd our dirtlipr* hirnfelf 
appriaveS'thc iffertiot), *' that tlie religion of ■ 
the gofpel IS the' true * original religion of 
reafcfa and natifffe."^ Aye ! what this fton^ a 
fleifl;? Alas ! >,otir ^author, like a" 'confufedt 
culprit at tne^ O/i/ *5ij/yv/cites,-at oijce, a 
fencied friend to hii^ character, without conr 
fidering, that the man was top hpneft not io 
fay what he thought ; and that the evidence 
he muft give, would but' aggraf ate, and add 
weight to the profecution. 

Here the bifhop is called in, to vouch for 
our author's rationality as a deift/ Well^ 
arxl how does he prove it ? Why," by aflert- 
ing, that that revelation, which the deift de- 
rides, is nothing fliort of the religion of rea- 
fon 
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fon and nature, which h^ pretends to approve. 
Our author for your man. ^i Jound judgment ^ 
and. nervous r^afonin^ ! But yet, fays he, the 
bifhop ingenuoufly owns, that " there are 
^' fomc inftitutions in the gofpcl, which are, 
?' in their own nature, :np conftituent parts 
*• of religion," (p. 6.) I here very much 
fufpeifl fome foul play frpm our author^ that 
either his lord(hip make9 ufe of ho focb tK^ 
prc;fEons, or that, when pofmeded 4is they 
fliould be, they bear a meaning quite diffe-^^ 
rent from that under which our author 
would reprefent them. But not having tl)t 
fermon alluded to by me, I can only- doubt^ 
pot diiprove our author's juflice to his \otd:^ 
Piip. .! :: 

. Our author having here, a little unlucfcily 
jfor himfelf, cited a pa&gq Irom Dr. Siir^ 
(oci, which proves too pfeiinly, that his op- 
pofition to chriftianjty is alike repugnant to 
the principles of pait^dlir^afon and' religip^^ 
k forced, at laft, .<o add; by wayof fupplc- 
ment to hh IcMl^Jp's /own words, confcious' 
how ine/cpfpfSve- thty were.. before to- his 
advantage, or ratHer, ho w expreffive • to Ws 
confjifion, /oipething, though full as little to 
his purpgre4-:i'r9n^. the produ^S: of his own 
traip. -. . . . , 

After l;^llipg. us, that jDr. Sherlock fays, 
^^ it is true, tbet there are fome inftitutions 
l^ io. the gofpelj which, in their own nature^ 
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** arc no cMjikuent parts of religion*^ I will 
venture to add, cries he, ** that the fame 
** may be faid, for ought that appear^ to the 
** contrary, of feme doSirines of the gofpel, 
" which doiftrincs, together with the inftitu- 
** tions referred to, may be faid to conftitutc 
•* pure chriftianity, by way of contradiftinc- 
** tion to pure natural religion." (p. 6.) So 
that, according to the very modeft reafoning 
of our author, what conftitutes pure chriftiar 
nity in^die grofs, is an abfolute and entire op-^ 
pofitton in all its parts, in precepts, ceremo- 
nies, and 'do(Slrines, to the very being of na- 
tural religion ; and that thofe inftitutions, and 
ceremonies and do£lrines,and thofe only which 
arc no conftituent parts of natural religion, d6 
collc^&rcly make up the fum total of chriftia- 
nity. Was this, in reality, the cafe, was 
chriftianity, in fa£l, fo unreafonable, I will 
add, fp irreligt$m an inftitution, 1 would 
myfelf join our author in condemning and 
rejeiSing it ;. or, with Mr. Chandler^ ^gi'^e, 
that it would then be fcarce worth while 
to enquire what the religion of Chrift is, 

But what if, after all, it appears, that thofe 
very inftitutions, ceremonies, and do<^rines, 
which conftitutc pure chriftianity, are fo far 
from being no conjiituent parts of religion, 
that they are abfolutely, and to all intents ana 
purpofes^ one and the fame, propolrtionally I 
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mean, and as parts to the whole. For you 
muft obfcrvc, that I regard every fublervient 
infirument of religion^ as a material part of 
religion itfclf.— That a publick worftiip of 
the deity is not lefs a part of the religion of 
reaibn and nature, than a pofitive precept of 
the goipel, our author cannot aim at difprov- 
ing» without oppofing, at the fame time^ the 
general fenfe and pra(9:ice of all ages pa(l^ 
there being no people, of aay religion what- 
foever, but what always exprefled, in a pub«p 
lick manner, their veneration of the deities 
they owned, by fuch external tokens of re- 
verence, as were mod in ufe among them 
(i). *' LaSiantiuSy as an argument of the ab* 
furdity of Polytheiim, fuppofes it an univer* 
ial conceHion among men, that they fhould 
pay to each God, whom they acknowledg- 
ed, divine worfhip. And this not only in 
honour of his divinity, but in confideration 
6f his paternity, as that one common parent, 
from whom they received life, health, and 
food (2). And of fuch confequence to the 
happinefs of a ftate, fays TJ^//y, is piety to- 
wards the Gods, '^ that take away that, and 
you undermine the very foundations on which 

(1) Srtf//'a works, vol.11, p. 130. Fol. edit. 

(2) Omnem Deum qui ab homine colitur neceiTe efl inter 
folennes ritus & precationes patrem nancupari, non tantum 
honoris gratia verum etiam rationis quod Sc antiquior eft ho- 
mine, & qaod vitam falutem vidum praeftac ut pater. LaSianu 
^ 'veri/att, li rtlif, lib, IF. >, 177. 
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integrity, friend iliip^ and that mofl: exceliertt 
of all virtues, juftice itfelf, are fupportcd" (3)4 
"And if we would endeavour, fays Wctelajkfrt^ 
to behave ourfelves toGod according to truths 
we fhall find ourfelves bound to worfhip hini 
in the beft manner vve can. By worfliippwig 
him, I mean, fays he, owning him to bd 
what he is, and ourfelves to be vrhat we are, 
by fome more fokmn and proper aft • that 
is, by addreffing ourfelyes (as his Sependents) 
to hirn, as the fuprcme caufe and governoc^ 
of the world, with acknowledgments of w&at 
we enjoy, petitions for what we really wiant^ 
or he knows to be convenient for us ^4).*' 

And yet how can a fcheme of ptrblick 
worfhip, with any dccpncy or propriety, be 
carried on^ but under the favour of a fup- 
ofed agreement of men, in fome fucb vifi- 
obfervances, fuch outward religious acti- 
ons and declarations^ which the wifdom of 
each flate (hall judge moft fit and reafonabld 
in themfelves, moft expreilive of that inter* 
nal faith, love, and obedience, which they 
are called to by their religion ; and moft 
likely to kindle in each others breafts a live* 
ly and lafting fenfe of piety, devotion, and* 
every virtue. Inflead thereof, ofdifregaid- 

(3) Pietate rfdverfus Deos fublata fides etiam & focietas hu- 
Inani generis, & excellentiflima virtus juftitia toUitur. Cic, di 
nat, dear, 

(^) WoolaftaiCz feligi of nat< 
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ing thcfe neceffary appeodages to poblick 
wor(hjp, ap ,p9 . conjiittient parts of rejigioa y 
as mere niceties and trifles, of no mai^ner g£ 
confideration ia the fight, of God» (which is 
the cafe with, too niany of tiiofe who evca 
call thcmfclves chriftians) men fliould con- 
fider, whether they have^ cr have not, , an 
apparent view to the known purppfes of re- 
ligbn ; whether outward aiflions^ which are 
fo many prefumptive evidences of inward 
difpofitioHS to piety and virtue in ourielvea^ 
are not likely to promote the fame .worthy 
aifedtions in others ? And whether, in prce-* 
portion to the importance of the end, lye are 
not to regard the means conducive to that 
end ?— What adds ftill greater weight to theif 
authority and ufe, is the fandion given thcrtr 
by our pref^nt governors^ civil and eccle- 
fiaftical, either in obediei>cft.,|o the exprefsr 
command^ or in compliance^ with the ufual 
pra<3ices of the apoftlos, and firft teachers 
aiKi inftrudlors employed in the conducing 
the affairs of that cburchj which our Saviour, 
under their miniftration, ^nd by the particu- 
lar direction of God, has eft^blirtied upon 
earth* When .^onfidered therefore in. this 
light, they^becorne equally obligatory on our 
cbnfciences, . as other pofitive and more ex- 
prefs precepts^of the gofpel. . / 

As to thofe two facramenfal duiks of our 

profeflion, viz, Baptifm and the Lprdis&ap^* 

: . -' per. 
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peTy thftfe are pofitive inftitutionSi how dfe-^ 
cent, reafonable, and morally inftrudlive, 
how well calculated to* raife our devotions, 
to inflame our gratitude, to infufe generous 
ientiments, thofe bed: can tell, for thofe only 
know, who have perfonally ratified the one, 
and been ferioufly ingaged in the folemnities 
of the other. Be pleafed, however, if it be 
not a fubjed too grave to engage your atten-> 
tion,^ to take an opinion of them both, from 
the learned Dr. yenkins. " One of the pur- 
** pofcs, fays he, for which facraments were 
•* inftituted, was to be outward and vifibic 
" figns of our entrance into covenant with 
" him. For if covenants between man and 
** man be made with all the formality of wit- 
** nefles of hands, and feds and delivery, in 
** folemn and exprefs words j if men know 
** themfelves too well to truft one another, 
" without this folemnity, it may well be ex- 
" peded, that when God is pleafed to permit 
*^ them to enter into covenant with himfelfil 
" he (hould not receive them under lefs obli- 
** gations of caution and fecurity for their in- 
*.* tegrity, than men are wont to ufe among 
" one another } fince every breach of cove- 
*< nant with him is infinitely more affronting 
<< and (inful, than any breach of covenant 
** with man can be. And as their outward 
" figns ferve to raife our attentions, and fix 
<< Qur minds^ and fo put us in remembrance^ 

" that 
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^ that hcaten and earthy angels )ind then, 
^^ are witAe^s againft U84 if v^ pTove trea^ 
^^ cheroQs and anfakhful ih this ct>vedant| 
** £0 they are as tokens and pledges td os of 
** God*s love and favour; and gjive ite fenfi* 
V' bic and vifiblc afltirances rf that grtice 
** which is invifible and IpirituaK *Tk not a 
** little in the nature and temper of imanj to 
** be better pleafed and contented with fome- 
** thing prefent ih hand, tho* of fmaH value^ 
V and infignificant in itfelf, as a token and 
" ptedge of what is made over to him, than 
" with the greafeft promifes artd protefta* 
tions, without any thing as an earncft to 
confirm them. Now, what is inward and 
invifible is abfent as to fcnfe, and what 18 
•* future ftands in need of fomfething prefent 
•* to reprcfent it to us ; and therefore God, 
*^ who was pkafed to bind himfelf, as it 
Were, by an oath, that he might be want- 
ing jn nothing which might bdp our in- 
firmiHes, and aflift our faith, has been 
" pleafed, for our comfort and truft ih him; 
to appoint vifiWe figns and pledges of that 
which is invifible, and to give foch afllr- 
ranee to our very ifenfcs, as they are capa« 
'* ble of, that all the prdmifes 6f his fpiritual 
^< biefiingk, ihall he as certainly fulfilled to us^ 
^' as the outward figns and pledges are dulyre^ 
•« ceh^ b^ US; that the foul, even in this cafcj 
^ where k is fhbrt immediately concerned, 
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miglit not be wholly independent on the 
body ; but fince both muft be happy or 
miferable together in the next world, both 
might be afliftant in the way and means of 
** falvationin this." 

' And to fhew the moral influence which 
the ufc 'of thefe facraments has naturally on 
our minds, the fame author obferves, of bap- 
tifm, that ** it is a very fignificant, and 
apt reprefentation of the cleanfing and pu- 
rifying the foul from fm; and that in this, 
men of all nations and all religions, feem 
to have been agreed. For nothing was 
more frequent among the heathens, than 
their wa(hings and purifyings, and though 
they attributed a great deal too much to 
them, yet the fuperftitious opinions which 
they had of thefe outward cleanfings, could 
never have fo univerfally prevailed, if 
" there had not been fome foundation fof 
** the ufe of them, in the nature of things ; 
^* and that is the great fitnjfs which is in 
V thofe outward wafhings, to excite us to 
purity of mind, and to reprefent the great 
duty which lies upon us, to keep our con- 
^* fcienccs undefiled, which only can rendef 
^* us acceptable to God. And of the Lords 
Supper he obferves, that the elements of 
bread and wine have a peculiar fuitable^ 
nefs,. to bring to our remembrance the 
" body and. blood .of Chrift, offered upon 
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►** the crofs for us, to make us partakers, of 
*' them, to become the commemorative, and . 
reprefentative figns of the eucharift, and to 
be pledges of all the benefits which we re- 
ceive thereby (i). It is, as Dr. Scott 
" obferves, a folemn commemoration* of 
** Chrift's death, and is an expreffion of 
kindnefs, fufficient to captivate the moft 
ungrateful fouls, and extort obedience from 
thtm ; it is a federal right, whereby God 
and we, by feafting as it were together, 
do according to the ancient cuftom of 
Jews and Heathens, mutually engage our- 
felves one to another 5 whereby God, by 
giving us the myftical bread and wine, and 
** we by receiving them, do mutually en- 
gage ourfetves to one another, upon' thofe 
iacred pledges of Chrift's body and blood, 
that we will faithfully perform each their 
part of that everlafting covenant, which 
was purchafed by Chrift -, and what can be 
greater reftraint to us, when we are folH- 
cited to any fi i, than the fenfe of being 
** under fuch a dreadful vow and obligation ? 
" with what face dare we liften to any temp- 
" tation to evil, when we remember how late- 
" ly we folemnly engaged ourfelves tothecon- 
«* trary, and took the facramcnt upon it (2)? 

(t) Vide y«fi/Vs reafonablcnefs of the (^hriftian religion, 
,StaMott/e'$ bod^ of divipity. ! ^- - • •• 

(2) Vide StQt s chriftiafl life, i vol. p. 1 15. /, c P^t^i 
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In (hort. If to initiate intoth^ iaercd prf- 
vilcgcs of i church, cftabliQicd by divine au*^ 
thority, the dear offspring of oUr bodies j if 
to admit them thereto under a ceremonial 
bbfcrvance, prefcribed by its divine mihc^ 
and fuprcroc governor himfelf ; if to tcftify 
in an numble and devotional manner, out: 
love and gratitude to him who laid down his 
life for our fakes, and to commemorate that 
fo extraordinary an inftance of cxtenfive lave 
and tenderncfs, by the obfervance of a fyixi- 
bolical rite, which he in his laft moment*, 
as it were, gave in charge to us. If, I fay, to 
dedicate ourfelves, as is in baptifm fuppofed, 
in fo awful and folcmn a manner, to thewor- 
fhip and fervice of God 5 and in the Lord's 
fupper, to acknowledge with fuch fignifi- 
eant tokens of gratitude and affedion, our obli^ 
gation to our divine law-giver and inftruftof, 
our mediator, our redeemer, be not ad:^, 
when with fincerity petform*d> of the moft 
confummate piety and devotion 1 and, as 
fuch, even more than conftituent parts of ret- 
ligioo, I know not wh&t it is to be rationally 
pious ; what it is to be pioufly and rationally 
devout ; what to be r^igious. 

if, at any tim$, thcfe eftabU(hcd tofr- 
mento's tp our conduct fail having the in- 
tended indueince on our morals ^ it is, bcoaufe 
we ourfelves fuffer them hot to Operate with 

any 



any prc^r advantage on our minds. Tht 
remembrance of that God, to whom wc 
have devoted ourfelves in baptifmy pafleth 
away perhaps, from off our minds^ as the 
remembrance of a gueO: that tarrieth but a 
day ; aild the cup of bleffing too frequently 
from oar lips, as if we only drank to cuie ^ 
that cup, 4HB which, itiftead of being • 
proper teft oE our averfion to thofe &sx^ 
which dceafioned Chrift's death, ip, alas I too 
often made an occatonal introdudtion only, to 
an opportunity of profecming them in hi^ief 
life. 

&it religion^ Aiys a diftinguiflied writer^ 
of our 'audior's ckft of reaibners (i) ^ 
IS a matfer pureiv peribnal, and the 
knowledge of it to be obtained by perfoml 
confiderktions, independently on any guides^ 
teachers, or authority^ and of confequence 
efkbliihed ^ ceremonies. An obfervation, 
which, however, confidently urged, will, I 
am perfiiaded, then only hold good, when 
there cealfe to be fuch men in the world as 
he who irft advanced it. If human nature 
was reaHy in fuch a (late of perfedion, as 
that every man left to himfclf, would reafoa 
juftly, jud^e truly, and a<fl agreeably, there 
wodld be little occafion for laws, govern*^ 

^x) Author of fcheme of literal prophecy. 

£ 3 xnent. 
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merit, or authority in the world. But men 
taken in the grofe, are, and ever will be 
weak, ignorant, paffionate and conceited ; 
and.mufl therefore be determiped by fonr)e 
authority or other ( i ) : muffc be made to ac- 
quiefce in fuch an uuiform fcheme of piety, 
and other virtues more immediately moral, 
as may claim an univerfal deference and re- 
fpedt.:. But how cauld this be th^ cafe, if 
eithei" eve^;y man's. own reafonings were to be 
the ftandard of right and wrong, with re- 
Ipcft.torthe one ? for tbep there WQiild be as 
many fchemes of piety, as there are paffions 
tpwliich'meo arefubjedl. Or, if his private 
\fri\\ ^nd ' authority Aould entitle him jtp fet- 
tle, and adjuft the boundaries of the iotijer ? 
for then that only would be morality which 
coincided mtoft with a man's mind. Nor 
would the.magiftrate'a fandion alpne, anfwer 
the purpofe much better; for in that cafe, 
iioih woujd be as variable as bis own will was 
capable of being, and as precarious too as 
his authority. With what confiftent good- 
nefs has God himfelf interpofed an authori- 
tative declaration of his will, in a matter of 
fiich. mighty ipiportance, (which nofje can 
claim ^ right to difpute) ; and given a law to 
eur condvift in the great points of piety and 
morality, which cut off all reafonable occa- 

O") ^9gfrs*^ preface in vindicat. of the Chrift. rel. 
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(ions for. doubts or difficulties in either ! who 
takes upon him therefore to treat not only 
with no ceremony, but with open contempt 
and derifion, thofe prefcribed forms of re- 
ligion, which are calpulatisd to unite ;men in 
one common rational fcheme of publick 
wor/hip, and other publick religious duties ; 
who efpoufes fuch principles of independen- 
cy in matters of religion, as tend to exclude 
therefrom all eftablifhed modes of faith, all 
human authority, all ecclefiaftical diflindions 
of order and office in the church, (without 
which, an eftablifhed wprfhip could not pre- 
vail) refi/leth in efFedt, the ordinances of 
God, impioufly rejc<Ss the methods which 
Cpd has appointed for obtaining his favour ; 
and, inftead of ftudying to worihrp him in 
the beauty of holinefs, aims rebellioufly to 
introduce into his kinjgdom all the^ mi£* 
chievous inconfiftences df an irreligious anar- 
cly and confufion. In. £hort, the great uie 
and intent of all the pofitive duties and cere- 
'mbnies of bur religion, ' are obvious enough 
to all, who will with fairriefs and impartiali- 
'ty exaiiijlne into theirt.v nor do 'any of its 
doiftrinal points, when not mifinter.pceted 
and mifapplied, convey any fcnfe and mean- 
ing, that right reafon will not allow, to be a 
rational objed: of our faith and praAicci and, 
as iwc\\^ cdnfiituent parts of religion. They 
not only open to us fuch noble difcouerios 
' ' E 4 concerning 
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coopcroiag tfie nature of the Peity, and the 
or^n «f the uoiverfe, as were not to be at^ 
t^in$4 t9 by th^ paio&il reiMTchesi of the 
9^l( p!if!kttr^ting,genw/fSy napft diAlntguiihed 
phtlofophers^ but propofe to U3, at ihp fame 
%ims, a Tehemo of moraUQ^* thftt far furr 
paffes all that ever the JJcung^\ jih^ M«- 
ii^tf'4, the Pi^/flV, and the Jriftatk's have 
laid down (i). V^hat then witt follow? 

Why, 

(d Woi^c^ men but csGVuiQC ioto the .vealpnitUpiiets of 
thi^ do^lrin^s, and moral pr^epts of tke gpfp^ly with cgp}- 
nefsaad impartiality ; not oy tJxe treacherous bent of their de- 
praved wilia and affecUons^ but by tbd unerdng tcfl: of fob^r 
fe^gn and refle^oiu chey would at once acknowledeCt tfa|t 
iotifi/iGfiJ, *with all our hearty luifb all vur /ouly dnd<txiith all 
ourftren^thy is but a juft debt of gratitude to our Maker, fbr 
^^ nim^rlefs bl^ifiQgf 9 w^ ar^ every n|f>Qfte4^ receiviiig 
from his ali-bountifu) hand. And as the ^od and author pf 
nature is hpfyy that it fhould be our ftudy to' be licly in all man- 
niuL rf cmvirfcUiQH ; that if we would pafe through the waves 
of a troublefomc world, wjth a chearfui and l^rene min4» 
we muil be fatUnt, under the affllAing hand of heaven. 
whole wiU we knoy/ to be an irrefilHble law ; and* refien up 
.our wiflies to his ^v^reign pkafure* in oonfi^f^^^ ^? !^^ 
tendernefs which we know he bears to every individual of 
his creation. '. ' ' ' 

As to thofe precepts of chrj^Mfaenity. vvhiQhiii^m,.to benr the 
bardeft ypoo human nature, viz. repintapce^ and, rtftitutipMt 
tnoriification and felf-aenial, humility ^ contentment and re* 
Jignatkti^ firginnngy yioa, zxA laving )^ur enemies s what are 
t£^, ^Mtn riffhly confideced* but ixyundions highly repfoa*- 
able m* {hemlelvesy acd' conducive to our real happin'efs ? 
VfhMX. can be more reafonable than forrow, or a repentant 
angui(h of mind, for oflfences more immediatdy commjbed 
againll God, or reftitution and retaliation for injuries we 
have at anv time offered towards] men ? What more reafon- 
abk and advantageous than that we ibould mostify and fubdee 

thoft 
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Wby> tba^t all thofe inftitutions ceremonieSi 
aod dodtrifief^ which conAieute pure chrifti-^ 
anity> demand our utmoil reverence and eCt 
teem ; thtt we di> no( ad up to the retigioa 
pf re^ien and aaturei vfbcn we dare to (reat 
them with doncecBpt) neglefi: or indiiFetefice i 
and that if you would be a raiionalifVy not in 
fpeculaticm oiUy, bat in pra&ice ; you muft 
add to th^ viriues of meer morality^ > th« 
faith and principles of cbriflianity : unle(s it 
appear^ that thofe writings whence we are 
fuppofed to draw our belief as chriftians, are 
It cheat and impoiition on mankind. If they 
some in hOi with that authority we afcribe 
to them, the very dkStates of natural relii- 
gion, challenge yoiu* regard to tHem^ and 
that they do not, it ifi at your peril to 9&r9, 
but uppD fure and unquejiionabk grpunds. 
Nor is the dii^ut^d authority of revelation, 

my friend^ h immaterial a point of enquiry, 

> • 

of ri^ht reason, that would mtice us into, a violation of ^t 
laws of vifture and integrity, and fubje^ us to the vengeance 
pf ai| apsiy Gj3J'? And hamSi^;/ is not tiaf aprtdcni^ 
laiKlahle, and advantageous fpecic$ of CQndp4 ? X^f^PH- 
tation or refpe6t, which is the fupreine ambition of aO*. bow 
iurclpisit'the portion of tfeeaO^ble, i»eek,andhdml^l«oiil^'! 
And as for thofe other pacifick trirtues, of roi^ri^ig^Qq^ for 
evil, forgiving injuries, and even Iqvfhg our enemies^ how 
(notorious is it, in dieir behalf, riiit they ever appckrto'tlm 
advani^ge of thofe whp ate enilqlem ijoi cho ip&Bict oi Acia! 
How mollifying and attr^cliyci. bow preventive of thoie 
many refllef^ tumults, whidi are ev^r ha^r^ng the xnifidi of 
ibe ce^ogefol «nd iaalieioiis I . ' ' U\.: 

as 



as you fcem fometimes too fondly to - ima- 
gine. What! fliall the maker of heaven 
and earth be faid to addrefs his creatuies in 
the language oSf n^fj, and they either treat 
bim; through whom he.fpeaks to them, with 
open fcorn ? orrarclefly unconcern themfelvcs, 
whether he fpeak to them or not ? Shall an 
ambuflador from temporal majefty and power 
claim fo much, and one from heaven fo lit- 
tie, reverence and refped ? Or if. you doubt, 
will you think it aeccflary to inquire into the 
credentials of the one, and not be at the 
lame pains to examine into thcpretenfions of 
the other? Hovv does ttiis confift with the 
f erfuaiions . of even common ferife . or com- 
inon gratitude ?: 2^2^ may perhaps tliiank your 
.God, with the proud Pharifee in the gofpel, 
that you are not as other men are, extor^ 
iitmeh^ unjujiy adultenrs; &c. may poflibly 
iranfpribe into ; iput ward pracftibe^ that law 
within your breaft, to which we fuppofe re- 
velation comes 'ifttfidl ^w/ may Want none 
of its imagined motives to influence your 
conduct 5 you may\perhaps be able, unaflifted 
by any external guides, tb learn, a;id.liv6 
within the meafures of your duty to God, 
your neighbour, and yourfelf 3 todojuftice, 
love mercy, and to walk, as you think, 
humbly with your God ; may contemplatfc 
thoroughly the nature and fitnefs of things, 
the native obligations . and inducements to 
-:; piety 
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pety and virtue, and the inherent odioufnefs 
and deftrudtive qualities of vice and irreli- 
gion ; ym may perhaps be inftru6ted from 
within yourfelf, in the knowledge of even 
the whole duty of man, Happy you, who 
know thefe things fo well 1 happier ftill if 
you /& them! - * 

But are there none in Ufe who, with- the 
knowledge y have not yet xht prudence here fup- 
pofed ? Or rather, are there not millions iri 
the world that have neither? And (hall all 
your regards center iri your own important 
felf ? Have you no tender working of huma- 
nity, towards the wants -and neceflities of 
your fellow-<a:eatures ? Have you equally no 
regard for them who knif^ not, ^nd for 
them who w// not ^ij^thieir dmy ?i Have you, 
who enjoy the glorious/ light of the fun, 
no fenfe of the wretched (late and condition 
of thofe who ftill fit in darknefs ? Wfral' if 
you, thorough a whimfical contempt crf^ay,* 
fhould choofe rather to purfue the bulinels of 
your ordinary calling in the night ? muftday^ 
light be therefore of IdTs benefit and import-^ 
ance to the more rational Jiartof the w6i?ld? 
U yeu are whole and need not a phj^iJoian; 
muft they that arc fick not be prefcribed to ? 
I will grant you^ for argument fake, t<J be 
polTcfled of right rational fentiip^nts ofv tfee 
•Deity, and to ^ be vcrfed m every fpecies iof 
ivorihip and. fervia that it is rieceiSry you 

^ (hould 
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lh(M|ld pjiy hira/ 5wt afe yqtt itttc yoa are 
iq4«t|te4 to revel^ioR fCff oo ptft of tihis 
knowledge ? If thM Ik> the ^^ haw cpmes 
it (Q pgfsj tb4^ ti)ri« are fo imcr^ kcon^ 
fift^cies in tbo£p qorncr^ of the wc^id, 
vhere tbe ray$ of jfov^ion la^ve titf: fascn 
permitted yet to reach, in both tboie^ par tioo^ 
W3? H^w C0Q»e« ^s tliiC (hp& groA abfur^ 
dities ki the heatben WQribtp of o\k^ are hi 
^n <K>i!itinue4 aq»Qig this pa^ i/i^^ (in 
the exteniiye efnpirft of tm Great Mogul) to 
tills day ? TbQ dfckae6» abi I wUcb thef^ 
uoJbtppily laboitf^ ufider^ hotfr. fanl^ is it 
owing to a periK(!fe> tto«ontrbul: d: exercife of 
power in thof^ t^ek" rVkn trnm tbeiii, wbq 
yawarrantably tateieceptsr'Hgitt from fliining 
befo^re mcn^ wlikik itti^ti^ and: other wi& 
w0uldrefie<^ tdike, l»ipfiee&kn4::slory to 
th« Creator, and all bia otatucdi : Aad ibaU 
liot tbisi circumftailce put to fUenoe that fri-« 
volous objedtionlQ the credit and antbority of 
revelation, whieh k; draism fron:i: its piie&nt 
want of Umikr/aHtyf Mh&ir^tmd caufe^ 
be found to produoe tbeic^natur^ dSt€t% ? and 
an argument be 4i'&wn from tfaeone, to unit 
peach the wiidom and juftio^ of divine pro« 
vidence ? Muft^God be pairtiaUhhis defigns. 
Of vi^eak in the oxiecutum pf .thfioi, hecauft 
he will not over*tule the peffv^riei wills and 
afPedions of his cf eatures;, that they may re«* 
ceive his proffensd bleffings? Muftchriflianity 

be 



[ 60 

be £1 cheat, or God Unjtift, m not making it 
general, becaufe mahomttifm prevails at pte* 
feot agairift it ? As well may you f\ip^fc, 
that becaufe iniquity abounds in vi^rious 
&apies ib life, that the maker and governor 
of the world, delighttth not in virtue. (But 
of this kiiore hereatter). In the mean time, 
1st me indulge a ^ifh, that whilft kings dE 
the earth ftand up, and rulers take eouniel 
together, againft the religion of the Lord's 
anointed i (ome by diverting that flream o£ 
divine benevolence. Which means to floAAr 
alike to all, from its genuine and natural 
jCdurfe } others^ by polluting it with i]li|Hous 
and unwholfome vanities ; let me, I fiiy 
wiih yoij to take care, that you do not Aand 
charged with the ungetierous guilt of either, 
diredly or ihdircdtly, impeding its ^rogrefs 
within y$tir fphere of adion. Let me wi(h^ 
that you would be as induilrious in in(|uiring 
iiUo its real exceileAcies and virtues, a6 you 
are to et^ok its imagined blemiihes ahd iiii* 
j>t!rfedlions« Let not popular clamours pre^- 
vail over the perlbafiOns of reafon, of con^ 
fcience, o£ fcripture, froni mere prejudice. 
On reaibn it is founded* Let reafon there- 
fore be the judge, (the only judge) (o de- 
termine the merits of its pretenfions. But 
Ulas ! to what fatisfadlory purpofe, fay ycu, 
Ihall a man engage in an enquiry of this kind, 
fo produftive as it is, of never ending dif- 
4 putes? 
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putes? Why (hould I not content tny{c\f, 
with endeavouring to difcharge all the 
more immediate duties of morality, which 
is in fad, afting up to, or anfwering, as far 
as is incumbent on each individual, all 
the epds and purpofes of revelation ? A 
queftion, which I. will anfwer by ano^ 
ther^ alike pertinent. It is this, can any 
point of knowledge be of equal importance, 
with that which, in any degree, rpfpedts a 
roan's falvation ? And, if it is not impoffible 
(but on the contrary highly probable) tbat 
God may have made fome exprefs declaration 
of his will, can any thing be iliore unjuft, 
ungenerous, and unwife, not to enquire what 
that will is ? Is your happinefs dependent on 
his pleafure, and will you not ufe your en- 
deavours, to learn vs^hat his whole pleafure 
is ? Is it of no confequence to be informed, 
that he will have mercy, and not facriBce : 
That he delighteth not in the blood of bulls 
and of goats, nor of men ( i ) ? That the fa- 
criiice of carnal lufts and appetites, are the 
oblations he requires ? Is it of no moment to 
be dired:ed to the means proper for obtaining 
.pardon and forgivenefs for paft offences ? 
Are there any meafurcs prefcribed by natu^ 

(i) And yet had your education been among thofe with 
'ivhom religious barbarities of the latter kind prevailed, are 
,yoa fure you fhould not €onfci$niiouJly hare complied with 
them ? 
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rai religion ? Whither then but to '^revedUi^ 
would you go for methods proper to appeafe 
your offended God? Shall you be at liberty 
to offend, and he not authorifcd to take ven- 
geanceohthe offence, or remit the puniih- 
XBcnt due to it, oh what terms he . hinifelf 
fhall propofe ? But thofc terms, how iliall 
they be known, but by revelation ? True it 
js, he brought you into Being by no yoiuiir 
tary concurrent adt or confcnt of your own ; 
but, if from that arbitrary exertion of creative 
power in the Deity, which gave birth to the 
frail creature you are, ycu lay cl im to an ex- 
emption from future mifery, notwithftand- 
ing any tranfgreffions in life, you may have 
fallen into ; I would afk, to whom you are 
indebted, for the mtam afforded you, for ob- 
taining kappinefs ? And with whom lieis the 
blame, if future mifery is your portion ? He 
that made you capable of finning, enabled 
you at the fame time, to fee not only into the 
natural and deftrqdtive tendency of fin, but 
alfo into the unfpeakable advantagies of avoid** 
ing it When two ways lie before me on 
tny journey,' I am doubtful, perhaps in my 
choice, whether of the two to take. Qne con^ 
vcrfant in. the country, fays to me, Go you 
here, and you are fure to meet with bogs or 
quick-fands in.ydurway ; go you there, and 
you'll find a country fafc, fruitful, and de- 
lightfomc; .Whether of the two diredioniS 
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U it moft likely I fhall parfue ? The latter, 
moil aifuredly^ but that tfacrd arc, I am told, 
fome favourite recrcatioxte lA the way, pecu- 
liar to that other road, which I would willingly 
indulge myfelf in, though at the hazard of 
my life. Well, I go, and am loft. To what, 
let me ask, but my oWn WiyWard miicod- 
dudt, can you with any propriety afcribe my 
mifcarriage ? You will urge to nie, perhaps, 
that however man's freedom of adion may be 
illuftrated, by the cafe above fuppofed ; yd 
does it by no means remove the difficulties 
itiore immediately under confideration. Fw 
as futurity is. prcfent to the Deity, all 
thofe lapfes which may afFed my falvation^ 
muft ncceffarily have been fore-known to 
him, er'e my mother conceived me 5 how 
then does it coniift with the fuppofed good^- 
nefs of that Being, to bring me into a ftatd, 
which he knew ivould terminate in my entire 
ruin ? Would it not have been more com- 
padlonatdy kind in him, to hiave let me 
ilept for ever, in my original ftate of infenli- 
bility ? A non-exiilence to all eternity, is 
more eligible, fure, than danfination to all 
eternity. Why then was I forced out of the 
calm repole of the one, when in eonie« 
quence thereof, it veas not oniy poifible that 
I might, but certain that I flsauld fall a fai- 
crifide to the awakened mi&ries^ of the 
other? What aft errant ^mbckery is. maa's r 
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boafted privilege of reflcftion, or a con- 
cioafnc^s of his own exiftence, when it fcr vcs 
ftt lafti but as aglafs^ wherein to view his 
owrt mifery ? 

If the above queries are difficulties in ipe- 
xnlation, it is, becaufe they are not, perhaps, 
attended to with a proper exercife of right 
reafon* 

That God has, in every aft of creation, 
an unalterable view to the happinefs of the 
Being creaied, it is but bare jufticc to his 
natne And nature to conclude : And if in any 
period of our exiftence, we difappoint him 
in fo beneficent a defign, what can be more 
agreeaWc to fhe common, andeflential rules 
of ^juftice, than that the difappointment 
ihould af timles, be amply revenged on our 
own felves? We miglit, if we Would, be 
paftiatty happy berCy and it is our own faults 
cnlkely, if we are not abfolutely and com- 
pkatly fo hereafter. 

Thro' what variety of untried Being, 
it may be neceffary we (houid fime of us 
pals, e'er w« arrive to the fummit of that 
happinefs intended us, nor reafon, nor revela- 
tion.yet declare^ Nor (hall I take upon me now 
to enquire,' whether from its being afJ^rtcd 
by tfee latter, that in fin oi^ mother did 
conceive us y we may, . or may not conclude, 
that we have pafled thro*^ one flagc of ex- 
igence at leaf): already. 

F Ths 
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The epithet uimiovy under which is rcpre* 
fented to us, the intended duration of that 
ftate of bappinefs or tnifery^ which will be 
portioned out to us at the day of judgment, 
feems to intimate to mankind, by its being 
ufed in feveral places in fcripture, where wc 
know a limited duration was intended ( i ), 
that the latter will confifl:, in like manner, 
as will the former ^xjirji^ of fome fucceffive 
periods of exiftence- Then cometh the cnd^ 
or a period will then be put to our exiftence, 
by the meafiirement of time, or a various 
fucceffion (T/tfy uimm) of ages; then, in 
fhort, and not till then, eternity, if I may 
fo exprefs myfelf, will commence — When 
Cbriji Jhall have delivered up the kingdom to 
Gody even the Father ; when be Jhall bofve 
put down all rule^ and all authority and power 5 
for be muji reign^ till he bath put down all 
enemies under bis feet, ^he laft enemy that 
Jfjall be difcharged is death ; prior to which 
there will be , according to St. John^ more 
than one refurredlion, and more than one 
day of judgment and reftitution. {Rev. ch. 
XX.) And though fcripture doth not clearly 
countenance the conjedlure, and therefore 
we (hould be cautious, how we cntertain'd 
the fond idea, that a ikte of punifhment 

(0 As was the cafe of God^s promife of Ktt.r^x^^* Mt^9f 
to the feed of jfbraham^ which we interpret^ an e^virlaft" 
•ng poiTeffion. Gen. xviii. 8. 
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will, at the fame time, be fo far probationah 
that the finner will even then have it in hi^ 
power, to appeafe the wr/j/A of Heaven, which, 
if eternal, would perhaps exclude that more 
amiable attribute of the Deity, his mercy % yet 
fhould the contrary be ascautiouily maintained 
and infifted on, without full and fufficient war- 
rant from the fame infpircd pages. Every ftatc 
of fin will neceffarily be produdive of a pro* 
portionable fhare of mifery, prefenty or to 
come ; but does it therefore follow, fay fome, 
that when the offender (hall ceafe to commit 
fin, he (hall not receive the proper reward 
of thaft more proper conduft ? May not the 
future punifhments of fin, which will be 
inconceivably great and fevere, give a fuffi- 
cient difplay to God's jufticc, and the re- 
pentance and reformation worked thereby, 
open a way to his mercy ? When the ven- 
geance of heaven is become infupportable, 
and the finners puniOiment greater than he 
can bear, may not reafon at laft take place ? 
From the fiery furnace of afflidlion, may he 
not become purified from the drofs of na- 
ture, and be quickned into afifedions ade- 
quate and correfpondent to his celeflial ori- 
ginal, and fo merit by future obedience 
the portion of happinefs he was created for ? 
Would not an irrevocable fcntence to eter- 
nal mifery, fay they, imply an aft of fe- 
verity in the Deity, which muft ncceflfarily 
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break in upon his own happinefs; unlefs we 
can fuppofe a kind of ftoical apathy in the 
Deity, that will diveft him of all affedlions 
whatever ? However unafFefted he may be by 
any temporary miferies his creatures may la- 
bour under, and that for their good, yet 
can he be alike undifturbed, with their 
eternal miferies, not inflided for their good ? 
In anfwer to which fcheme of th'mk- 
ing, it is " urged, that this world is our* 
^* ^ate of trial, and the prefent life the 
" time, in which we are to work out our 
** falvation ; and that tlie fcripture gives no 
** hopes, that if we negle<fl it, we may re- 
" trieve things in Hades. There are feveral 
paflages in the Old Teftament, which are 
inconfiftent with any expedtation of this, 
kind," ( I ) "viz. In death there is no remem^ 
trance. In the grave^ who Jhall give thee 
thanks ? The deadpraife not the Lord^ neither 
any that go down into Jilence. T^here is no 
worky nor device^ nor biowledge^ nor wifdonty 
in the grave whither thou goeji. In the place 
where the tree falls ^ there it Jhall lie. Bmt 
thefe are texts, which (hould by no meansr 
be urged to prove the irreverfiblenefs of our 
fate afcer death, left they ferve rather to 
weaken than confirm the truth of it. For 
muft a ilate of punifhment, which neceila- 
rily implies a ftate oi fenfibility and rejlec^ 

( I ) Vide Uorberfz feriptare doctrine of fatuxe puufhrnents, 
p* 290% 
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tion^ exclude all future opportunity of 
converfion, becaufe we are told, that there 
will be no repentance in HadeSy where there 
is no fenfibility and reflection, no work, no 
device, no knowledge, no wifdom, and confe*- 
•quently no poffibility of repenting ? The above 
texts inform us, that the grave or theftate, inter- 
mediate between death and the day of judg- 
ment, 18 a ftateof infenfibility ; but they by 
no means deftroy the probability of a repen-^ 
tance, in that ftate which (hall be afligned 
us in the refurreSiioh^ when we are ioreceive 
the things done in our bodies. But this, how- 
ever, we are to obferve, that if thefe paflages 
do not difprove^ yet neither are there any 
others in fcripture, that do evidently, and, in 
fad, prove the conjedlure ; and therefore till 
we can ftiew, that it is an a(St of injuftice in 
the Deity, to inflidl eternal punifliments on 
thofe, who had the option of eternal happi- 
ncfs, it will be but prudent in this cafe, calm- 
ly to fubmit our reafon to the obedience of 
faith. But, to proceed. 

When I parted from our author, I left him 
drawing from Mr. Chandler's declaration — 
" that if natural religion is not a part of the 
** religion of Chrift, 'tis fcarce worth while 
** at all to enquire what his religion is,*' 
(p. 6.) the following conclufion, viz. — 
^ that then the other parts of the religion of 
f Chrift,' are fcarce worth any thing at all of 
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^ our notice. So excellent, and glorious a 

* part of the chriftian injiitutionj fays he, 

* is true Deifm : And that, notwithftanding 

* all the abfurdity of Dr. Waterland'% afler- 

* tion, what he has cited from thofe judicious 
' divines, Dr. Sherlock and Mr. Chandler^ 
' proves^ that Deifm is all in the chriftia|i 

* inftitution, that can poflibly approve itfelf, 

* to the true genuine reafon of man/'— "O^r 
author's dexterity, in thus creating patrons to 
the caufe of infidelity, from among real ad« 
vocates for cbriftianity, is extraordinary 
enough ; nor is his method . of reafoning, 
throughout, lefs remarkable. 

* After having faid, that every thing en- 
« join'd in the gpfpel to be believed, as a 

* rational dod:rine, or profefs'd as a natural 

* duty, relating to God, our neighbour, and 

* ourfelves, is an eftablifh'd part of deifm ; 

* the fingle queftion, fays he, between 

* chriftians and deifts, is, whether the belief 
' of natural dodtrines, and the practice of 

* natural duties, are all that is ftridtiy ncr 

* ceflary, with regard to the divine approba- 

* tion 5 and, confequently human happinefs, 

* both prefent and eternal." (p. 7.) — And, 
is this at laft the cafe ? Is the battle be- 
tween infidels and chridians, to end, after 
all, in a friendly (hake of hands ? If the 
fingle queftion between chriftians and deifts, 
is whether the belief of natural dofl:rines, 

and 
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and pFadice of natural duties, &c. is ilridly 
necqffary to falvation ; I here take upon me, 
jn the nam^ of the whole body of rational 
divines, to join iffue with the plaintive ; and 
todeclare, that the belief, of natural doc<^ 
trines, and the praflice of natural duties, is 
always look'd upon by tbemj as neceffary^ 
with regard to the divine approbation. And 
when he fays, that this is a queflion, or 
doubt, that univerfally obtains among 
chriftianss he advances what, from a va- 
riety of our moft orthodox divines, I could 
prove to be not true. Nay, thofe duties^ 
{viz. the belief of natural, &c.) are fo far 
too, from being difcountenanced by chrifti- 
anity, that they arc, in fad, the very 
bafis on which it ftands ; and the only dif^ 
ference between chriftians and delfls is, that 
the former do pradtifc, or recommend to the 
pradice of mankind, thofe abovementioned 
duties, the latter, in reality, do not Fory 
as I before obfciv*d, thofe doctrines are »tf/«- 
rtf / dodtrines, and thofe duties natural duties, 
as well what appear to he med ately, or im- 
mediately recommended by God, as what 
clfe may arife, under the charadter of moral 
dodtrines, or moral duties, merely, and fole- 
ly, from the fuggeftions of right reafon. So 
that deifts, by rejecting thofe dodrines and 
precepts, which evidently make a part of, 
are contained in^ or may reafonably be de-' 
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duccd from the gofpel kiftitation, do mani- 
fefllyoppofe (and it concerns them much^ to 
give the argument its due weight) the. reljr 
gion they pretend to profefs ; viz. the belief 
of natural doSlrineSy and the practice of nay 
tural duties :— -In other words, the belief and 
pradice, of the religion of ireafon and n^« 
ture. And when I acquiefce in the conclu- 
pony he draws from his fix rcfin'd propofi- 
trons, as well as the proportions thcmfelves. 
the fum and fubflance of which ^ is^ that 

* thofe duties only are neccffary to be be- 

* lieved, and pradifed by us, the reafon of 

* which, we perceive to be founded in na-^ 

* ture^ and the difcharge of thofe in tiic 

* beft manner we can, is intimately con- 
^ nedted with our happineis, and the appro- 

* bation of him, whofe favour is better than 

* life; and that then, if any thing elfe is en- 

* joined as a duty in any, even in the chriftiaii 

* inftitution, it cannot be neceflary to be ob- 

* ferved, in order to eternal falvation (p. 8, 

* 9."), what will follow from this very fair 
and honeft conceffion^ but that the chriftian 
only is the man (where chriftianity I mean 
has been taught, and is eHabliihed) of truQ 
genuine religion, and that the deift is not,- .- 
for as the fum of all religion, is the belief of 
natural dodtrines, and the pradice of natu- 
ral duties 5 and if thofe become yi^r/&, which 
arc cither /»^^w/^/)^, ox immediately^ propofed 
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to us by God, (p. 9.) Tiow can the deift pre^ 
tend to be religious y and rcjedt at the fame 
time, the pretenfions of that fcheme of fal-^. 
yatiop, which is built on thofe very prin- 
ciples ? 

Having kept pace with our author, fo far 

as his refined definition of deifm goes, and 

{hewn, that before he proves it to be agrees 

able to the religion of reafon and nature, he 

muft make it coincide with the obligations of 

fcripture and revelation ; let us proceed to 

the examination of thofe difficulties, with 

regard to chriftianity, which, our author 

fays, lie out of the reach of our reafon^ to 

determine of their truth or falfhood ; and 

^ thofe inftitutions which are confefledly no 

conftituent farts of religion, (p. 12.) And 

here,* after a formal harrangue, upon the bu- 

I ifiniefs of the underftanding, and the end of 

i our creation ; and that great caution and 

circumfpedlion, which our author profefles 

to have obferved, in his enquiry after truths 

or rather (as fhould feem) to rivet himfelf in 

frror? He tells us, (p. 13.) *' that thqugh 

^* it is faid by fome, that chriftianity is 

" grounded on natural religion, and is an 

" improvement of it ; yet, after ail that has 

" been faid to exernplify it, or that has been 

" offered in proof of it, I cannot poffibly 

** conceive, fays he, how an entire and per- 

f ^ fed ftrudure 5 (which is the cafe of natural 

[^ religion) 
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** religi >n) can be only a foundation for 4 
** perfedt ftrufture j or how a perfect: reU- 
** gion can be improved } or what is eflentia} 
** to man, can be but of fmall importance 
" to him, in comparifon of what is fupcr- 
" adfled, and to w|?ich his underftanding is 
*' inadequate." — Tho' our author cannot 
conceivg, how a perfeSi ftrufture, can be a 
fo^n4ation for a perfedt ftrufture, will he not 
therefore allow it probable, that an imperfeSi 
flrudure may become the foundation of one 
that is perfeft ? The religion of reafon and 
natur£^ I fuppofe now to confift, not only ii^ 
the obligation of natur(il duties^ ftridly, or 
abJiraSledly called fuch, but in -fuch alfo as 
appear to be revealed ; that the /^//^r there- 
fore may b^ added to the former^ I hope 
you'll allow pofllble ; and if fo, that natural 
. religion was not ihtperfeSl {iv\x(hixt^ with- 
out fuch addition, as wiih it. PerjeClion^ 
is a term purely relative, and may, therefore 
oft become a comparative imperfeSlion. That 
which will direft a man to an obedience nom 
required of him, is his pvckni perfect rule of 
adlion ; but will it be alike entire and perfcdij 
where a more extenfive obedience fhall be 
demanded of him ? Will it not neceffarily 
call for fome fuperadded notices and inflruc- 
tions, proportioned to the fuperadded du*» 
ties ? And may not what was oncQ ej/ential 
to him, merely as man, be of fmall im- 
portance 
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portancp to him, when compared with that 
iUperadded fyftem of duties, prefcribed to 
hiiii as a cbrtjiian ? 

But, obferve with what folemn abfurdity 
pur author again amufes his readers, and im- 
pofes on their cafy credulity. — Having ven- 
tured to tell us with an air, he would have 
interpreted into a well grounded confidence, 
that what he affertSy is moft infallibly true ; 
and that his prcfent fentiments, may very pro- 
perly be " termed deifin, as that imports 
•* the religion of things, and not of unmean- 
5* ing, or many meaning words, — of the 
^* heart, but not of the book 5 it is not no- 
^' minal, but real deifm, fays he, I now in- 
•^ tend ; and, by which I would fain be un- 
" derftood', to mean that religion, which 
" confifls of only fuch doflrines and pre- 
** cepts, as appear to have their foundation 
^* in reafon and nature,*' (p. 13.) 5 ^nd then 
having attempted to (hew, that qhfifti-^ 
anity is not that kind of religion, he vouch- 
fafes to tell us, as he is coming to the point, 
(p. 14.) well knowing that he was then evi- 
dently the fartheft frcm it, when he fcem'd 
endeavouring to be neareft. Well, and what 
after all is the point f Why, I think, fays he, 
" that the grand foundation of the difference 
V betwixt deifls, and the religious of all other 
*' perfuafions, is, whether any dodripe on 
^f precept, that has not its foundation appaT 
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•' rcntly in reafon and nature, can be of the 
^* effcnce of religion, and with propriety be 
** faid, to be a religious dod:rinc or pre- 
*^ cept (p. 14.)." 

Among the religious of all denominations, 
the chriftian furely muft be underftpod to 
make one. I would then gladly know of ouf 
author, who tbofe chriftians are, who affert 
that dodrines and precepts, which have 
not their foundation apparently in reafon 
and nature, are the tflence of chriftianity, 
and, with propriety may be faid, to be a re- 
ligious doftrine or precept ? Or wherein do 
they teach dodlrines, that apparently have not 
their foundation in reafon and nature ? If be 
goes to the determination of councels and 
fynods, tis a chance but he's righ^. And yet 
even then^ he may be altogether as diftant 
from the point in debate, as were their /«- 
fallible decifions too frequently from the 
truth. Search the fcriptures^ and let me fee 
him prove from thence^ a fandtion to abfurdi- 
ties, of that, or any other kind, and I'll 
not wonder at his treating them with fo little 
ceremony and refpeiS. Till he can do that, 
he is fighting with a fhadow 5 and unlefs he 
is willing or abky to argue from the original 
fenfe, and general tenour of holy writ, he 
didlates with a mighty ill grace, in the con- 
cerns of revelation. But, to proceed. 

'' The 
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" The whole body of chrlftians, fays our 
^* author, may he ranked under the two foU 
" lowing claffes, \ft. Thofc who maintairi 
^^ thatdodrines and praftices which have no 
** foundation in reafon or nature, may be of 
*' the eflence of religion ; and 2i/y. Thofe 
** who niaintain that dodtrines and pradicc?, 
*' which do not apparently appear (pray ob- 
^' ferve his exprcflions, fer they are incom- 
^* parably exprejfhe) to be founded in nature 
" and reafon, may yet, notwithftanding, be 
•' of the eflence of religion (^. I40*" 

That we may not, for want of method^ 
confound our author's diftinfi: arrangetnent 
of chriftian writers, and the fcparate clafles 
to which he has plac^ them, we will bring 
each of them under its proper feparate ex- 
amination. In order to which, it may be 
aeceflary, ia the firft place, to take a view 
of the names of thofe who make up the. 
firji ckfs. of. chriftian writers. And here, 
left you fhouU too haftily expeSt to fee it 
CCHXipoe'd of alh or even any oifucb chriftian 
Moriters^.. as. bad obtained the greateji reputa* 
tim^ botb for found judgment^ and ner'nous 
reafoning (p. 2.). I muft charge you, as 
you value the credit and reputation of your 
author, to htfatisjied wkh the lingle, tho* 
fingular teftimony, of one Zegl^viouSy a 
Dutch writer. — One g-^^i/ evidence to a rea- 
fonable man, is as iatisfa£tory as a thoufand.— 

And 
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And, he (Mynheer Zeglovious) is pleafed, ic 
feems, to affirm, " that God may, if he 
** pleafes, out of the vaft fovercignty of his 
** will, command all that wickednefs, which 
** he has forbidden, and make it our duty ; 
'< and alfo forbid all that holinefs^ which 
^' he has commanded, and make it fin to 

" us(p. 15O." 

The extraordinarinefs of the dodlrine above 
quoted, it is juft as neceflary for me to en- 
quire into, as it was for our author to intro- 
duce it, — and that is not at all ; -— unlefs 
he could prove, that in tbaty is compre^ 
hended the united fenfe of the whole body 
of chriftian writers. And, if that in fa^ 
is the cafe, how comes he to have been fo 
fparing in his quotations ? I (hould rather' 
have expeded, he would triumphantly have 
ufher'd in a fevv Englijb divines, of Jbund 
judgment and nervous reafon, to have bore 
his Dutchman company. But, for want of 
this fingle circumftance alone, what he has 
built on his Jirji clafs of chriftian writers, 
rifes but to a mofl: magnificent caftle in the 
air : — Let us fee then, if he is more happy 
and fuccefsful in his fecond. 

" Thofe chriftians of the fecond clafs, he 
" fays, fo far agree with the deifts, as to 
'^ own, that God, who is infinite in know- 
*' ledge, and can never know things to be 
*' otherwife than they are in themfelves, 
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cannot poflibly confider, nor conftitute any 
dodrine or precept, to be of the eflence 
of religion, which is not fo in itfelf, as 
*^ not being founded in truth and reafou 

This being a reflection, juft expreflive of 
common fenfe and undcrftanding, our au- 
thor is pleafed to ma)ce it the diftinguifhing 
charadariftick of the fecond clafs of chrifti- 
ans 5 and, what is more, — to compliment 
it, with the deijis folemn fanclion and appjo- 
bation. And yet no foorier are they thus 
happily and amicably joined together, than 
(moft unfortunately) a cruel ifut^ fets them at 
onceafunder. 

** They agree, fays our author, with the 
** deifts, in owning, that God who is infi- 
" nite in knowledge, and can never know 

things to be otherwife than they are in 

thetnfelves, cannot poflibly confider, nor 
*^ conftitute any doftrine or precept, to be 
** of the cflenee of religion, which is not fo 
^' in itfelf; — But then they agree, as the 
** religion of nature, thus abfdlutely confi- 
*' dered^ and in its full extent, is only known 
*^ to God, if he fliould be pleased to make 
•* 2i fupernatural revelation, of fuch parts of 
'* that law to us, which our unajji/led reafon 
** could never have difcover'd 5 fuch ^ revela- 
" tion ought to be gratefully received, and 
" readily acknowledged. And this, he tells 

^' us. 
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US, wc ailedge to be the cafe of all fpeco^ 
' lative, metaphyiica], an4 fubtime doc^ 
trines contained in the fcriptures, which 
*' colledively. compofe the chriftiaA faith 

(«p. i6.)" ' 

And where, let me ask, lies the abfurdity, 
in this cafe ? Oar author grants, that God 
cannot pojfibly confider, or conftitute any 
doftrine or precept, to be of the eifence of 
religion, which is not fo of itfelf : Why 
then fhould he not acknowledge thofe things, 
to be of the very eflence of religion, which 
we fuppofe him a£t daily to have confider'd, 
conftituted^ and appointed ; though they be 
even fuch things, as our unaffifted reafon 
could not have diicovered to have been fo. 
His firft conceffion, fuppofes every thii^ ap-^ 
pointed by God, to be truly confident with 
religion, and confequently, that it is unna^ 
tural and irreligious^ to oppofe what he has 
appointed (p. j6*). 

Ah ! but, fays he, they (/. e. the rational 
chriftians) they, fays he, go farther ilill, 
than all this : For they fay, ^* tho' no doc- 
*' trine that has not its foundation in realba 
*' and nature, can be truly a religious doc-^ 
" trine, yet dodxines, that have fuch a 
^^ foundation, (though that does not appear) 
** may, if God pleafes, be communicated to 
*^ US, either by himfelf immediately, or me- 
** diately by his agents, without any reflec- 

3 « tion 
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^^ ti<^ ofly or rqiugpancy to iny one of hiS 
" attributes (p. i6.)." 

The uo£ume6 of this reprefentation of 
chriftkiiity, is, I prcfame^ obvious enough 
to every ooe^ that thinks not^ or writes not) 
with the partiality of our author* For all 
that the men of any importance in the great 
boiinefs of explaining fcripture truths ^ in 
other words, — all that the raticmal divines 
have advanced on this point, . is, that it is no 
^gument of nveak credulity, or an irrationdt 
foundation of our faith, if fome propofed 
objefts of our belief are found, in a ftvrpar-^ 
iiculars thereof not revealed^ to lie beyond the 
reach of our enquiries ; that things in tbit 
refipeti) may be .incompreben0ble5 and yet 
not inctmpatible withreafon, or the intention 
of re^srelation. The errors and abfurditiesi 
which either popery, or emhufiafmi may 
have unwarrantably ingrafted on chriftianity^ 
and whicfai have undoubtedly no foundation 
in reafon and nature, afiedt not the original 
and real merit of the latter; and it mud be 
ignorance, or downright knavery in a writer, 
to charge them upon the faith of chrifliaqsi 
withoat exception. 

But| having fo very juftly and judicioujly 
ftated the cafe in difference, between m and 
deifls; obferve the dbnclufion^ he as]\iM:f 
and judicioully draws from it. *' The dif* 
'' £irence^ iays he, betwixt rational chrl* 

G « ftians 
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;*"ftians and deifts, will, without any farther 
"trouble, be adjuffed,; when this propofi- 
" tiOn, which chiiftians lay down for a cer- 
/^ tain truth," viz. " that the coUeftions of 
** writings, commonly called the fcriptureSt 
" are of. divine infpiration, and a revelation 
*' from God to mankind, — be plainly, and 
" clearly made appear to be fo j and there- 
/* fore the material queftion depends upon 
/* the proof that is to be made by chriftians, 
** that the fcripturcs are a divine revelation, 
" and the very word of God* For if that 
V point be proved, fays he, the controvcrfy 
** is at an end, there being no true deift, that 
•* will hefitate a moment to allow, that what 
" God faith, is truth (p. i6, 17, i8.)-'' 
, Which is declaring, in as exprcfs terms as 
can be imagined, that if chriitians can but 
once prove to us, that the fcriptures are really 
of divine original, and authority, we deifts 
will abfolutely acquiefce in all thofe do<Arines 
that are deduced therefrom, even tho* they 
appear not to have their foundation in rea^ 
foriy and the nature of things. 

Here then you fee the ultimate refolu- 
'tion of our deift. If you will not fuffer 
him to 6njoy in peace the maxims of infi- 
delity and deifm, he will, rather than become 
a true chriftian^, be content to be a papift, or 
. cnthufiaft. For who but fuch as thofe^ pre- 
tend to ground the obligation, of believing 

things, 



f8ii 

tftiilg^ not founded in reafon and the ndtur^ 
of things, on any pretended authority froni 
holy writ ? But paffing h^ the compliment 
here paid by our author to poperyj enthu-& 
iiafm, and fuperftition, let us attend him in 
his pretendedly impartial enquiry^ into the 
divine authority of the fcriptures, which he 
puts us to the proof of. ** Alas! alas! fays 

* he, here we have a furprizing inftance of 

* the want of unanimity among chriftians^ 

* where it fecms to be fo peculiarly requifite, 

* that Without it^ they muft not only expcA 
^ to fail of convincing deifts of the truth 

* of their caufe, but alfo render it a doubt«> 

* ful point, whether they are rationally con- 

* vinced of the truth of it themfelves^ For 

* if we begin with the Roman catholicks, 

* who have vaftly the advantage^ in point 

* of numbers^ and plainly afk them^ . how 

* know you the fcfipture to be the word of 

* God ? — - They anfwer, by the ttftimony 

* of the church (p. 18.).'' 

Now I would venture to appeal to any 
ftian, ' of coinmon fenfe and Undcrffcanding^ 
whether the popifh method of proving thd 
fenje of fcripture, from the implicit teftinio- 
ny of their church, is of any weight in our 
author's arguments, for difproving the fcrip- 
tures to be the word of God. Nay, he ac- 
knowledges, that the Weaknefs and abfurdity 
©f this method of proof, has been fo fully 
V * - G 2 ibewd 



fhewn by fomc eminent protefiants^ as to 
render it perfectly needlefs for dei(ls to 
make any repetition of what it fo generally 
known and approved (p. 19.) What a trifier 
then, even from his own confefflon, is my 
worthy facnd the deift ? —But now for tfcw} 
principal anfwerSj vouchfafed to us by pr&^ 
tefiuriti — ** Why the one parr, fays hc| 
'^^ maintain, that they are known to be the 
** word of God by tbemfehes^ to thofe cnly^^ 
•' whole eyes the fpirit of God ispleafed in a 
** diflinguiihing manner to open, to perceive 
*' the certain charaders of divine truths in 
them (p* ib.). Another fort maintain^ 
that they are known, and will manifeftly 
** appear to be the word of God by them^ 
^'fehesy upon an honeft inveftigation of 
^* mere natural reaibn, to any man who 
•* ihall impartially exercife it about. th?m 
" (p. ih.y -—Now, as a frefh inftancc of 
our author's ufual impartiality, and lioneft 
method of reading fuch chriftian writers^ as 
fhould be found to obtain the great eft reputa^ 
tioti iox found judgment y and nervous r^ading^ 
(p. 2*) we have» in fapport of his charge, 
againll: the one part of proteAant divines, a 
quotation here, from the all-fufiicient autho- 
rity of one Mr. Pemble. Who Mr. FemMe 
is, I confefsl know not. But ourauthor^I 
prefume, concluding, that one Jingle advo- 
cate in fome cafes is better than none at alj^ 

2^ determin*d^ 
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determln'i, as the TiUotfm\ the ^arf\ 
^c. were ccmncH retain 'd on the other fide, 
boldly to risk hisfate on the weight and au*» 
thority of Mr. Pemble (i). — Well ^beft, it 
appearing mofl ur^ue/iionably true, jfrom 
what Mr. Pemble has advanced^ notwith- 
ftanding what all the great, men have to fay 
to the contrary; that — ** we know the 
feriptiires to be the word of God, by 
tbemfelves^ — is an anfwcr of a party of 
^\ proteftuttts^ to the queftbn above, -— how 
<^ know you the fcriptures to be the word of 
** God ? The Ronaan cathdicks in their turn, 
^^ fays oar author, reply^ that fcriptur6 is 
«* delivered to moft prateftdnts, by tranda- 
.** tions froni men, who by xhAv cmtrary 
*^ tranJlatianSy have proved themfelves falli- 
'^ blQ 3 therefore granting, that the originals 
<* be true, the tranflations may be far other*- 
"wifej, atleaft, only one can be the true 
^* one, and which muft that be ?** --^-. Why, 
that which you have the beft and moft rea-- 
finable evidence for,— Becaufe" akeratioAs in 
^^ language, are, as oar author avers, unavoiJ- 

G 3 able 

(i) Mr.- Temhli^ in his treatifc of grace and faith fays, V7c 
know the fcriptures are the word of God by //^^«/^/i;^j, the 
fpiric pf (jQd opening our leyes tp fee thpfe natural and Jivety 
chara^ers of divine truth which are imprinted on thqk iacreel 
voI|imes. Bnt how (he afks a little after) does the tjoly Ghdft 
Teveal unto us the truth of fcripture ? (He anfwers,) By re- 
moving thofe impedioients that hinder, an^ beftowing tiioTe 
graces, illumination, and fan£lification^'that make us capable 
<rf this knowledge. (Vid. our author, p^ 19^ 20.) 
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^^ able (p.2 1 .) ; mufl; there therefore of courfe, 
** benofuch thing as /rtt^ language?" But then, 
fays our author, '* As they nniight poffibly b? 
^^ corrupted by tranfcribers,. and we cannot 
" be certain that they were^not, the fcrip-. 
f' tures, fays he, in thofe latter ages, cannot 
^' be proved to be the word of God, by 
** them/elves. For {hall wq know them to 
^^ bo fo, by their own teftimony, concerning 
^* tbcmfelycs, qr by the reafonablenefs and 
" apparent truth of each and all the doctrines 
*^ and precepts contained in them ? (p. 21.) 
If by the teftimony of fcripture concerning 
tbemjelvesy our author, had mtant nothing 
more ;than a teftimony arifing from, the rca- 
fonablgpefs of their doctrines and precepts, 
I wpuld a{k him, whether the reafonablenefs 
of a doftrine is not one of the ftrongeftj, tho^ 
Dot the f$Je argument to be, expc<f^ed in fup- 
port of its credibility and authority ? ^^ Well, 
^' but, fays he, thq aflnrance of the infallibi- 
" lity aqd infpiration of the feveral authors 
f * of thofe books called the Bible, is the very 
^' point in.qoeftipn, and requires to be prov- 
^^•cd/' Where again he fubjoins this very 
fhrewd remark, (as if it had been a point of 
univerfal difpuie . among ^rhriftians) that its 
own teftimony, concerning itfelf, can be no 
proper evidence, (p. 22.) 

He is in too great a hurry to afk us^'wher 
fher we have or have not ^y other proof of 
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the mfpiratioD of the authors of tbofe books^ 
called the Bible* than what arifcs fronj its 
own teftimony cpncerning themfclves, well 
knowing that we have many : for one o£ 
which I muft refer you to a note below (i^^^ 
left I fhould lofe fight of my author in his 
hafty tranfition to the fecmd kind of proof of 
the divine authority of the holy fcripturev^, 
viz^ the reafonablenefs and apparent truth of, 
each of its dodtrines and precepts refpeflive-. 
ly. // This, fays he, is not fo much as pre-, 
*^ tended by tboje proteftants whofe anfwer> 
" we are. now particularly confiderihg.". 
Well, and how can we help it if they are not ?. 
Are the .fanciful fugg^ftioiis of every trifling! 

(i) Not te Jnfift upoi> other arguments, which might be 
alledged With'gr^t ftrength- and cogency of reafon ; that 
compleatfyilem.of morals,* which gives, fo great a luftre to 
their writing, i^^I think, a fufficient proof that the evan- 
gelifts, and the" reft of the facred penmen of the New Tefta- 
ment, w^-e divinHy infpired \ ?tis true indeed, there is fcarCQ 
any oivb precept therein ccwitainet^ but what may bq viet 
with in the writings' of the heathen philofophers, but then 
they are fo dctachM from one anothcrj and (o deftitute of a ' 
proper fandHon to enforce tjiem, l^id ai;e fo defac'd \^2l mon-^ 
ftrous.h^p of abfurdities, . which ai« delivered along with 
them, tKaf they fall far Ihort of that perfedlion which ought 
tb be cxpedledy t6 make them come home to men'j purpofes, 
and render .them of general ufe. Whereas, ii\ the fcriptures,^. 
all the (Joftrines are fum'd lip in a plain and eafy mariner,' 
and in a fmall compafs, free ^from any embarrafs, an4 At the 
iiixne time ^hai they, exhibit to us a fiUl rule of duty to God,^ 
our neighbour, and our felves, have all the authority thiaf ei« 
thcr reaion'or revelation can give,*fo recommend them, and 
aie enforced by foch proper fanflions, as muft neceftarily have^ 
a great weight upon every fobcr and well difpofed mind.— 

:. _. G4 ' enthu^' 



cnthufiaflic zealot to be charged to the account 
of the whdc body of chriftkto ' writers ? 
^-—As well may we affcrt, that there is no 
fuch thing in the world as right rtafon^ be*' 
caufe our author, whilft he pretends to efpouft 
it, fhews fo little of it in his Writings, But 
to proceed, ^ 

" Jbey, (i. e. Mr.Pem^lej) efleeni meer mo- 
** rality, and the bare exercifc of our natural 
^* powers in matters of religion, altogetherin-^ 
** effeftual with regard to falvation : Tubings 
^* beyond morality,, and out of the verge of 
<' human reafon, they are fo well affiired 
^* are not to be acquired by reafon, that 
** they a^Ci^ibe the acquifition of them Whol- 
*' ly to the operation of the Holy Ghoft/' 
( p. iiiJ. ) Do they io } and what then ? 
Po they (viz. that body of protcftants r^pre^ 
Jented by Mr. Pemhle) declare, that mcer mo- 
rality, or the bare cxercife of our natural 
powers in matters of religion, is akogeiher 
iaefibiflual,. with regard to falvation ? Why 
then give me leave, if you pleafe, to explain 
the meaning of that declaration, Jt is thj?, 
viz. that mcer morality, /. e. that kind of! 
jnorality, which is fallly calfdhch — r a mo- 
rality, that would exclude revelation from 
the religion of right rtafony —• r the morality 
in fad of deifts, — that fuch kind .of tna- 
rality will be ineffeAual to falvation. To 
the truth of which, J rnyfelf c^n very rcadi^f 

fubfcrib^ : 
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fiibfctibc I a^ will, I bcHcve, every ratiohat 
divine you .can niinne me^ — ; and not only 
fhis, but they will agree with Mr. Cbandkr^ 
that " the religion of Chrift muft be tfedSr- 
^^ fiiody bcfort it tan, or ottght.to be believed, 
*< and that it muft be prov^ to be a confident 
^^ and rational religion, before a man can be 
^ under any oDiigatioh to receive it.^ 
When thei'efore bur author took upon him to 
afiert froth the one examWe of Mr* Pemble\ 
that this is qot fo much as pretended by any 
^abliftcd body of diviiiies, — fp. 23.) and 
that none but fuch as Mr. Gbanaler^ were fo 
rational as to maintain that opinion, he doei 
not dojuttide ttithb chdrcRof England citt- 
^y. If i^cY declare that ;jinan muft be ^* 
^erfinturalhf fllumiqated, iri order to perceive 
the charaOier^ of divinji truth in Aeholy 
fcrijJturcS; %hat 'more do they mean^ thaA 
iliat a mati muf^fc cheriih in his breaft folbn^ 
thing fupetfot to tjle too J^^^r/nardifppfitions 
and bias of an iufidel ; fometfarng more thap 
the fuggfeftioni of prrde, bttqudice, aiid par*- 
tiality, and what is too cftxaily fobftJtaied ih 
ihe place of natural Vf/j/fe^^/ta judge rightly 
of the ttutH'of revektipn. *^Jforis Cbi/lin^^ 
^tirtb; as *oar* author * would infinuatei fhfe 
only great man among the f^yeral patrons of 
chrifliahity, ^ho cares to own that ^^oatwal 
^^ r(<i/Qn is the oply true jiidg;e in thofi^ con- 

^ ** trovtrfies, 
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" trovcrfics, where the fcriptiirc itfclf is the 
*' fub)e<a of them (p. 24.)/* , 

Mr. Locie{^jSj.xhdit without the evidence 
and ufe of rczfooy tncn , cannot be aUe to 
diftinguifti divine revelation frgm diaboKcal 
jmpoftiires. ( J ) : v . ; 

Mr. Haks, fpeaking ot the to//y of the 21/ 
century, -— oblerves, That one. great caufe 
of error was, that the people, 2bro* floth 
and blind obedience,, examined not the things 
that were taught^ but like fail's of burden, 
patiently coucbed down, and indifferently 
underwent whatever Aeirfupeao? laid^upon 

tbem^(2) . i; . . . 

[ Mr. Bullock fay^ , fjF 1 canRptcjepend upon 

ihe p!^5neft,di6lkeSjof Tea^^ how can 1 be 

affured that any aVftrine is a r^qlationfrom 

Gq4. If I rpce/ve ivwithout^confulting my 

reafon, then lonaught J know,. , it may be an 

ii^ipofture, ^nd I ^ pppy way, as liable to 

embrace an error as the truth. J3 ) . ; . 

, Bi(}iop laykr.lxM well obfecy'tly 'tis reas 

foo that is the ju4ge, an^l i4tJie^s,^coupals, 

tradition and fcripture, the evidence! (4) 

, : Mr, Cbiliwl'^ortb,.&rfh\n{haps .SitJotfoh 

ind Sharp, ''XiCKq^%^ )^urnet J ^zx\^^ Wilkins^ 

Pr. iSfi?^, and indeed, all our'.a^lefTt divine? 



ti) Vide Locke on ^umah uhderitanSing/vbr. tl.chap. ^8, 
- (2) Vide i^^/Atfift'Siffchifml ^ ^^^ /i 1 . > 

. (^lYide'BuiUck'^iijmpns^.fiiS^iq.} -jil: : . . , -' 

(4) Lib. I. diap. ^. 

agree, 
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agree, that we ought to make ufe of our reaV 
fon, to inform us of the truth of anycpre-^ 
tended revelation, and to enable us to undef- 
ftand the doftrines which it teaches. —- You 
fee then, that by the united tcftimony .of 
men of the greateft reputation for found 
learnings &c. that reafon was never meantto 
be excluded from our enquiries into either 
the fubjeft matter, or authority of revelation. 
Nor does it appear, that even what we caliya- 
pernatural matters, or, what feems to us to 
come from fcripture as fuch, are incapable 
of being examined into, and judged of by 

that rule, ** iov fupernatural rmXXtr^ 

*^ are what our author charges us with thtf 
^* belief of, upon fcripture authority (p. 
^' 24.);*' The charge, I fay, we'll admit j 
and let ourT.author make from it what advan- 
tages he can. — Why, fays he ; ' ** Matters^i^- . 
^* fernaturfil^ are incapable of an examina-^ 
^* tion by natural reafon, and therefore are 
*^ incapable of being apparently reafonable^ 
** or ^xw^approved of as fuch/* by our rea- 
foning faculties, (p. /A) - -If me^r confiJent 
aflertions were equivalent to real argument^ 
I know not who would merit more, as a 
writer, than our author. Supernatural mat-^ 
ters,fays hd, are incapable of an examination 
by natural reafon. But wherefore ? Why mtift 
it neceflarily b? beyond the reach of natural 
fi^afogj to acquiefce in the dod;rine and de^ 

claratioq 
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daratkm of truths that were once Jupernch» 
turali pr beyond the conception, or inventjioa 
of the original ftrcngth of reaibn ? Truths; 
t^at^/i/ Ue out of the reach of human con- 
qeption, of which fort, ^here are undoubted- 
ly not a few, are, and will be fupernatursl 
till revealed. But will it therefore folloWy 
thztwbin difcovered they become not obje&s 
of our natural . reafon and examination ? 
What I was not aile : to difcovcr of myfelf 
(and all men were once upon the fame, foot- '^ 
ing, with rcfpeft to fome particular truths 
they were afterwards made acquainted with) 
was furely a fupernatural difcovery to me, 
whea made by another pcrfon ; and cannot 
my reafpn, do you think, enable me to de- 
termine rightly, concerning the truth, falf- 
hood, : cr probability, of what I was thus 
fupern(itur&lfy made acquainted with ? And 
our author, will he dare to fay, thnt even 
Cbillmg'WQrtby and our other rationaLdjvines 
^rfc gravelly, when they come to the difcuiSon 
of this, whstt he calls, unmanageable point ; 
find at a lofe to prove, that the; fcriptures 
^« known to be the word and revelation of 
God, ppon an bonefl inveftigation of meer 
natural reafon? (J>. 25.) And fliall he, with 
a fneer, talk of a thing ' being what it is, and 
*.««?rtf than itisat the fame time ? And of a 
^ mau'^s having the underftgnding of a naan, 

* and 
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* and yet difcerning what is out of the reacH 
^ of human intdleSkoal fiicukies to perceive ?^ 
(|). 2.) Why muft the evidence of fuperna- 
tural truths confidered as above (and what 
other kind c£ fupematurals are there, but 
meer contradiiHons and inconjiftences^ which 
our church abfolutely di&laims ?) Why muft 
^fae evidence of fupernatural . truths really, 
and ia fa& fuch, be necefiarily out ' of the 
reach' of natural powers ? 

But not to dwell any long^on the evi<^ 

deiKe ariiing fiom the internal characters of 

the divine pages. Id: us hear vtrhat our author 

would otged to thofe their external ones, 

prophecies and miracles.^' Thefe, he thinks, 

even when we have reckoned up all the 

prophecies given by Sybils^ y^^s, or Cbri-- 

^^j^iansy (x miracles at any time wrought, 

** fall vaftly Ihort of afibrdibg the proof or 

' JatisfiiBion toht expeSled. For tbeyntvttj 

he fays, can prove that the colledioh of 

" trafts, cwiunonly call'd the Bible, were 

" written by the perfonS rcfpe6tively whofe 

'^^ names they bear; that the Deity imrne* 

^* diately didated to, and imprefs'd upon the 

** mind of each writer, the fubjeft matter 

•* contain'd therein, eflfe<ftually reftrainmg 

^^ each, one from mixing hi^ own conception^ 

^* vnnk what had been thus didated to him; 

^* aod that theie books have been faithfoUy 

" tiranfmitted 
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^* tranfiditled from their original - c6|Jiesi 
*\ down to us without any corruption, alter- 
^^ ation, addition, or diminution.; and then 
" if prophecies and miracles fall (hort of 
*^ proving thefe points, which moft certainly 
** they do, then confequently they fell equally 
•' fhort of proving the fcripturesrto be a di- 
*^ viae revelation, and the very word of Godi 
** (p. 26.)" Obferve now, wjth vfh^t fyl-^ 
hgiftic-Jagacity our author attempts to realon 
away the ^ authority of holy writ, Becaufe 
the divine original of the fcriptures cannot be 
proved by a medium; which it was never in- 
tended it (hoi^ld be proved by, therefore^ it is 
not capable of being proved at all. — - He 
fuppofes that miracles.. and prophecies given 
forth by chriftians, jews, and fybils, are «r- 
ged to prove, in the firft place, that the fcrip- 
tures were written by the very perfons whofe 
names they bear ; and fecondly, that thefe 
perfons were infpircd, and infallible in every 
word they wrote. . — Now, if that be the 
fiafe, he can furely produce fome prophecies', 
given forth by jews, fybils, and chriftiansy 
and -miracles fomewhere wrought, which 
chriftians refer to, as , what were exprefsly 
g^iven, or done for that very end. Till he 
does that, his charge is groundlefs, infignifi- 
cant, and impertinent. But if he means to 
iay, that prophecies aflually accomplijb* d^ 
and' miracles really known to be worked by 
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thofe very pcrfons under whofc names the 
fcriptures arfe faid to be .wrote, af e, added to 
the iritriiifick merit of their dodtrines, -urged 
as giving a probability of their divine original 
and authenticity, he fuppofft the very faft*. 
And if thefe fuich corroborating evidences of 
their divine authority; do not ftamp convic- 
tion in bis breaft, we may fairly conclude,. 
' that if is too callous for its reception, even 
tho' onelhould rife from the dead to affurfe 
him of it. And tho' miracles and prophecies 
do fill fliort of proving,' that thefe books 
have httn faithfully tranjkitfed from their 
refpeftive original copies down to usy with- 
out any corruption, alteration, addition, or 
diminution, what is th&t to nis purpofe, un«^ 
*iefs he can prove that they ever were appealed 
to for that end f Paris, learning; and integ- 
rity y are the ufual requifites recotpmended 
for the difcovery and removal of any diffi* 
cul ties of this kind,' which the fcriptures in 
-common with ' other writings may rfeafona- 
bly be prefumed to be fubjeft to. And had 
our author poffefe'd an equal (hare of the lat-- 
ter; with his perhaps juft pretenfions to the 
former of thofe qualifications, he would not 
have funk thus low in the cfteem of impar- 
tial men, as a reafoner on revealed truths. 
But to proceed. 

Our aiithor feems very fagaciouflyto ima- 
ginei that we muft firft prove cvfery tittle 

of 
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of the writing) of the <^d and New Tefta^ 
mxSH tP be penned by iincDodiate inspiration^ 
and that the penmen deliver to u$ mtbing 
hat what was i&M^ly dictated to them by 
f3)e Deity » e*er y^ can pretend to recomcmn^ 
thefe books to the world, as an eftablifhed 
x^fitory of revelation. But thls^ let me 
tell him» was neither neceilary nor intendeds 
The infaUikk tefimony th6 fcveral writeqi 
thetnfelves received, mid did; afterward give 
to the truth of the particular fa(Ss they re^ 
late, is fufiicient to give them credit as 4Ui^ 
tborSy with every impartial reader and en- 
jquirer ^ eveo allowing them^ at the fame time^ 
the general fallibility of nature as men« In 
order to do juftice to revelation, we fhould 
be careful to diftingurfh rightly fhe man from 
the minijkr of revealed truths, the hiftorian 
from the prophet ^ nor expe<£t in]|)irationr 
where infpiration was not pretended to. Some 
things are propofed to u$ in fcripture, as ne->- 
ceilary objects of our faith j fome more cf* 
pecially for proper guides to our moral prac- 
tice. Of the firll forty are thofe particulars 
which the prophets and apoftles received^ by 
either an articulate found from heaven, or 
by viHons, and other fupernatural appear-* 
ances, or by prophetic fi^eflions of the di*- 
viiie fpirit > the truth of which, they either 
fealed with their blood, or confirmed by tx* 
traordinary i!niracles« Nor wHl it be at all 

difficult 
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difficult to diftinguifli truths advanced lipoft 
the authority oiinfpiration^ and thoft which 
are recommended only on the foot of reflec- 
tion and natural reafoning, — or as matters 
meerly hiftorical. The facred writers, by a 
more ferious and finccre examination into 
the real truth of things, added to the many 
extraordinary lights they from time to time 
receiv'd, furnifti out to us' a more noble trea- 
fure of ufeful doftrines and maxims, than 
are to be drawn from the moft elaborate re- 
fearches of other men, the obfervance of 
which they enforce by the difcovery of many 
important truths fuper-natural — truths not 
attainable by natural reafouy which, and 
which aloney were the fubjedl of their in- 
fpiration. Out of the four Evangelifts, two 
of them were eye and ear witnefles'of what 
they relate, viz, St. Mathew and St. John. 
Did they need infpiration^ do ydu thbk, to 
make them write as honefl: men ? If fo,^ a 
man is a fool to believe one word of Englijh^ 
Greeks or Roman hiftory ? The two others 
wrote confeflTedly by the dire<Stions and in- 
ftrudlion of St. Peter and St. Paul ; and 
were equally capable of writing with hifto- 
rical honefty and integrity, as the former. 
^ So that it is not fo neceflary for the credibili- 
ty of fcripture ftory, as our author would in- 
finuate, that the fubjed: matter thereof in 
general, fhould be imprefTed on the minds 
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of each writer; and every thing therein 
penn'd, be the refult of adual immediate in- 
Ipiration. 

According to our prefent tranjlation in* 
deed, it is Biid, all fcripture is given by in- 
ipiration, abd is profitable for dodxine, &r. 
2. Tim. chap. iii. v. i6. But the text in the 
original, fays manifeftly no fuch thing. Even 
the very pointing of the words prove againft 

it will confift with the common rules of cri- 
tici(in> to make yfa(f>^ the noun to govern ea-rt 
undetftood, and OiOTrviuaTogj to be governed of 
it with the intervention of a comma. I own, I 
am not able to make out. But put dttrnvivaToq 
in appoiition with y^(^ and the intermediate 
comma is fufficiently accounted for. Let the 
following xcu too be renderd'd etiam^ as it is 
in a thoufand places befides, and immediate* 
ly after it, let icr^ be underflood, and the 
fenfe is at once made clear, and will run 
thus — All fcripture, given by infpiration, is 
even profitable for dodrine, &c. 

The Apoftle*s meaning from which words, 
is, that all fcripture given by infpiration, /. e. 
every prophetic part of fcripture, every pro- 
phecy given, or declaration made by thofc 
feveral infpired teachers and prophets, is a 
memento to our rational and moral conduct ; 
and if attended to as it ought, would be pro- 
* fitablc 



[ 99 ] 

fitablc for doftrine, for reproof, for correc- 
tion, &c. 

But to return, " Our ailthor cannot ton^ 
*' ceive how plain and obvious truths can be 
*' rcveal'd, in a miraculous and fupernatural 
" manner (Jb.y\ And where, I would ask, 
is it required of him that he (hould ? What 
more is propofcd to our belief, than that 
fome plain and obvious truths (truths which 
are the immediate objeft of even natural 
reafon and religion,) that thefc are by the 
gofpcl enforced by fome other fupernatural 
doctrines. — /". e. Doftrines fo fupernaturally 
made known to us, as that reafon alone could 
not naturally have attained to the knowledge 
of them-— Such as God's creating, with d 
a view of hereafter judging the world by Je^ 
Jus Chrijly his fending that very divine 
perfon among us, who one day is to be our 
judge, to be firft our teacher and inftrudlor, 
that by his life and converfation, he might 
approve himfelf a compleat pattern of virtue 
and bolinefs here, and by his death and re- 
furreftion, give affurance that he came to 
open to us a way to perfeft blifs hereafter. 

Are thefc, I would ask, intelligible doc- 
trines, or are they not ? And may they, or 
may they not be admitted into our creed, 
without offering any violence to otir under- 
ftanding ? Let me^ for the prefcnt, fuppofe 
cur author to anfwcr in the affirmative, and 
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to admit that they are worthy and valuable 
truths, deferving our veneration and re- 
gard. But what then? " I^ cannot appear 
** to me, fays he, that they were therefore 
" miraculoujlyy and fupernaturally revealed ; 
V becaufe in the Jirji place, they have not 
*^ ht^ii proved to be (o^ 2indfecGndfyy becaufe 
they are to be difcovered to be what they 
are by the human underftanding, in the 
** ordinary and natural ufe of its faculties. 
•* (p. iLy Here I muft lay before you ano- 
ther infiance of our author's great talent for 
fophiHry and falie reafoning and his dex* 
terity too in fubftittiting fplendid nonfenfe in 
the room of real argument. In the firft 
place, nothing is to be adihitted in proof of 
revelation, but what our author himfelf is 
pleafed to acqulefce in. Secondly ; Things 
cannot be difcovered to be what they are^ 
by our underfbnding, and the ordinary and 
natural ufe of our faculties, if they were at 
iirilmade known to the world in a miracu- 
lous and fupernatural manner. Our author's 
reafoning thus on this point, I impute to his 
confounding the nature of revelation truths, 
wifh the manner of their being conveyed. 
He imagines, that every truth muft be in 
faft, fupernatural, /. e. not capable of be- 
ing known to be what it is, by the natural 
ufe of our reafoning faculties, even when difco- 
vered, provided it was made known in a man-- 
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ner fupernatural. He that fees not into the 
fallacy of this dcdudion, muft be but little 
qualified to judge of the force or fallacy of 
any argument at all. — But again. " As to 
** all the myfterious and unintelligible part8 
** of fcripture, they are the fame, fays our 
** apthor, as if they were not, as to any good 
** purpofe that can beferved by them; and 
" to fuppofe that they give forth unintelligi- 
" ble inftructions and propofitions to his crea- 
tures, is to prove God, in faft, a mere 
trtfier^ — If by myfterious unintelligible 
propofitions, our author means fuch things 
only, vjrhofe manner and form of exiftence 
are unintelligible, lethim butconfider, how 
many myfteries there are of that kind, in the* 
fyftem of natural religion ; and then judge, 
whether any but fuch arrant triflers as A/w- 
felf^ will pretend to oppofe them to the 
prejudice of revelation. Whether or no any 
other unintelligible propofitions have the pre- 
tended fandion of revelation, I may perhaps^ 
enquire, as I go along with our author's an- 
fwcr to Dr. BenforC% reply to the author of 
chrijiianity not founded on argument ; which 
feems principally to have been the occafion 
of this very extraordinary treatife. The rea- 
fon for it is very obviou^. That being a book, 
on the credit of which, the very life and 
foul of infidelity feem'd principally ta,- de- 
pend, it was ncccffary, that an anfwer fb ap- 
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parently cjonclufivc, as that of Dr. BenfhnSy 

fhould not pafs upon the world, without 

meeting fomewhere with an ^attempt at leaft,. 

toward? a reply. But how difproportion'd 

our author's abilities are tq his endeavours y to 

overturn the fouod reafoning of Dr. Benfony 

we jphali eafily fee, by the few following olv 

fcrvations, — which 1 offej; not in the leaft in 

defence, or vindication ( i )pf the lattex;, (for h© 

Hands in no need of ajiy) but to expofe the^ 

grofs fophiftry of the former. The Dr. 

%aks truth, honefty, and integrity xxh 

every page, and fla(hes. unwilling^ convic-. 

tion even in the very face of our author, — - 

as appears from the v;arioijs fubterfuges he is 

forced to take fhelter in. 

Dr. Benfon having aflerted, that the ra- 
tional diyipes prove all things, and hold faft 
thaj which i^.gpod, and that what is good in. 
all cafes,, n^ay readily be diftinguifhed from, 
what is evil, (2) *' the inference which our 
«^ fa^aciojjs author draws therefrom, is, that 
*' in mere matters of muorality, only reafon 
;[' can r^adiljr diftinguilh what is paor^lly 

(i) Left the Dr. fhoujd be made to afifwer forany pjoflible 
defid«Kies> that may be obfervable in this reply tq his anta- 
gpnift, let the reader taj^en^tifie,. that Dr., Benjf^n knows no- 
thing oF, either -th^ defender or the defejice ; and;that what, 
occurs' hereio, is jJurely the fefalt of ah unprejudiced and im- 
ti|i^ ©J^natioa into . tiie^ merits, of . the daufc he took m 

■ ^ yjie Btnfin^& reafonablcnefs of chrjftian religion, p. 
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'* good, from .what is morally fevil, fo fuch 
** matters only can, he fays, according to 
•* Dr. Benfon, be cafes of impowaiice, that 
** is, with regard to the favour of God, atid 
*' eternal falvation (p. 3i.)''» Here our ao- 
thor thinks he has drawn fuch a conclufion 
from Dr. Benjbn's way of reafoning, as muft 
neceilarily bring him under difficulties infur- 
mountable, and difabte hini from proving 
matters of faith, to be matters of importance. 
But I would afk, whether it is hot the united 
r fenfe of the whole body of rational divines, 
that morality is the principal end of chriftia- 
nity ? And if fo, muft not the means con- 
ducive thereto, fuch as are its articles of faith^ 
and pofitivc precepts, be proportionally im- 
portant too ? (wV/(f fupra. p. 47.) And can you, 
I would ask, feparate with any manner of 
propriety a helief of truths revealed by the 
immediate direftion of God, (and not natural 
objeds, perhaps, of our notice) from tlie 
catalogue of moral dtfties? But " how, fays 
" our author, does it appear, that the grand 
*• articles of chriftianity, when they are now 
no more to be judged of by human 
pbWers, than they were before to be foundf 
out by them, are matters of importance ? 
And how can things with propriety, be 
•* iaid to be reveal'd to the humah rafce, of 
** which miah has no faculty of forniing- an 
" adequate idea or judgment ? (p. 34.) Wha< 
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gave occafion to this query, was, Dr. Ben- 
fon's infinuating, that without the fcripture, 
reafon, or men's natural faculties, would 
never have found out many things that are 
revealed in ^he Bible. ( i ) It may be true, 
that many things revealed to us in the gof- 
pel, could not have been found out by the 
unaflifted powers.of human reafon; but, as I 
obfervM before (p. 90.) no conclufion can be 
drawn from thence, that now they are dif- 
CQvered, they become not objefts of our ex- 
amination and enquiry. Till this can be dif- 
proved, the above cavil falls inglorioufly to 
the ground. But then, iays he, " to talk of 
*' a revelation of things to man, in aid of 
•* reafon, which though eafily underftodd, 
** yet reafon cannot difcover any proper ufe 
*^ that can be made of them, ' is alike abfurd 
** and contradid:ory. But fo abfurd and con- 
*^ tradiftory a declaration is this, fays he, that 
^* God will judge the world, by Jefus Cbrift.— 
*^ This, fays he, does not appear to have any 
^* foundation in reafon . or nature 5 nor is 
" there any priciple or premifes from whence 
^* they may be drawn, God will judge the 
" world in righteoufnefsj and it is a. matter of 
^* indifference to the creature ^y wkom. And 
^* as reafon cannot make any improvement 
^* of this doftrine, how can it be faid, with 
^^ either propriety or truth, that it wa? given 
f in aid of it. (p. 35.)'' 

(i) YxdcBen, p. 90, ^i* . 
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Becaufc our author can make no improve- 
ment of thisdo6trine,isit therefore evident that 
no 1x)dy clfe can ? — Or that what he him- 
felf Jias been pleafed to advance on that head, 
docs aftualiy proceed from the fuggeftions of 
reafon^ and not rather from fome principle 
which beft fuits him, for the prefent, to fub- 
ftitute in its room ? Is it not fome confirmed 
prejudice, fome inveterate obftinacy lying in 
the way between xt2i(on and convidlion, which 
hinders bim from reaping that advantage from 
the declaration of God's judging the world, 
by Jefus Chrift that he might ? " Admiting 
" it to be a truth, that God will judge the 
<* world by Jefus Chrift, of what more con- 
**Tequence to the world in general, fays he, 
** is the knowledge of this truth, than that 
" there being a burning mountain in the 
*' kingdom of Naples^ is an advantage to the 
•^^ people of England? Then this is a juft ob^ 
" jedion, fays he, againft the divinity of 
** this doftrine, becaufe it is greatly improba- 
** ble, that God fliiould fpecially interpofe to 
** acquaint the world with this, or any other 
" truth, the knowledge of which, mankind 
" would do altogether as well without.(p. ib.)'*^ 
—There can be no ftronger argument, of the 
defperate ftate of our author's caufe, than the 
mean artifices, he thinks it neceflary tohave rc- 
courfe to for its fupport. Like a fox well nigh 
run down by his purfuers, and unable any lon- 
ger 
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ger to truft to a fair and open chace, he be- 
gins to pradife, at laft, all the little (hifts and 
doubles he can make, to protraft, tho' but 
for a moment, the fate he is too fenfible he 
muft fubmit to. — Had this circumftance of 
God's judging the world by yefus Chrifl^ 
been omitted, and nothing more had been 
obfcrved, concerning the dijlribution of re- 
Wards and puntjhments in another ftate, then 
that in fa^, fuch a ftate would one time 
or another commence, how natural would 
it have been for men to have enquired 
how it came to pafs, that revelation, 
whofe principal bufinefs and boaftcd merit 
it iSj to make fuch more fall difcoveries, thaii 
reafon could attain io^ ftiould yet fay nothing 
more concerning this important point of re- 
ligion, than what perhaps might be deduced 
from the principles of natural rea£)n ? 

The time *wben^ the manner bcm^ and thtt- 
perfon by whom this ^and affair is at laft ttt 
be conducted, are circumflaHices of informa- 
tion, which every right-reafoner would na- 
turally have expedled of revelation ; --- nor 
do I believe, that even the deifts would have 
been the laft to have complained of fuch de- 
ficiency. And if fuch be their hardened in- 
fenfibility and ingratitude, as that, inftead off 
its being a motive to their praifeand thankf- 
giving^ they mak$ this fo material a difcovc* 
ry» an additional argument to fupportthem 
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in their prefamptious infidelity.— Ijudge them 
not, ^— there is one that judgeth, — even 
that fame Jeftis whom they defpife* 

As for thofe twelve propofitions, which our 
author has introduced with fuch an air of fo-- 
leranity and importance, it may be but jul^ 
.ticetohim, and to the reader, to tranftribe 
tbem, that the latt/er may make what advan- 
tage (rom them he can; (p. 37, 38, 39, 
46.) (i) I own, that I thought eleven out of 

the 



(1) I. That the firft cau& df all things is a Being, not 
only of the moft boundlefs power^ but alio of the moft un- 
limited and perfed reafon or underfianding. 

2. That in nature, there is the right and the wrong, of 
cvery> cafe that can poffibly exift, or refhlt from the infinite!/ 
various poiitions and modifications of either fimple or 
complex ideas, propofitions, or things, at leaft, of all thofe 
cafes* that, right and wrong can poffibly be relative to. 

3* It may ^rly be preuimed, that infinite reafon is alone 
capable of diflinguiChing unerringly, betwixt right and wrong,, 
in all, and every of that infinite variety of cafes, that ever has, 
does, or can poffibly exift. 

4. How far each individual of the human fpecies can, or 
may in reafon and equity be expe^ed, to go in conformity 
to the immutable laws of redlitude in judgment and in prac- 
tice, is probably only known to God ; and as we cannot 
know, fo we ought not to prefume to determine concern- 
ingit. . 

5. How deficient foevcr we are in the knowledge of na- 
tore of each others intellectual abilities, and moral condudl, 
much more of the abf!ratt nature and perfeflions of God ; 
yet we are in general, as certain as we are of the exiftence of 
fuch a Being, that he is pofifefTed of every poffible perfection, 
and will not in the lealt, deviate in his conduct mm perfeft 
rectitude. 

6. Therefore, if God' will require a perfection of God, 
(if I may exprefs it thus} from ^s imperfect creatures, but 
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the twelve might have been fpared, and that 
the laft was the only one that afforded naat- 
ter of confideration. But this I leave to 
your confideration, whilft I haften to inquire 
into tbat which our author fecm*d to intend: 
as a corollary to all the reft, it is this. — 

All other means, fays he, (befidcs reafon). 

for procuring happinefs, that either have/ 
** arc, or may be deem'd neceffary, and 
** made ufe of as fuch, by Jews, Pagans, 

<^ Chri- 



in proportion to th^ perfedion of their reafon , for to produce 
a reditude of manners more perfedt, or conformable to truth, 
than they have reafon or ^nderftanding to dired them to, is 
impofllble* 

7. To govern our condudl by' our reafon, is oor duty, v 
and is all God requires of us ; and to negled to regulate our 
conduct by our reafon, in that proportion, which God 
has been pleafed to difpenfe it to us, is criminal, or blame- 
worthy. 

8. As there is no individual of our fpecies, but what has 
been more or lefs guilty of deviating from the rule prefcribed 
him by his reafon, either the whole fpecies are unpardonably 
guilty before God, or eliie repentance and reformation are the 
means of reconciliation with him, and of reftoring us to his 
favour. 

9. That repentance and reformation are the natural means 
of reconciling us to God, when we are confcious of our hav- 
ing offended him, is manifefl, from their being invariably 
recommended to us by our reafon on all fuch occafions, as 
the means proper for eifeding it ; for were the care otherwife, 
they could not be didlated by reafon, as a means to^hat end $ 
becaufe bad they not a natural tendency \o anfwer the end« 
they would be unHt for our ufe, on account of their iignifi- 
cancy ; and to make ufe of infignificant means, is a pre- 
poflerons and unwarrantable condudi ; and to fuppofe what is. 
prepoilerous and unwarrantable, can be the dictate of reafon^ 
16 abfurd and a direfl contradi^ion. 

10. 
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" Chriftians, Mahometans, or others, are 
** unnatural and foreign to the purpofe, and 
*^ confcquently are fupeffluous and down- 
" right fupcrftition.'* 

If our author will give me leave to except 
two out of the four inftitutions above men- 
tioned, I will from my foul, join iffue with 
bimatonce* But can he fee"*no difference 
ip point of value and importance, between 
the Chriftian and Jewifli difpenfation, or tbem 
and the Heathen and Mahometan fchemes 
pf worfliip. — - A fet of words jumbled to- 
gether into fuch a confufed inconfiftcnt 
mixture of ideas, can be parallelled only by 
the celebrated Bos Fur Bus atq. SacreJos, in 
the mouth of every fchool boy. — - But that 
our author might not be thought to give the 
preference, among this medly of difpenfa-, 
tions, to that which we call the Cbrijiian, 

' lo. Therefore to repent of what, upon a cool review of 
oar condutfl, appears to be criminal, and to reform it, is a 
detale of our reafon, is what God the author of our Beings 
requires of us, in order for us to do on our parts, what he 
knows to be necefTary to our happinefs. 

1 1 . If God requires and direfts us by reafon and confci- 
ence, to perform what he knows is necelTary to our happi- 
nefs, he will certainly do on his part, what he knows is ne« 
ceiTary to the end. 'viz. forgive us our fins, and reinflate us 
in his favour. And if fo, then 

I?. All other means, that either have, are, or may be 
deemed neceflary, and made ufe of as fuch, by Jews, Pagans, 
Chriitians, Mahometans, or others, are unnatural and foreign 
to the purpofe ; and confequently are fuperiluous and down- 
right fu perftition. 

he 
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he tells you at once, that t)ic '* fuppofed (a- 
•' tisfadion' for fin, by Chrift's death, is a 
dodlrine entirely repugnant to reafon, and 
as fucb, to be rejeded withfcorn (p. 41)." 
Whether it is, or is not an abfurd dodtrine, 
it is not my bufinefs to enquire, till it can 
be made clear to me, that the ym//«r^5 ad- 
vance that, or any other dodrine in the ab^ 
furd fenfe, he or feme others may, perhaps, 
fuppofe they do. In the mean time, I would 
defire it to be confidered, that fo far only are 
articles of religion, fuppofed by our church, 
to be obligatory upon our faith, , and no fur- 
ther, than as they confid with the didbtes of 
right reafon. And therefore let this, or that 
particular dodlrine be enjoined by a Luther y 
a Calvin^ or even a PembUy as eflential to 
falvation ; let the tenets of a Whitfield^ or a 
Wejleyy captivate the giddy minds of the vulgar, 
and draw them into abfurdities, chriftianity \ 
never meant to eftablifh, muftall or either of 
thefe irrecohcileablesy be made reconcileable 
with right reafon, — or revelation be no 
more ? Muft chriftianity itfelf be a cheat, 
becaufe, perhaps, there are thofe among its fe- 
veral interpreters and expofitors, who would 
cheat men out of their reafon^ in order to - 
palm upon them their own enthufiafticj 
anticbrijiian extravaganza's, for found ge- 
nuine revelation-tenets ? The Magna Charta 
of a chriftian, is the Bible, with this peculiar 
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circumftance in its favour, that no power on 
earth can claim a right to add to or diminiOi 
from it. Here then let God and the fcripiures 
be true, and every man— every wrong-headed 
commentator a liar ; nor think that becaufe 
perhaps fome doctrines, unwarrantably drawn 
from fcripture, are in reality fuperrational 
and fufernatural^ that therefore nothing in 
revelation is either rational or natural. 

•* But how, fays our author, can revela- 
tion be faid, or at leaft proved, to be an aid 
to human reafon, when fo many various 
and even contradidory interpretations arc 
pqt on feveral great and important pafTages 
in it ? And how does it appear that thofc 
who fo much value themfelves upon their 
being poffefied of this glorious additional 
" talent, have been fo much aided m the 
*• right ufe of their natural reafon, and let- 
** fcning the perverfion and abufe of it, as 
«• might well be expeded from the pomp- 
" ous reprefentation and high charaflfer that 
** has been given of it? (p. 42, 43.)'* 

When we talk of revelation as an aid to 
human reafon, we can only mean that it 
makes (as I have before obfcrved) difcoveries 
which the latter could not of itfelf have at- 
tained to J — and that a collection of writ- 
ings (containing fuch a revelation) may have 
* been preferved to us for that purpofe, I fee 
no manner of reafon to dilpute ^ but that thefe 
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writings (hould not in feme degree fhare the 
fate ofoiberSy and like them be capable o{htm^ 
toifinterpreted or n^ifapplied by the igno- 
rance, pride and prejudice of fpme, or the 
difhonell and difingenuous parts of others, I 
can fee no manner of reafon to admit. Nor 
does this proceed (as fays Dr. Benfm) from a 
greater obfcurity in the facred writers them- 
felves than there is in other^ books; but be* 
caufe men of different parts, capacities, ikill 
in languages, parties, fedts, read and com- 
ment on them, and inflead of fearching the 
fcriptures in order to find out what is declared 
in them, they only hunt for evidence in or- 
der to juftify what they had imbibed or im- 
pofed on them/' — What wonder then ify^^i& 
are " not aided in the right ufe of their natu-- 
ral reafony and the lejfening the perverjion of 
it, as our author thinks might be expedled ! 
** But how comes it to pafs, fays he, if 
*' revelation was intended in faft to reftrain 
men from vice in general, and of confequence 
thofe prejudices and partialities above- 
mentioned, how comes it that fuch pre- 
judices and prepofleilions fhould yet a- 
•^ bound? And why if it was intended to 
*^ aid men in the right ufe of their natu- 
<< ral reafon, and lefTcning the perverfion and 
abufe of it, has it proved fo manifeflly 
infufficient for thefe ends? (p. 47)" 
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' If a guide toymen's adtions muft neceffarily , 
govern them too there might perhaps be fome 
Weight in the objeftion ; tho* the fame would 
lye equally ftrong againft reafon the dcifts , 
unerring guide. And in fadt fo long as we 
admit the free agency of mankind, no argu«^ 
ihent can be drawn to the prejudice of reve- 
lation from the perverfe uies it is put to. 
*• But yet, lays our author, whoever takes a 
** view of the chriftian world, and beholds 
^* the abominable wickedneis that has rode 
^* triumphant in it, as well in paft as prefent 
** times, and obferves how the chriftian re- 
" ligion, and what is called the chriftian 
" revelation, has been made a cover and a 
^* pretext to the moft bafe and vile dfefigns, 
^^ will fee the juftnefs of this rcfle<flion, that 
** if revelation came in aid of reafon there 
very much needs another revelation to be 
given in aid of both. And tho* chriftians 
*' are apt to boaft of the great benefit that has. 
** accrued to mankind by the promulgation 
•' of the chriftian revelation 5 yet it is much 
" to be queftion'd whether the poor Ameri-^ 
" canshsiVQ not too much reafon toconficfer 
the coming of chriftians, and the chriftian 
religion among them to have been the 
greateft evil and curfe that ever befel them, 
and that not only on account of the mil- 
** lions of people among them who have 
fallen a facriiice to chriftian piety anc^ 
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^' zetl, bat cm account of that perfidioiiliicfi 
^* and ba&ods, and that mncn greater de- 
^^ generacy of adioo and zSeBdon that has 
** taken place and prevailed among them 
*^ fince me inttodudion of chriftianitj. (p. 
'^ 48.)" As for the bad metbcds taken to 
e(labli(h chriftianity in America^ g€ any other 
part of the worlds chriftianity itiblf is no noore 
anfwerable for them than right reafin was for 
the pra<flice among heathens of thdr ofiering 
np their ions and their daughters imto devils. 
And confequendy our author's refledion cm 
this head is as foreign to his purpofe* as were 
any foch barbarous pradices alluded tp^ to 
the mild and peaceable intentions of the 
gofpel. Proceed we then to fome other of 
bis notable remarks on Dr. Benfon. — It is oa 
this truly noble declaration of the dodor's 
that '* reaicn is the infeparablc; as well as pe«» 
<< culiar glory of every intelligent being/' 

*' Reafon, fays our author, is the idol 
^ the dodor choofes to bow down to,— and I 
much wi(h our author had not himielf offer'd 
locenle to a much worfe. But let us hear 
what he would fay upon the point. '^ If 
reafon, fays he, is the inieparable as well 
as peculiar glory of every intelligent beings 
^^ then it muft be a iiifficient guide to every 
** intelligent being in all momentous affairs ; 
'< — and then, after fome of the moft re- 
'* fined notbingnefs I ever read (p. 52.) he 
*^ drav^s the following conclulions as dedu- 
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•* cible from the doctor's account, i ft. That 
** rcafon is the glory. 2d!y. The infeparable 
"glory;, and 3dly. the peculiar glory of 
•* every intelligent being." And how glo- 
rioufly he reafons on ihefe feparate degrees of 
glory, conferred on human reafon will heft 
appear from ouf author's own words in his 
53 and 54 pages; which I would chufe to 
lubmit to the readei's obfervation, (i.) 

Whilfl; 

(1) Firft, if reafon bs the glory of an intelligent being, 
it is ib becaufe it is that by which alone he. is capable of juftly 
arranging his ideas, and perceiving their agreement or difa- 
grecment, audi thereby of diftinguifhing betwixt truth an(J 
Biilhood, good and evil, in all thofe things in which his 
dnty and happinefs are concernM ; and confequently what- 
ever knowledge is ufefal in thefe rcfpeds it is only to be ob- 
tained \iy the due ufe of his reafon or tinderftanding.. ^#- 
coMdly^ li reafon be a glory infepar^bla from an intelligent 
being, it could never, at any time, by any meails, muchlefs 
by the traufgreflion ^ any one individual of the fpecies, have 
been feparated from ibe whole human race, without finking 
the property of intelligence to the fpecies (which is not pre- 
tended) BcS^ufe while any one continues an intelligent be- 
ing, be mud continue to be pofieffed of every property eilen- 
tial to intelligence ; and reafon being fo fpeciHcally exTential 
to it (in that higher fenfe in which Dr. Ben/on ufes the term 
intelligence) that\ being void of reafon cannot with any pro* 
priety be denominabed intelligent : and therefore a being void 
of reafon, that is, void of a capacity of ratiocination, which 
will enable him to perceive the conneflion or repugnance of 
his own ideas, when uV^er a proper arrangement, and to 
draw juft and natural conciufions from their proper premiifes ; 
fttch a being cannot be accountable for the ufe or abufe of 
a faculty which he has not, tipr will God expe£l the per* 
formance of duties proper to intelligent beings at fuch a one*s 
hands, fhirdlyy Irreafon be the peculiar glory of every in- 
telligent being, then it mull be the^culiar glory of the firft 
principle of life and intelligence, /^nd hence it evidently 
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\vhilfl t pafs on to another remark on the 
doftor. /* Reafon was not defigncd, l^ys 
'^ the doiflor, like our cloaths, to be put on 
'^ and off at pleafure, but it was intended 
'* for conftant and perpetual ufe ; and which 
" we ought to make ufe of, not only in the 
** affairs of this life, but much more in rc- 
'^ ligious affairs, which are of the highefl: im- 
" portancc. " But alas, alas, fays our author, 
'' it is a certain tho' melancholy truth, tho* 
y reafon was not deiign'd like our cloaths 
^' to be put on and off at pleafure ; yet that 
" y&«/^ of our fanguine divines, like labourers 
^* in fummer, throw oif their cloaths the 
*' better to perform the task afUgned them ; 
** they cafl off their reafon the better to 
•* reproach and vilify their innocent neigh- 
" hours for not blindly fubmitting to their 
** <Juties (p. ^^,)" Had our author in re- 
turn but luckily put on his reafon in examin- 
ing into the grounds of revelation, he neither 
would have minded nor merited their 
revilings. And if, whilH: he fo fludioufly 
avoided fplitting on the rock of enthufiafm 
and fuperflition, he had not ftruck on the 
fands of blafphemy and prophanei^efs, but 

follows, that if reafon be the peculiar glory of the Creator, 
then it muft be the peculiar glory of the creature, in the re- 
fpcdive proportionate degree in which he poflefled it ; and 
that nothing which he is or can be poiTeflTed of beiides, can, 
abilra«Stedly coniidered, be equal, much lefs of fuperior glory 
to him. 

fteer'd 



ftccr'd judicioufly between the two extremes, 
be would have made a much fafer and more 
reputable paflage through life. If others have 
deJuced from chriftianity doctrines chriftia- 
nity never meant to eftablifh, their weaknefs 
or wickednefs be to themfelves. But will 
that leilen bis guilt in not attending with 
proper deference to the declarations it realfy 
makes ? If God has thought fit to propofe 
to our faith a fyftem of truths truly rational 
and becoming, right worthy the Creator to 
eftabU(h» and his creatures to embrace and 
xeverence (and be it an unquedionable truth 
that he has nor>or our author himfelf unque- 
ftionably throws afide his reafon in rejecting 
revelation) muft thefe important truths be 
overlooked, because others, perhaps have an* 
nexed to them abfurdities and extravagancies 
of their own Jraming ? Muft the original 
difpenfatioo be difpifed becaufe it has at 
times fuflered the abufes of prieilcraft and 
enthuGafm ? And what if fome call it a pro- 
mulgation of the law of nature^ and others a 
fuperadded revelation ? What if fometimes it 
is one and fometimes it is the other, which 
our author, with a fnecr, obferves to be the 
.cafe (p. ^^) docs this, I would ask, make 
revelation not revelation ? There is fomething 
in brutes that determines them to their good 
unaccountably, and enables them, with great 
iagacity» to provide for their iafety and felf- 
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prcferv4rion.»--i--Somc call* it inftind^, fame 
reafon; fome a divine itnpulfe>-<^Soinetitn6s it 
h one, and fometimes it is tlie other^«-<BQt 
what then ? Shall we difpute the fadt, that 
there is fombthing equivalent to an intelli** 
gent principle iti brutes-^^bodaufe we want ^ 
name by which to diflinguifh it from the 
reafon of man. The end m (hort propofed 
by an inftitution (not the i name by whidi-it 
is called, no not th^ bad ^i it is pat to) 
muft alone determine a tational man to ap^^ 
prove oc rejcftit ^ And if revetatiDn was in- 
tended to promote the pra&ice of true reli4r 
gion, itmittbrs not by what.psrrticular name 
you dignify or diftinguifH it. h is fufficient (in 
negative doty I mean) Jfyou^do not difown^ 
^i&onouf, or deride }?.-«-* But to r^arn*— ^ 
*' Dr. Benfen ' afferts, thar ^thc mote the 
'** works of. creation and providence are 
** fearched into and underffeiod> the morip 
*• they confirpi the troth of ^ the chriftitD rc^ 
** ligion 5 and add foch fup^of ts and evi- 
" dences as could hardly be expedled*oi-be- 
«* lieved. (p* 15 1 )" Out- atithbr's remark 
on this paifage is fo very 4ifin|(enuous afi4 
difhoneft, that I fcarce can have patience to 
beftow any notice on it ; and yet I know nof 
how, after all, to pafs it over in lilcnce* 
" If, fays he, the confidcration of the 
*' works of the creation miift enable us to 
^ dvsiw fticb concluiions from theib^ as- give 
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*' a proper proof of the divinity of the doc- 
*^ trine of the trinity, the hypofiatic union, 
** and all fuch oih^t fupernatural do<fb:ines 
and precepts,, as conftitute the christian' 
religion, properly fo called^ it can work 
^^ wonders indeed ; to which» fays he, I may 
'^ add the do<3:rine of tranfuhfiantiotim^ the 
^^ truth and divinity of which is as proveable 
1^ firotn the works of creation as the others. 
. ^^ And if reafbn is fufiicient for thefe things, 
'^ then what is it not fufficient for ? (p. 58)." 
If our author had been fo jufl to Dr« Btn^ 
fin as to have given bis words a fair introduc- 
tido, and not di^oin'd them from the main 
argument he was upon, the inference he has 
drawn from them would have been too^a- 
ringly inconclufive for the moil hafty. reader 
not to take notice of it ; fo that he very mo* 
deftly waves doing t\it former the better to 
4lfguiCe his cunning craftineis in the. latter^ 
. " T}r. Ben/on having previoufly ob&rved, 
^* that thofe profpund iearchcs into the oatlfe 
'^ of things, and the formation of the world, 
^* made by fuch great men as Dr. Garlt and 
^' Dr. DurifaWy ami Mr. Ray^ &c. had addfcd 
ftrei^th to the otiore cpmmoti arguments 
brought in fupport of religiob,.cB4de-«*that 
^^ the more the wodbs of icrcatlcHEoaiixi p¥0- 
*^ vkienceare fearched into atkHunderftodd, 
he more they coofirm the; tenth' t>€7 the 
^ chriftian religion ; and add fuch fupports 
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<^ and evidences as could hardly be expeAed 
^* or believed. If fo, fays our author, they 
** muft neceflarily prove the dodtrinc of the 
' ^* trimtyy bypojiatic union ^ tranjubfiantiation^ 
:•* or the like j and if reafon is fuflicient for 
** thefe things, what is it not fufficient for ?" 
Why, it is not fufHcient to niake a man 
hone^ who is determined to be a knave-— Esc- 
cufe the warmth of the reply, which I am 
provok'd to by our author's ibahdalous fub- 
' terfiige. The dodor's defign, in the paflages 
abov£ qudted was, to (hew how learned men 
might and had anfwer'd objeAioHs and <lif« 
^iiculties ftarted by unbelievers ; ^' by leading 
^^^ them into arguments of a niore ab^ra<St 
<^ fpeculative • kind ; fuch as the creatio^n of 
^^*. the world, the eternal fitnefs of things, 
*^ moral diiFerences of aftion?, moral obli- 
*' gations and the like, the former bf which 
'* being more diflindtly explained and ilk* 

at ^' Ri^*c^ o'^ by the help of revelation, and 

^* the latter ftiewn fo entirely to coincide 

, ** with ■ the end of Chrift's coming, ferved, 

as he very juftly apprehended to furnifli 

out iiich additional fupports for f he truths 

" <of ehriftianity, as coaldrhardly have been 

..• ♦* imagined by men not attentive to fuch fc- 

- •* ^]i<a:ioos.?' How our author thci^oVe can 

be juftified in his labdured conclufion irom 

the ^abbise ^ paffag^s concerning the do£tribe 
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Of the trinity^ the hypojiatic union, ot the 
like, I leave only to common fenfe and 
Common honejiy to determine. * 

In page 59, our author quotes as*fo11ows 
from Dr. Beufon. ** Asthegofpel, fays the 
" doftor, (p. 233) was a matter of pure rc- 
** velation, St, Paul was in the right of it 
** not to mix his human lecarning with it ; 
5< but faithfully to preach the gofpel in that 
'f purity and fimplicity in which he had re- 
" ceived it from Chrift. Our author's con- 
" clufion from which words is, that natural 
" philofophy or human learning cannot be 
** cxercifed about . it without corrupting and 
** defiling it; and that therefore the doftor 
had gone beyond himfclf, and has carded 
the matter too far. (p. ibid.) 
Whether the dodor or our author is guilty 
of the miftake of going beyond himfclf, and 
carrying the niatter too far, I will appeal to 
the judgment of the reader pn what follows. 
" If, fays our author, reafon is capable of 
** drawing fuch conclufions from the works 
" of creation and providence in favour of 
** chriftianity as aforefaid, then St. Paul*^ not 
** ufing it toanfwer thatpurpofe, muft ren- 
*^ dcr him not commendable, but on the 
" contrary greatly blameable. For when he 
** went from place to place preaching the 
** gofpel at Ti^effaltmica^ at Berea and elfe- 
. *^ where, nothing could have been more 
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" proper, nor was better adapted to aiifwer 
" the purpofe of his miniftry^ vfz. the 
** working convidlion and the converfion of 
" his hearers, than for him to have exempli- 
" fyed his human wifdom and skill in natural 
** philofophy, by drawing thofe conclufions 
** and thereby producing thofe evidencesfirom 
** the works of creation and providence as 
, *' proved the truth and divinity of what he 
** exhibited to his refpcd:ivc evidences, (p, 
" 60, 61.)" If our author had not flopt 
fhdrt in his quotation jfrom Dr. Benjon^ he 
could have found no reafon for this objedUon ; 
it being moft folidly obviated by the dolor's 
own words immediately fubjoin'd. ** Asthe 
" gofpel, fays the doftor, was a matter of 
*' pure revelation, St. Paul y^ds in the right 
^^ of it not to mix his human learning with 
" it, &c. Por^ when be could work roi- 
" racles, and enable others to work miracles, 
^^ he had a much fhorter and more efFe£tual 
" method of making converts and eftablifli-* 
*^ ing them in the faith, than from any thiug 
^* he had learned in the fchool of I'arfus^ot 
•' at the feet of Gamaliel in Jeriifakm. la 
^' renouncing his human learning he did not 
^^ renounce common fenfc. But human 
*^ learning could be of no fervice to an 
<* apoftle to make him mafter of the gofpel, 
*• or to enable him to work miracles, tho' it 
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^Vmay be of great fervice to us if it be made 

« right ufeof, p. 234.)*' 

. The Apoftics, lays Dr. Benfpn again (p; 

421;) " the Apoftles took quite aqother Me- 

** Ihod to prove the truth of cbriftiani ty^ 

f^ They did indeed, make their appeals to 

^^m^/2's uiiderfbDdingy but in a difierent way 

^^ from modern apolcgiils ? ^ being endued 

^^ with readier^ and more decifive means of 

<< convidipn, more fuitable to the apoftolic 

^' charader, to the bulk of mankind, and 

^^ to their own ncceflary courfe of difpatch. 

^VThey grounded chriftianity upon fads, 

** th^y wrought iftiracies before the faces of 

*^ their bearers^ In proof of a divine com- 

*' miiSon ; and then confer'd upon the con- 

" verts miraculous powers j thcfe were im- 

^^ mediate appeals to mens fenfes, and what 

^'theloweft of. the people could judge of, 

^* and neafoij from.*' — What is this but 

dealing with mankind, fuitably to their in- 

, tislligcint naturfL.? (which our author affeds to 

lucgetbc Bcccflky of p. 6i.) What is this but 

making f' an appeal to their underftandidg, 

. ^^ requiring their aflent in a proper way, and 

. V binding them with the cords of a man ? 

I3ut ;:gain, Pr. Bin/on fays, fp. 27.) '* Are 
" noi the!e moral virtues, (which arc the 
♦' ^rim^ipal things in chriftianity) the very 
[^ things which all true philofophers have ever 

•^ attempted 
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" attempted to recommend? Can any thing 
*' be more worthy of God, then giving men 
'* inch a revelation, when men had confefled- 
'« ly corrupted thcmfelvcs, and that to fuch 
" a degree, chat not only reafon or the light 
<* of nature, W2is altogether unlikely to re- 
** (lore true piety, but even that light itfclf, 
** as Tully exprcfsly acknowledged, did no 
*' where appear/' And then its being urged 
by the author of qhriftianity, whom he was 
then anfwering, that when chriftianity ap- 
peared, it was an enquiiing age he anfwers, 
(p. 1 34.) " Siippofe we allow it, as we rea* 
" dily do ? What then ?' What would he in- 
•' fer from that ? The golfpel fpread in that 
** enquiring age, when as he aflerts, reafon 
** was in the higheft requeft' and reputation, 
** and fpread with moft amazing fwiftnefs/'-^ 
Now corties the moft bare* faced mifrepre- 
fcntation of a man's argument, that a writer 
can become capable of exhibiting,^ — " The 
" Di\ fays our author, has averr'd, that the 
** gofpel is a matter of pure revelation, aiui 
<^ aifo, that the principal things in chriftiant^ 
** ty, are the very things, which all true phi- 
. " lofophy has ever attempted to recommend. 
" Again he informs us, that the world wis 
*< in that profound darknefs, when chriilia* 
' ** nity firft made its appearance in it, that 
\ ^* reafon or the Tght of nature did no where 
" appear ; and yet he informs us, it every 
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" where (hone forth in that remarkably hap- 
" Py ^&y w^^^ fuch refplendency and luftre, 
" that reafon was in the higheft requeft and 
" reputation." - Gocxi God, fays he, is fuch 
confaGon poilible ! 

Such a heavy charge of confufion and con- 
tradi<3:ion, fo confidently brought by dur au- 
thor, againft Dr. Benfon^ was, I doubt not, 
greedily fwallowed by all the admirjrs of the 
former j and ferved to exalt beyond the reach 
of fufpicion and mifgivings, his moft pro- 
found fagacity and penetration. 

And yet what more or lefs does it amount 
to, than a frefh.difplay of his ufual dexteri-i 
ty, in the exercife of his profeffion, as a 
dealer in fophiftry and mifquotations, which 
he artfully gilds ever with a few gewgaw ex- 
preffions, in order to dazzle the eyes, whilil 
he is playing upon, and mifleading the under^ 
Jtandings of his reawiST — He cannot per- 
ceive, how the gofpcl can be a pure revela- 
tion, and yet contain things, which every, 
philofopher has attempted to recommend I 
Had the Dr. faid, that the gofpel contains 
thofe things only^ which every philqfophcr 
attempts to recommend 3 there might, per- 
haps, have been fomc foundation for ourau-r 
thor's critical diffaisfadtion ancl aftohi^hment. 
But what if befides thofe duties of chriftia- 
nity, which chriftians and philofophers have \ 
united in recommending, there are fome /?^- 
3 per added 



peradded duties more efpecially to be regard'^ 
cd, as motives to the pradice of the moral 
precepts, which arc the principal objeffcs of 
every divine inftitution whatever ? Had our 
author vouchfafed to have ioterpreted the 
Dr, in this fair, intelligible and rational 
fenfe, he might, in fome degree, have faved 
his own reputation as a reafoner, whilft he 
is thus fruiileisly endeavouring to pull down 
the envied merit of Dr. Benfon. But hold, 
fay you, — Your Friend the Dr. is not to get 
clear'd from the charge of abfurdity and 

^confufion, fo eafily as you imagine. For, 
iays our author. He informs us, that the 
world was in that profound ignorance, when 
chriftianity firft made its appearance in it, 
that reafon, or the light of nature did no 
where appear ; ~ and yet he informs us, that 
it every where (hone, &c. He ! Who ? What 
the Doctor ? Why truly, no. — But our au- 
thor, finding that the Dr. could not become 
abfurd of himfelf, and without his afiiftance, 
very charitably helps him out with a few 
words of his own, fo artfully Aided in, that 
he imagined (fuch being the high compli- 
ment he would pay to the underltanding of 
his admirers) they might eafily pafs for the 
Dr*s. own words. If you refer to the Dr. 
in p. 134, you will find, he is only arguing 
fi-om this conceffion, which for argument 

^Kake he had a mind to allow the author of 

cbri^ 
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chrijlianity not founded^ &c, viz. That 
when chriflianity firft appeared, it was aa 
enquiring age. And what, iays the Dr. 
would be infer from that conccjflion ? The 
;oipel ipread in that enquiring age, when as 
le inferts, (who aflerts ? Does the Dr. aflert 
it ? \&be not evidently talking of the aflertion 
of the author of chriflianity not founded^ 
&c. — Shameful 1) reafon was in the highcft 
requeft and reputation, tho' he before had 
declared, it did no where appear. Is fuch a 
groundlefi charge of confufion in Dr. Benfon 
fojjibk ! Is it poflible, in fhort, that a man 
can boaft being adluated by the religion of 
reafon and nature^ and be fo fliamefully de* 
ficient of moral honefiy in his writings. Or 
is it poflible, ikizX,you^ my friend, fhould fa- 
crifice your reafon, to an implicit faith, in 
fo prefumptuous, fo prevaricating a diSlaiorf 
But to proceed. 

In anfwer to the Dr's. obfervation, that 
reafon is of conflant and perpetual ufe in all 
things concerning Chriflianity in particular ; 
our author afks," Where is the man that durfV^ 
•' on the principles of pure reafon, attempt 
•* to prove, fo as to convince the underfland- 
** ing of another man, that an unoriginatcd, 
" uncompounded, immaterial, and pure fpi- 
** rir, fhould, like one of the derived, com- 
/** pounded, material, human fpecies, have 
^* ji fon ? (p. 66.) And I in return, afk where 

is 
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** IS tb6 Chnftian, &c. that believes. Of 
would eftabiifti, fuch a doftrinc ? — viz. that 
luch an unoriginated, &c. being has a Jdrt 
like, or begotten after the manner of one of 
the derived, compounded, material, human 
fpecies? I would gladly know from what 
corner of the world, from what fynod, or 
counccl, or eftabliftied creed, has our author 
picked upthatlccret? what cabinet counccl has 
he been admitted to P—But I will not enlarge 
on this point, till I have confidered another 
charge brought againft the Dr. as a /r//2I?r.— . 
*' When fome of thofe dodtrines that are pc- 
" culiarly Chriftian were brought on the 
" carpet, and it became the Dr's. prefcnt 
** bufinefs in his anfwer to the author of 
" Chrift'any not founded ow argument, to 
" fhew or prove them to be all reafonable, 
" he inftead of that only afks, fays our Au- 
" thor, are not all thcfc jthings highly rea- 
" fonable ? and there he flops fhbrt with this 
" excufc.— -he forbore to enlarge, for feaf 
" he fhould feem tedious, which his not 
" having done, proves that his book is all 
" wafle paper." (p. 66.) — fo that in order 
to avoid wafling pen, ink, and paper, you 
mufl it feems trifle with your readers all you 
can — mufl amufe them at all events, tho' it 
be even with words no way nece§ary to the' 
purpofe. 

The 
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Irhtt pdint which our author thinks the Dfj 
^gbt to have enlarged upon^ he thinks not at 
all to his purpoji ; but becaufe he has not dond 
fo, all he has wrote on that head is waftc papen 
This is a concltiiion which otir author had 
an eye to a« of confequence, I prefunie, td 
himfelfy well confidering that if talking not 
at all to the purpoie would preierve a book 
from the fcurvy fate of wafte paper, his owtl 
£imous work would fland as fair a chance 
iot immortality as any book . whatfoeveri 
Bot the argument againft the Dr. is — - that 
when he aikcd whether ail the dodtrines of 
xcTektion were not reafonable, he did not 
lake upon him to prove to our Deifts that 
they were tei, 

The internal evidences of the trtith of 
ChrMlianity are thefe fays the Dr. (p^ 2 1, i,2.) 
viz. -*- " that both tbedoSirinei and Precepts 
^^ of ChiiAiantty (if we take the fcriptural 
^^ account of them) are highly wife and rea- 
*^ fbnable; that there is oi^y one God ; that 
*^ he is a plxtt fpirit, and. confequently in- 
^< vifible I that he has almighly power, infi^^ 
^ mte knowledge and unerring wifdom, that 
^ he is eternal and immortal ; and that (iil 
^ onc^word) he is every w^ay perfed ; — that 
^ this great bemg cn^ted the world, and 
^^ cqminually prefides c^er it> fupporting 
V^ and preferving it in that order and fegu^ 
*^ Iftrity^ which we behold ; — that be is not 
;!^.c:-^ K r 6nly 



" only the governor of all intelligent beings, 
** but takes care of all the fmalleft and in- 
•* fcrior creatures, apd that none of them arc 
*' below his notice, or thought unworthy 
" of his conftant regard ; — that he created 
" man in his own image j and that, when 
*' mankind degenerated into ignorance, ido« 
*' latry, and vice, he fent aniK)ng them, J^is 
" only-begotten and well-beloved fon, a per- 
'^ fon of great eminence and dignity ; toat^ 
V by his own bright example, and^ofl fa- 
'* miliar and excellent inftrudtions, he might 
•' recover the woild to the knowledge of the . 
** true God, and the pradlice of evcrlafting 
*' righteoufnefsj that the Son of God, when 
" he with this view, appeared , among men, 
•* chofe a ftate of poverty, felf- denial, and 
^' n^ortification to this world, neither feeking 
** riches, temporal dominions, or fenfualplea- 
*' furcs ; but kept free from all fufpicion of 
*' fuch low and ignoble views 5 -—that, not- 
^' withftanding the great oppofition'he met 
*' with, from the ignorance and prejudice, 
'^^ the, malice and wickednefs of mankind, he 
** unwcariedly went about doing good, and 
** rather fubmitted to facrifice his life^ than 
** deny, or betray, fuch important truths as 
** he had delivered ; (for, furcly, no poifible 
^* condefcenfion couW be too great,, to pro* 
^' mote the moral virtue and happinefs of in* 
f ^ telligent creatures, and recover a falfen 
I ** race f ) 



** l^ace !) that this great and emlnertt pefibd 
^^ was in a n>oft remarkable manner, reward*^ 
** ed for his extraordinary humiliation and 
'* fiifFeringiSi (which was nonouring, and re- 
** warding virtue itfelf, in the moft virtuous 
" perfon that ever appeared among men^ and 
•• thereby in the ftrongeft manner^ incourag* 
" ing us to be virtuous; — thar^ as by him 
"God made the worlds, fo by him he novcr 
" governs all things 5 -— that he will, at Lft^ 
** by him raife thedftad, and confer re- 
" wards and puniQiments upon mcn^ ac- 
" cording as they have behaved j and then he 
*^ adds. Are not all thef a things in them* 
" felves highly reafonable ?" 

Now all that the Dr. could have enlarged 
upon, or added to the bare mention of ihofe 
dodrines, as objeds of chriftian faith, muft 
have been this, w^. that the abounding in 
argument^i to prove the reafonablenefs of 
thefe do£lrineS, muft be tediotls (becaufeun- 
neceCry) to men, not determined to raife 
difputes, and to tho^e that are fo difpc^ed, 
it muft to be as tedious and unneceifary^ pe^ 
caufe not probable, nor even poflible to work 
convldtion. But again* Our author agree- 
ing with the Dr* that we are to judge of the 
nature and evidcncCj of what is propofed to 
us, under the notion of a divine revelation^ 
(p. 72.) imhjediatcly fubjoinf, -^- " well I 
*^ may fafely depend on reafon to. guide me 
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** right in this cafe^ may I not ? Surprififtgr, 
'* adds he, no fuch matter ! Reafbo, after a:ll> 
^* is by no means fingly to be cQinfider'd, it 
** is not the only giiide in matters of religion^ 
^' but reafon and fcripiure are both to be re- 
** gardted, (p» 73.)" Nowhere we have ano- 
ther inftance 6i our author's bonefly, in point 
of interpretation. " Surely, fays he, thi^ 
method of vindicating the divine authori- 
ty, of all the parts of fcriptmre jfeveraUy, 
*^ and the iame parts conjunctively, as a par* 
^^ ticular and ipecial revelation frqoi heaven, 
*' cannot in reafon be cxpeded, ftiould be 
•*. attended with the propofed effcift,. iHz^ the 
conviiSion of deifts of its truth, by feif 
^ reafoning ; beeaufe this^ as I conceive, is a 
** fair plain contradidion (p. 73.). Buttho* I 
differ from Dr. Benfon^ fays he, where he 
doea not agree with himfelf ? yet 1 have the 
pleafure of agreeing with him eUewhere^ 
*^ viz^. when he is pleafid tq aiTert the rights 
^^ and abilities of reafon, and{ confiAc^tly to 
^ prove and n^aintaia them, as in the follow^ 
'^ ing fentences/' 

Was there ever fee© fuch an infolent^ in* 
iulting piece of grimace ! If our attthor vf3S 
really d<ifirous ta agree with the Dr. vyhetc h« 
appears to be €on0ent^ how comes he to take 
fo much pleafure in perverting the latter's 
meaning, (as in the above paila^ he has fo 
notorioufly done) to make him imfinjiftent ? 

But 



cc 

u 



[^33] 
But this was a piece of artifice, our author, 
I prefume, thought it neceflary to make ufe 
of, in order to appear himfelf (qualis ab in- 
cepto) cofififtently fophiftkal and trifling. 

•^ By our reafon, fays the Do<Sor, we are 
^ t6 make trial of what is offered ttf u$ as a 
•« revelation from God, otherwife how 
" (bould one diftinguifti between the Korail 
** of Mahomet and the bible ? By our reafon 
** we '-are- to judge of the nature and evidence 
" of what is propofed to us under the no- 
•^ tion of a divine revelation j that we may 
*^ carefully diftinguifh the true revelation 
** froth all pretended and falfe ones. In the 
" ufe of our reafon and underftanding we 
** are t^ ftudy that revelaticM, and find dut 
** thefcdpe And conne(^ion, and the mean- 
^'' ing df the words and fentcnces, that we 
<* may know what- is reveal'd and what it 
^ contiihs. For where there is no idea there 
*^ c4ti'be no affent j becaufe that would be 
« aflfenting to nothing ; and aflenting to no- 
** thing is the fame as not aflenting at all, 
" Our aflent can reach no farther than our 
*< ideas of what we *re to receive ; nor pro- 
" perty rife higher than the proofs or evi- 
** dences upon which we are to yfeld our 
*^ aflent. -.-Reafon thcrt, fays our author, is 
" the tefl: all revelation muft ^be tried by^ 
*^ whether it be the Koran c^ Mahomet y or 
^ the Bible of Chriftians, in order Carefully 
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^f to diftinguiih true revelation from all 
pretended and falfe ones. I will, there- 
f re, fays he, apply t>r. Betijon's reafon- 
ing in favour of reafon, aud the ufe of \\ 
^' in religious ard revcalM matters, to the 
f* chriftijin doiftrines mentioned above, viz. 
V that God has a begotten fon. And if God 
'* begat one fon, then why jiot an infinite 
^^ nc^ of infinite beings? (p. yy,y* I grant 
the query to be jud, did the Icripturcs, did 
any fynod or council, did any the moft cn- 
thuiiaAic commentator advance the abfurdity 
ciur author here fuppofes. If it appisars not 
in the creed of Athanafiu^ where will our 
author hope to have it eftabliflied ? And what 
does he fay ?— rThe fon is of the father alone^ 
not made nor created (not made and created 
in thp fame manner the fens of men are 
made and created) but begotten or feqt into 
being in a manner which we may poilibly 
form an idea oitben (aqd not till then) when 
we are made capable of conceiving the man- 
ner in which God a<3:s and brings intq being 
—which LaSiantius tells us cannot t(e re-? 
J ited or known by any one. ( i ) If the lan- 
guage of men whofe property it is to convey 
fuch ideas^ and fuch only as they are capable . 
of attaining to, falls ihprt qf e:(pre(Gng the 

(i) Quomodo igitur pro^reavit ? Pumum nefciri a quoguam 
poiu'nt^ ncc nariari .opera divina, is^r. Ladtant. De vero 
gap. & Rcl. p. 184. . ' 

exjften^e 
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cxiftencc and operations of beings, not lying 
within the reach of human cohception, why 
muft we neceflarily affix to words mo/i ex- 
prcdive of pur meaning when applied to be- 
ings, incoraprehenfible in their nature, their 
moft grofs and common acceptation ? But, 
fays our author, *• as certain as a being of 
perfedl rcditude has given a revelation, fo 
certain is it that not any thing in that re- 
velation can be found on a flridl enquiry 
•^ to remain unrevealed 5 that is, not under-, 
ftood by men of learning, penetration, di- 
ligence and induftry. To fuppofe, fays 
he, what is thus enquired into may yet 
*' remain unreveal'd carries with it fuch a 
" refledlion either upon the natural or moral 
charadler of the deity, as implies a want 
of ability or inclination to inform his crea- 
<* tures of what he directly propofed to in- 
!* form them of (p. 83.)" What! does 
the not revealing things God had not an w- 
clination to inftrudt men in, prove his want 
of ability, or inclination, to give them any 
extraordinary communication of his will I 
What God has thought fit not to reveal to 
115, can pnly be rpfolved into his want of in- 
clination. But does that waqt of inclination, 
to open to us every circupijlance in a revela- 
tion which we could wifli for, prove that he 
has made no revelation ? If it does not, our 
author is here again, en^pty, impertinent, if 
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rot tlafphemous. Let him prove to us, that 
he has not revealed, in the gofpel, fufficicnt 
to reduce rational and confideratc beings to 
^n obedience to the religion qf reafon and 
nature^ and I rnay join him, perhaps, in his 
fcheme of infidelity, 

" But, again, our author fays (p. 85, 86.) 
^* the nature and propriety of things would 
*^ furely be allowed, by chriftians, to be a 
** proper ftandard for a Mahometan to frame 
^* the decilions of his reafon, and form a 
" judgment on the Koran by, and he would, 
^* of himfelf, be capable of clearly petceiving, 
^* by his own underftanding, what is propef 
^* for him, and what he ought to do under 
^* fuch circumrtanccs. Now, Mjihometans 
** and Chfiftiaris, as creatures* of the faine 
^^ fpecies, and, as intelligent rational beings, 
** are on a le^el 5 they ftand in the fame re- 
'^ lation to God, iare alike his offspring, and 
^* the objefts of his care and pro te<ft ion, they 
^ have a principle of difcernment, and a rule 
*♦ of judgment, which is common to all, and 
^* if either, or both of thole parties fhould 
^ fay, that the particular revelation each one 
^* is in polTeflion of, was kindly intended to 
^ be a general benefit, and for the greateft 
^ good of all 3 then what fubd&ntial reafon 
<' can there be affigned, w.hy that kind hand 
^* of providence, which gave it forth, and has 
^* put it into the poflcffion of foine, does not 
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*^ alike exert itfelf, and put it into the hands 
^' of all, that fo all may fliare in thofe bene- 
** fits which were, thus kindly intended for 
*' them/' (p. 87.) ' . . 

With an anfwer to this query, I think to 
conclude my remarks on our author. Iq 
order to which I muft defirc you to recolledt 
what is advanced on this head in (p. 6q.) and 
to make all the proper allowances for the 
prefent want of the univerfality of revelation, 
which the nature of the cafe requires^ Is it 
neceflkry that God, at the fame time that he 
propofes to mankind a right rational . fcheme 
for their perfect happinefs, ihoul^Jbrce their 
Acceptance of it ? And is it reafonable, that 
Men fhould charge that upon God, v^hich is 
alone chargeable on tHemfelves ? Will you 
not confider, how, frdni the very beginning 
of the world, the fcveral kingdoms oflt have 
tinited in nothing fp much as in a gi;adual 
oppofition to the known will of their Creator ? 
r— And 'when right reafon might, perhaps, 
have been alone fiifficient for their duty and 
their happineis, that they immediatety de-' 
clined paying any the Icaft xegard to ci- 
ther ? •: 

' Mankind, in fhort, are too univerfally aban- 
doned to ientiments and pernicious practices, 
which revelation woiild difpoflefs (hero of. 
But wherefore, letmcaflc, are they not bet- 
ter minded ? And why are not men, in ge- 
neral. 
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ncrali as (olliatoxis in prof agating truth , as 
they are affiduous in oppofing it ; Why does 
the policy of temporal kingdoms prevail over 
the proffered intercft of that which i$ to 
come f Some flill fit in darkneis, wherefore 
then do not men unite in giving them light ? 
Jj5 it becaufe fome receive a political benefit 
from fucfa tlieir unhappy darknefs ? But 
how bafe then, and ungenerous is it, to 
charge it to the account of God's providence, 
and make it a pretence to j^pcufe him of par-* 
tiality ? How the ignorance and yarious mi- 
flakes, in point of religion, in the feveral na- 
tions of the world, began to prevail at firft, 
it is imppfTible for us, at this didance, from 
the rife of kingdoms, minutely to difcover. 
It is ffiiiicient, that they will, e'er long, 
have an end. Of this vve have reafonable 
c5cpe(ftation$ from the fure word of prophe- 
cy. When, as our $aviour declares, the 
gofpel Jkall be preached to all the worlds and 
all kingdoms /hall fall down before him^ and all 
nations Jh'alt do himfer^ife.r^ When the earth 
Jhall be filled with the knowledge of the LfOrd^ 
as the waters cover tbefea^ Hab. ii. 14. When 
they Jhall teach no more every man bis neigh^ 
bgury and every man bis brother^ faying^ know 
the Lord ; for theyfiall all know me^ from the 
leaji of them unto the greateft oftbem^ faitk 
the Lord j^ Jer.xxxi.34. 
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In that day it Jhall come to pafs Tfays the - 
prophet Ifaiah) in the lajl days^ that the moun^ ^ 
tain of the Lords houfe Jhall be efiabliJJjed in 
the top of the mountains^ and Jhall be exalted 
above the bills ^ and all nations Jhall fow unto it 5 
and many people Jhall go and Jay^ come ye^ 
and let us go up to the mountain of the Lord^ 
and to the houfe of the God of Jacob ; and be 
will teach us of his ways^ and we will walk in 
bis paths ^ and he Jhall judge among the nations^ 
una rebuke many people^ and they Jfjall beat 
their f words into plowjhar^s^ and their f pears 
into pruning hooks ; nations Jhall rife againJI 
nation, neither Jhall they- learn war any more. 
^^ This, fays Mr. Carrington in his ingenious 
and very ufeful difcourfes on the articles of 
the Chriflian Faith, this is evidently, fays he^ 
one of thofe numerous Prophecies which 
relate to the abfolute univerfality of Chrift^'s 
kingdom, the two diftinguifhing chara<3:e-- 
fifties of which are rigbteoufnefs and peace j 
which, it were abfurd to fay, have at ^ny 
interval of time, as yet fo kijfed each other as 
to come up to thofe ftrong, nervous, and pa-? 
thetic terms, in which that glorious ftate is 
' every where, and on all occafions, delineated. 
Alas! fays he, all hitherto has worn a very, 
different face ; the conflux of the nations 
has been rather to deftroy, to overwhelm^ 
than to enlarge the church. The work of 
right eouffiefs hath beei) feldom peace, a|i4 
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its cffcfl: much oftner mijery and fornWy 
than quietnefs and perpetual ajfurance. It is 
evident thkt we have as yet fecn but the 
faint drav^ings of that dominion which is to 
extend from fca to Jea, and from the river 
unto ' the ends of tke earth. By much the 
larger moiety of the world hath hitherto lived 
either exempt from this law, or in a ftate of 
rebellion and difobedience to it.; and the 
(iiftinguiftiing privileges of the fiibjeds of 
Chrift have -yet been little dfc but hatred^ 
igqominy, taifcry, pcriccurion, and mar- 
^rdom. But this is by no means fuch a 
kingdom as was ever promifed to the royal 
hrancb of the houfe of David. Either then 
the prophets have greatly exaggerated the 
thing in their defcription ; either the piclure 
isxirawn much ftronger than life (which is 
OOt at all confident either with the genius of 
the holy wrttiiigs, or the jufticc and vera- 
city of God) or there yet remains an higher 
difpenfation, ^brighter kingdom^ afar more 
Uluftrious kingdom, a far more illuflridus 
period of the Church's glory, than fhe hath 
as yet been fuffeced to enjoy (i)* And as 
the. Deifts ^rc: themfelves fome of thofe very 
Jhffers. which wd were taught to expe&\ and 
contribute not >a little towards compleating a 
fcM'mcrp rofdaecy of theprefenttoo extend Vere*^ 

. '(0 Yid. CarrififfUu'f dif^poarfcs on the aiticles of tbp Cr^ 
jdedit.-|), . . 
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jedion of Chriftianity, fo do they afford a pro- 
portionally ftrong foundation for that more 
comfortable hope and expe<5lation, — that be 
* that dwelleth in heaven willy at lafi laugh them 
to fcorn -— that the Lord Jhall have them in 
derijion — that he ivillfet his king on his holy 
hill of Sion — mil give him the heathen for 
his inheritance^ and the utmofi parts of the 
earth jor his pojjejion. 

And now, niy friend, it is high time that 
we take leave of our author, upon whom, 
if in any degree I have been \y^wr^ in my 
remarks, I have not, I hope, been unjuji : 
And if whilft I have detefted, or endea- 
voured to deteft, the fophiftry of a falf^ 
friend to the religion of reafon and nature^ 
(who would feparate it from the religion of 
Jefus Chrift) 1 have in fome meafure fe- 
cured your friendfliip to the latter^ and con-, 
vinced you that it is founded on the princi- 
ples of tht former J my purpofe is anfwcred, 
and I (hall think my time and pains not en- 
tirely mifemployed. 

I am^ 

D£AR Sir, 

Teurjincere Friend^ ficc* 
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